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Preface

James Truslow Adams once remarked that “if America is to be
regenerated it will not be by committees or resolutions, but by some
subtle change in the hearts of individual American men and women.”
The Western movement in American history is in no small part
the history of the Methodist circuit rider, who attempted subtly
—and sometimes very directly—to make this change in the heart.
The first Methodist of whom there is knowledge reached southern
California in 1826. Twenty years later, when the Christian message
was actually preached by a Protestant, it was by a Methodist. Since
1850 Methodism has spread slowly but surely over southern Cali-
fornia and Arizona. Its achievements have been many, sometimes
outstanding. It has had success and failure, has realized many hopes
and has seen some bitter disappointments. This book presents aspects
of that story. It is the record of no one man nor woman; for the his-
tory of Methodism in the far southwest concerns the work of thou-
sands of people, lay and clerical. Many of these names are recorded
in these pages, as are many churches. For every one which does appear
in print, however, there are others just as worthy which do not.
Space .does not permit telling the entire history. Also for a more im-
portant reason it could not be related—for who can measure the full
extent of lives and deeds by recorded words? This is necessarily
a selective picture, yet framed broadly enough to show that Meth-
odism in southern California and Arizona has been vigorous, for-
ward-looking and heart-warming.

I am indebted to a great many people whose help has made this
history possible. The portions to 1939 were originally developed in
connection with a doctoral dissertation at Boston University in 1958
under the direction of Dr. Edwin P. Booth and Dr. Richard M.
Cameron. To these scholars and genuine friends I am grateful for
guidance, criticism, and the will to succeed. Bishop James C. Baker
and Bishop Gerald H. Kennedy have especially given encouragement
and suggestions. Heartfelt thanks are owed to Rev. John Gabrielson,
librarian of the Historical Society of the Southern California-Arizona
Conference, who spent countless hours in locating materials and
preparing them for use. Appreciation is likewise due Dr. Earl Cran-
ston, Dean of Southern California School of Theology, Dr. F. Thomas
Trotter, Instructor in Religion and Fine Arts, Southern California
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School of Theology, Rev. Elton E. Shell, librarian, Southern Cali-
fornia School of Theology, Rev. Frank G. H. Stevens and Rev. E. .
Evans, two long-time ministers of the Southern California-Arizona
Conference. John Gabrielson and these men, with Dean Cranston as
chairman, served as an advisory Conference committee in the prepara-
tion of the manuscript. Mr. Shell and particularly Dr. Cranston and
Dr. Trotter gave a spec1a] critical scrutiny ol the manuscript in its
various stagcs ot preparation and made helplul suggestions regarding
style and organization. During moments of frustration, which usually
always come in writing, Dean Cranston was in large part responsible
for the author’s perseverance. Mrs. Pearl Sweet, curator of the
Historical Society of the California-Nevada Conference, made avail-
able necessary material of the Methodist Episcopal Church, South.
Librarians at the Methodist seminaries were most co-operative in
locating needed source material: Donn Michael Farris of Duke,
Arthur E. Jones, Jr., of Drew, Decherd Turner, Jr., of Perkins. Dr.
Jannette E. Newhall of Boston, and Elton E. Shell. Numerous people
gave of their time in interviews or letters. I hope I have acknowledged
at least most of them in the bibliography. My wife, Thora Jo, and
my boys, David, Warren, and Tommy, gave up many pleasures and
were long on patience. Thora likewise took much time out from
boys and housework to type the majority of the manuscript. Finally,
and most of all, to my mother and father, Mr. and Mrs. Louis P.
Jervey, there is owed more than any words might express. Perhaps
it 1s sufficient to say that they never doubted.
EpwArD DREWRY JERVEY
Jackson, Tennessee
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Introduction

For A NEwW YEAR'S SERMON, I once looked at a newspaper ten years
old. It was interesting to note what was taking place on the same day
a decade past. I found, somewhat to my surprise, that the headlines
were not very important. The real news was on the back pages and
had to do with local affairs. We have learned that historians are
prone to paint on too large a canvas and overlook the individual and
the concrete.

Here you have a scholarly presentation of the story of one Method-
ist annual conference. Its importance is the same as an illustration
in a sermon. It makes actual what would otherwise be only a
general proposition. Since I agree with the brother who said he had
never read a dull autobiography, so there is always a personal interest
in any chapter of Methodist history. Of course, those who know
the Southern California-Arizona section of the country will find
more of particular concern, but for all Methodists this will be of
interest.

It is a pleasure and a privilege to write this brief word of intro-
duction. The author is a friend and his story is about my section
of the Methodist vineyard. He has done his research faithfully and
he has written well.

Bisnor GERALD KENNEDY
The Los Angeles Area
The Methodist Church
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CHAPTER |

“Destined to Be the Big End”

1. To THE FORMATION OF THE CALIFORNIA CONFERENCE

In 1769, 227 years after Cabrillo touched land in southern Cali-
fornia, the first Spanish settlers reached the state. In that year Father
Junipera Serra and the civil governor, Don Gaspar de Portola,
established a mission station at San Diego. During the next fifty
years twenty-two such missions were set up along “El Camino Real”
from San Diego to Sonoma. When Mexico revolted from Spain in
1821, California became a province under the Mexican government.
In 1834 half the mission lands passed into private hands and the
other half was soon lost to land speculators.

In November, 1826, Jedediah Smith, a Methodist layman but
more fervently a fur trapper, arrived at San Bernardino, California.
He and his seventeen fellow trappers had left Bear Lake, Utah, in
August. They had crossed the fiery southern deserts and had thus
become the earliest Americans to traverse the continent to Cali-
fornia.! By reaching Oregon in 1805 Lewis and Clark had opened
the first transcontinental door. Now Smith had pioneered a second
route overland to California. Further pioneering and settlement,
nevertheless, were spasmodic for some years throughout the territory
and especially in the southern region. The Catholic Church remained
the only denomination of any size and significance. The Mexican
War of 1846, which resulted in the cession of California to the
United States, began to awaken interest in the territory. The first
considerable immigration occurred in 1846. That year Adna Hecox
and his wife and three children reached Sutter’s Fort and moved on
to Santa Clara. Here at a funeral on October 1, 1846, Hecox, a
licensed Methodist exhorter, preached the initial Protestant sermon
within the boundary of California.2* In the following month the
first church in California was organized, the Community Methodist
Church of Santa Clara.

The next year the General Board of Missions of the Methodist
Episcopal Church appointed William Roberts as superintendent of

* Excluding Sam Brannan, a church leader of the Mormons, who do not consider them-
selves Protestants. See citation,
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the Oregon Mission. Accompanied by James Wilbur, he landed in
San Francisco in April. In 1848 there occurred both the formation
of a church at Santa Cruz under Elihu Anthony and the inclusion of
the organized work in California as a district of the enlarged Oregon
and California Mission Conference. In September, 1849, young
William Taylor and Issac Owen arrived as missionaries to California
under the authority of the General Conference of 1848. Thcse min-
isters may rightfully be considered the founders of California Meth-
odism.® Taylor was destined to become a world figure as a mission-
ary in India and subsequently as missionary bishop in Africa.

2. Work OF THE CALIFORNIA CONFERENCE IN SOUTHERN CALI-
FORNIA

California became a state in 1850. By 1851 the work had progressed
within its borders to a point where it warranted its own Conference.
Thus in August in San Francisco the California Conference was
officially organized. During these early years and for some time there-
after the state's population concentrated in the region of San
Francisco. It was not until the completion of the Santa Fe Railway
Line from Kansas City to Los Angeles in 1886 that any great
permanent influx to southern California took place.* The ministers
of the California Conference, nevertheless, were concerned that the
Protestants in the southern California area were without a settled
pastor. The Rev. Henry Kroh, missionary of the German Reformed
Church, had been the first Protestant minister to visit Los Angeles,?
in November, 1849. The following year the Rev. ]J. R. Brier, a
Methodist probationer of the lowa Conference, preached the first
Protestant sermon in Los Angeles. Brier's stay like that of Kroh
was short, and his presence was not under a Conference appointment.

The California Conference. meeting in February of 1853, decided
to remedy the situation. Bishop Edward R. Ames appointed the Rev.
Adam Bland as a “missionary”’ to Los Angeles. Before he reached the
city, it was reported that there was not a single Methodist within its
environs. Bland now was almost four hundred miles from the
nearest Methodist preacher. Shortly after his arrival he wrote to
Issac Owen that he was doing his best but unless emigration in-
creased, the territory was not going to be worth its salt. Then he
continued:

But I suppose this part of California is destined . . . to be the big-end
of California. It is a fine country—good lands, fine stock country, etc.
But of all society I ever saw here is the worst.?

16
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1—Old Los Angeles Court House
2—L] Dorado Saloon

3—Second building occupied by First Methodist Church and by the Los
Angeles Academy

4—The Fort Street Methodist Church, name of First Methodist Church
until 1886
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First Methodist Church, Los Angeles, present home

His optimism evidently sustained him. He leased El Dorado, a
saloon located on Main Street near the town’s Plaza, and transformed
it into a chapel, while his wife conducted a school for girls.® Because
of lack of funds, plans for a church had to be abandoned. It was not
until 1868 that a permanent structure was erected, the first in
southern California for the Methodist Episcopal Church.

During the year Bland traveled about the region, mostly north-
ward, getting as far as Ventura and Santa Barbara, preaching and
attempting to find or make Methodists. Made a Presiding Elder at
the next Conference, he left Los Angeles to work in the northern part
of the state. The Conference, however, must have felt that he had
sowed good seed because Los Angeles was made a district with five
stations: Los Angeles, Santa Barbara, San Diego, El Monte, and
Tulare (taken from another district).® Only two of these, Los
Angeles and El Monte, were filled, and the pastors accomplished
nothing significant. The district was discontinued at the next Con-
ference. For the following twelve years forty was the largest mem-
bership the Los Angeles Church reported to Annual Conference at
any one time. Congregations met spasmodically without ministers at
Santa Barbara, EI Monte, and San Bernardino. They achieved very
little, however, and the appointments continued to read “to be
supplied.” In 1858 the Methodist Episcopal Church withdrew its
ministers from Los Angeles ‘‘because of the strong feeling excited
against [them] by reason of their attitude on the slavery question.” 10

18
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Furthermore, Los Angeles was not regarded as a paradise. Harry
Carr, a popular writer on Los Angeles, has said of the city: “Our
pueblo in the fifties was a vile little dump.” '* Gross immorality and
violence were the rule rather than the exception. Add to this condi-
tion that of the growing sectional conflict in the ranks of these
Methodist preachers, and it is easy to understand this religious retreat.

After the Civil War Adam Bland, then Presiding Elder of the
Santa Clara District, returned to Los Angeles in 1866 to reorganize
the work abandoned eight years previously. The 1866 Annual
Conference left Los Angeles, San Bernardino, and San Luis Obispo,
a new appointment, to be supplied. Since no minister was sent to
any of these, the task of reorganization fell solely upon Bland. Before
the next Conference he had succeeded in re-establishing the Meth-
odist Episcopal Church in Los Angeles. The Rev. Columbus Gillet
was appointed pastor. In the spring of 1867 thirty people attended
a Quarterly Conference and Love Feast. This was the beginning of
the continuous existence of the Methodist Episcopal Church in
southern California.’? The fall Conference of that year sent one
minister each to Los Angeles, San Luis Obispo, San Bernardino,
and Santa Barbara. These were the only appointments in southern
California. Using these towns as bases for operation, the pastors
began to spread out across the southland. The central test of this
first year of reorganization was passed successfully. Conference in
1868 heard the first full report from southern California as a whole.
The four appointments reported a total membership of one hundred
and twenty-eight. Churches had been formally organized at ILos
Angeles and San Luis Obispo.'® With a bridgehead established the
Church pushed ahead. New churches were officially formed at Santa
Barbara in late 1868 and at Compton and San Diego during 1869.
By the next Conference it was clear that the future was bright.

Just at this moment the first of several land booms descended
upon southern California. When the transcontinental railroad was
completed to San Francisco in 1869, the expectation of extension into
southern California brought thousands of people into the region.
Los Angeles and San Diego especially became booming metropolises.
In the latter real estate speculators had a field day, and advertising
came of age in southern California. With the influx of such multi-
tudes of people came the usual profligacy and vice of frontier towns.
Happily the boom also attracted people of high character, many
of whom were Methodist or receptive to Methodism, and the churches
were quick to open their doors to them.

When the California Annual Conference met in 1870, the growth
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of the Church in southern California and the increasing population
caused by the land speculation made possible the creation of the
Los Angeles District. When the collapse of the premature boom
came, the sweet expectations of real estate salesmen turned into sour
grapes. Definite settlement had occurred, nevertheless, and future
potentialities were apparent. With a Presiding Elder and an increas-
ing regularity of yearly appointments, the next five years showed a
steady growth in membership, church valuation, and financial
support. Churches were organized at Riverside, Santa Ana, and Santa
Maria, while those already established strengthened their position.
Many of these societies formed in early days were parts of large
circuits embracing several communities. Indeed, by 1875 only six—
Compton, Los Angeles, Riverside, San Diego, Santa Barbara, and
Ventura—had what might be considered a full-time minister who
worked only at one place.

3. FORMATION OF THE SOUTHERN CALIFORNTIA CONFERENGCE

At the California Annual Conference in 1875 many ministers
proposed the formation of a new Conference for southern California.
They cited the rapid growth of the churches as well as the increasing
population. Despite the fact that the real estate boom had ended,
by 1874 the population was holding steady. Los Angeles City, which
in 1850 boasted 1,610 people, by 1875 had 8,453, and the population
of the county in the same period had risen from 3,530 to 24,344.14
Since 1870 the churches had shown continuous advance on all fronts.
Over the objection of a minority, who felt the proposal as yet prema-
ture, the California Conference took action whereby the new Con-
ference could be established. The formal organization occurred in the
following fall, September 6-10, 1876, with Bishop William L. Harris
presiding. Since it was necessary to give the young Conference sul-
ficient strength, the line of division was placed considerably north of
the Tehachapi Range, the natural boundary. Thus eight churches of
the Mojave and San Joaquin regions became part of the Southern
California Conference. In the years to come until unification several
of these were shuffled back and forth between the two Conferences.
The Southern California Conference began with 13 church buildings,
9 parsonages, 1,257 members, 24 ministers in full relationship, and
3 men on trial.’”

The original members of that organizing Conference session and
their appointments were as follows: Los Angeles District: A. M.
Hough, Presiding Flder; I.os Angeles, George S. Hickey; Fast Los
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Charter members, Southern California Conlerence

Angeles and Pasadena, Charles Shelling; Florence and Santa Monica,
A. Bland and John Allen (On Trial); Compton, M. M. Bovard;
Riverside, J. L. Mann; Orange and Anaheim, F. D. Bovard (On
Trial) ; San Bernardino, to be supplied; San Diego, T. F. Houts;
San Diego Circuit, Westminster, Julian, all to be supplied; Santa
Ana, J. D. Crum; Pomona, I. M. Leihy; Principal of Los Angeles
Academy, O. S. Frambes. Men on the Santa Barbara District: P. Y.
Cool, Presiding Elder; Santa Barbara, Stephen Bowers; Goleta, C. W.
Tarr; San Buenaventura, W. A. Knighten; Ventura Circuit, ]J. M.
Campbell; Santa Maria, J. H. Hawley; Lompoc, J. B. Green; San
Luis Obispo, F. S. Woodcook; Visalia, J. H. Peters; Plano, C. P.
Stayton (On Trial) ; Grangeville, |. McKelvey; Tule Indian Mis-
sion, C. G. Belknap; Bakersfield, Kernville, Mojave, Cambria, all to
be supplied.'¢

Since the appearance of Adam Bland in Los Angeles in 1853, the
Methodist Episcopal Church had definitely advanced. Notwithstand-
ing an interruption of eight years she had made up for lost ground
and had extended her work in southern California from San Diego
in the south some three hundred and thirty miles northwest to San
Luis Obispo. Methodist influence was too new in the region to have
exercised any leavening effect upon society. Methodism was still
trying to establish itself, but with a bright future the minutes of that
first Conference were cast in nothing but optimistic tones.
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CHAPTER 11
Southerners Go South

1. ForRMATION OF THE PAciric CONFERENCE

In 1849, lollowing on the heels of the gold rush, the Bishops of
the Methodist Episcopal Church, South, determined to establish a
mission in California. Accordingly, Dr. Jesse Boring and D. W.
Pollock of Georgia, and W. Wynn of St. Louis, sailed thither by way
of Panama in February, 1850, with a generous supply of standard
Southern Methodist literature.! After arriving in San Francisco
they organized circuits and enrolled members. Since the work had
progressed so rapidly, a new Conference was formed in San Fran-
cisco in April, 1852, known as the Pacific Annual Conference.

2. Work or THE Paciric CONFERENCE IN SOUTHERN CALIFORNIA

As was the case with the Methodist Episcopal Church at precisely
the same time, the work of the Methodist Episcopal Church, South,
was confined to the general vicinity of San Francisco. In 1854 the
Southerners became aware of the possibilities in southern California.
Los Nietos was a small community about fifteen miles southeast of
Los Angeles. Here had been formed a church, evidently part of the
Los Angeles Circuit ol the Methodist Episcopal Church. Within the
group an abolition society had arisen. Alexander Groves and other
members of the congregation became dissatisfied because they felt
that the church should restrict itself to worship and not concern
itself with the slavery issue. Apparently under the leadership of
Groves, they asked for the address of a Southern Methodist preacher
but were refused. The Los Angeles Presiding Elder, however, men-
tioned the request in an article for the California Christian Advocate,
the official publication of the Methodist Episcopal Church in Cali-
fornia.? The Presiding Elder of the Stockton District of the Southern
Church’s Pacific Conference happened to read the article and im-
mediately went to Los Nietos to investigate the possibilities of
establishing his denomination there. Finding a group of nine people,
including Groves, who had withdrawn from the Methodist Episcopal
Church and were holding weekly meetings, he formally organized a
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class of sixteen and promised them a minister the next year. Thus in
1855 J. T. Cox came to El Monte and E. B. Lockley to Los Angeles.
They were the first Southern Methodist pastors in southern Cali-
fornia.

Cox was a three-hundred-pound Texan, white haired and ruddy
complexioned, who had been converted at fifteen from a rough
background. One day he crossed a bridge owned by an uncouth
blacksmith. The man watched for a moment, then heaped foul abuse
upon Cox. When the preacher reached the other side, his pre-
conversion spirit apparently returned, for he grabbed his antagonist,
shook him thoroughly, and said: “O you foul-mouth villain! If it
were not for the fear of God, I would beat you into jelly!” 3 Cox
was especially effective at camp meetings though in southern Cali-
fornia these are mentioned infrequently.*

Lockley had his troubles too. In August, 1855, he wrote to a
friend that he had been in Los Angeles six months. His total collec-
tions had amounted to ten dollars. He continued:

I have been studying a great scientific question, namely, the location
of the seat of hunger. Is it in the stomach, or in the brain. After
consulting all the best authorities, and no little experience, I have
concluded that it is migratory—first in one, and then in the other.5

From these meager beginnings the Southern Church tried to
extend its influence. The region, however, was not much more
receptive to the Southerners than to the Northern Methodists. At
least the Methodist Episcopal Church, South, unlike the Northern
group, did not withdraw its ministry completely. A Los Angeles
District was created in 1858 but was discontinued the next year.
During the war years attempts were made at least to continue the
work. While little evidence is available, it seems reasonable to assume
that services were held periodically in various places. In 1860 Los
Angeles circuit was left to be supplied, and this apparently was true
also the following year. Then in 1862 the Rev. J. C. Stewart was sent
to southern California. Not every place to which he went can be
determined, but it is established that in 1862 he organized a society
in Carpinteria® and began work in San Bernardino.” The following
year a church was regularly organized in that city.® Anti-Southern
feeling prevented very successful efforts. In 1864, while traveling
through Mexico on his way to Texas, he was killed by a Unionist.
Rev. S. W. Davies succeeded him. That year’s Conference report
indicated 56 members and 39 probationers at Los Angeles.® In 1865
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the figures had not changed, but a new minister, Rev. C. M. Hogue,
was appointed.

The war years were trying for the Southern Methodists throughout
the entire state. As early as 1856 the two Methodist bodies in Cali-
fornia, feeling somewhat closer to one another by virtue of the
distance separating them from other states, had begun negotiations
for unification. The California Conference took the initiative by
stating a willingness to accept members of the Southern Church into
their organization in the same grade and standing;, i.e., probationer or
full member, on trial or in full connection. This proposal was
rejected by the Pacific Conference under the impression that it “was
a well laid plan to bodily absorb the Pacific Conference.” 1® The
Southerners suggested instead that steps be taken to look toward
better relations and that each should ask its respective General Con-
ference to set up a separate and independent Methodist Church in
California. With the rejection of both of these propositions by the
California Conference, efforts at unification came to an end. As the
war progressed, the feeling against the Methodist Episcopal Church,
South, in California became bitter. One of its bishops, H. H. Kava-
naugh, on episcopal visitation in California in 1864, was accused of
being a spy and arrested while at a camp meeting. Only after con-
siderable delay and a personal appeal to General Irvin McDowell
was he released.1* A Congregationalist periodical, The Pacific, joining
in the general attack on the Southern Church, declared in an editorial
in 1864 that “there is not a fragment of the Methodist Episcopal
Church, South, left in this State. It has long since ceased to be in
the main a power for anything but evil.” 12

With the war over the task of reorganization was begun. In 1866
and 1867 only one appointment was made to the southern region—
to Los Angeles. During 1867 the work evidently began to assume
significant and lasting proportions. J. E. Miller was the sole South-
ern Methodist minister in southern California. Largely to him
Southern Methodism was indebted not only for its continuation in
southern California, but also for its attainment of a more solid
foundation.’® In 1868 southern California became the Pacific Con-
ference’s Los Angeles Mission District. This consisted of Los Angeles
station, Los Angeles Circuit, San Bernardino Mission, Santa Barbara
Circuit, and San Simeon, with W. A. Spurlock as Presiding Elder. In
September of that year the first Quarterly Conference ever held by
Southern Methodists in southern California took place in Los
Angeles.’* A year later the work was further enlarged with six more
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appointments: Los Nietos Circuit (now Downey), El Monte, San
Buenaventura Circuit, San Luis Obispo Circuit, San Diego, and San
Luis Rey.

3. FORMATION OF THE [LOS ANGELES CONFERENCE

The Southern Church soon felt that the ministry in southern
California not only was progressing satisfactorily but also was assured
of an mcreasmfrly fertile field for evangelization. In order to central-
ize the activities and to give them added importance the Los Angeles
Conference was organized with ten ministers on October 26, 1870, at
San Bernardino by Bishop W. M. Wightman.

The original members of the Conlerence and their appointments
for the Los Angeles District were as follows: W. A. Spurlock, Presid-
ing Elder; Los Angeles Station, M. W. Glover; Los Angeles Circuit,
S. M. Adams; Los Nietos, W. Moores; El Monte, A. Adams; Santa
Clara, ]J. E. Miller; Santa Barbara, D. M. Rice; San Luis Obispo,
J. W. Allen; Tehachapi, J. M. Rogers; and G. E. Butler, Principal,
Los Nietos Collegiate Institute. On the San Bernardino District the
appointments read: W. Monk, Presiding Elder and San Bernardino
Station; Arizona, A. Groves; San Bernadino Circuit, San Luis Rey,
San Diego, all to be supplied; and R. A. Latimer, Sunday School
Agent.'?

As had been the case for the Methodist Episcopal Church, the war
had interrupted the anticipated ministry of the Southern Methodist
Church and had made necessary a complete reorganization. By 1870
with the formation of the Los Angeles Conference notable progress
had been made. It was too early to see any impact upon society or
upon the total Church, yet the ministers were sure that the years
ahead held promise.
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CHAPTER II1

The Methodist Episcopal Church, South
1870-1939

l. GEOGRAPHICAL BOUNDARIES

Although in mileage the Tehachapi Range is far from being the
bisector of California, it nevertheless long has symbolized the division
of the state into its northern and southern sections. Carey Mc-
Williams states this precisely:

. . . Southern California is the land ‘South of Tehachapi'—south,
that is, of the transverse Tehachapi range which knifes across to the
ocean just north of Santa Barbara . .. In the vast and sprawling state
of California, most state-wide religious, political, social, fraternal, and
commercial organizations are divided into northern and southern
sections at the Tehachapi line.l

From 1852 to 1870 the Pacific Conference of the Methodist
Episcopal Church, South, embraced the entire state of California.
From 1870 to 1922 the work in southern California and Arizona was
under the jurisdiction of the Los Angeles Conference. Following the
dissolution of this Conference in 1922, the activity in southern
California continued under the Los Angeles District of the Pacific
Conference. The boundaries of this district remained the same as
they had been when the district was part of the Los Angeles Con-
ference. McWilliams’ observation, with the addition of San Luis
Obispo County, is certainly validated by the extent of the Southern
Methodist Conferences. Moreover, it is interesting to note that at
unification these lines of the Southern Church in southern California
were strikingly similar to those established for the united Conference.

2. GROWTH IN SOUTHERN CALIFORNIA

The Southern Methodists entered into the newly organized field
with a great deal of determination. The first Conference in 1870
reported only two church buildings and a total enrollment of four
hundred and seventy-five members. From this very small beginning
the direction was almost inevitably forward. Ten years later the
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S. O. Davis,
early member,
Los Angeles Conference

G. O. Steele,
early member,
Los Angeles Conlerence
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T

{%",

= -l

Trinity Methodist Church, Los Angeles

At the Pacific Conference in 1922 four new charges were added
to the Los Angeles District, but only two of these survived for the
united Conference. Six other churches during the twenties were
organized and also continued past unification. Generally speaking, the
story of church extension was similar to that prior to 1922. The
Pacific Conference never allocated much money for church extension
or missionary support to the Los Angeles District. During the
depression of the thirties the Methodist Episcopal Church, South,
did not organize one new church in southern California. Several
were forced to discontinue to function. In 1939, nonetheless, twenty-
two charges with 8,509 members in the Los Angeles District became
a part of a united southern California Methodism.

3. TriNTTY CHURCH: A MAJOR UNDERTAKING

The impact of an Annual Conference upon society or the Church
cannot be measured solely in terms of statistics. While Southern
Methodism was never strong in numbers in southern California, it
cannot be maintained that her influence was quite insignificant,
either to southern California or to the Methodist Episcopal Church,
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South, in general. The main reason why this was true lay in the
existence of Trinity Church, Los Angeles.

In 1869 Abram Adams was appointed to the Los Angeles station.
Late that year he succeeded in organizing a society of eleven members
which by Conference time the following year had grown to fourteen.
This seems like slow growth indeed, yet here was the foundation of
Trinity Church, which was to become one of the leading churches
of Southern Methodism. Past and present historians of California
Methodism have considered Trinity Church the major project of
the former lL.os Angeles Conference, and there seems to be no
reason to distrust this judgment.” By 1880 Trinity Church had
become the largest church in the Conference in membership and was
never to relinquish that position. During the decade 1920-1930
Trinity Church quadrupled in nearly every line of endeavor.

The existence of a large sanctuary and an intensive program were
two of the reasons for this growth and position of leadership. These
in turn were results of the earlier vision of Dr. R. P. Howell, who
assumed the pastorate of Trinity in 1909. He had been there only a
few months until he began to think about the future of the church.
He believed that the Methodist Episcopal Church, South, should
have a great institution in the heart of Los Angeles, which he
believed was someday going to be a tremendous center of popula-
tion. Under Dr. Howell’s leadership of four years an enlarged pro-
gram of Sunday School, youth work, and missionary giving was put
into action. A building program which took on almost unbelievable
proportions was launched. The Trinity Building Company, com-
posed of lay members of Trinity Church, borrowed $1,000,000 from
an investment company to do three things: (1) erect at 847 South
Grand Avenue a nine-story building which was to include the
sanctuary-auditorium, two hundred and ten hotel rooms, and a dome
auditorium on top of the ninth story: (2) purchase twenty feet of
additional land; (8) furnish the entire plant, including a pipe
organ which was built eventually at a cost of $40,000.¢

When Charles Selecman was appointed pastor in 1913, he arrived
in the midst of the construction. After three years the congregation
of about 1,000 members found the loan (at one time $1,100,000)
impossible to carry, and the property had to be turned over to the
holder of the mortgage. Today the building houses the Embassy
Hotel and the Embassy Auditorium. Having had to rent the audi-
torium the congregation regrouped forces under Dr. Selecman, and
in 1919 held services in a rehabilitated Episcopal Church building at
Twelfth and Flower Streets which became its permanent home.
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Dr. Robert P. Shuler, in 1920, became the minister of Trinity
Church. Ordained in 1904, he had served pastorates in Virginia,
Tennessee, and Texas. During his unbroken ministry of thirty-three
years at Trinity he stood out as one of the most prominent men of the
Southern Church and one of the most controversial figures in
Methodism as a whole. Dr. Shuler quickly made up for the time
lost in the troubles of construction. Except for building, a much more
intensive program of church activity than even that of Dr. Howell
was started. The great growth of 1920-1930 was probably the
strongest period of the entire life of the church, since the depression
of the thirties and the rapid urbanization of industry and decentral-
ization of population of the forties took their inevitable toll. In 1926
the church had two hundred and twenty-five men in the Wesley
Brotherhood, “the largest membership of any Brotherhood in
Southern Methodism.” 7 With the Woman’s Missionary Society and
youth program also continuing to be strong, each year saw Trinity
Church well in front of other Pacific Conference churches in mem-
bership and benevolences. At times more than ten foreign mission-
aries received full or partial support from this one church.

Two bishops of the Methodist Episcopal Church, South, served
part of their ministry in southern California as pastors of Trinity
Church. Charles Selecman began his ministry in the Missouri Con-
ference in 1898 and came from there to Trinity. For seven years he
successfully led the church through these critical days of its existence.
For six months in 1918 he took a leave of absence to act as Field
Secretary of the War Work Commission of the Southern Church. He
returned and served until appointed to the First Methodist Church
in Dallas, Texas in 1920. Dr. Selecman was elevated to the episcopacy
in 1938.

A quarter of a century before Dr. Selecman’s California ministry,
Horace M. DuBose came from Texas to be minister of Trinity
Church from 1888 to 1890. During the next four years he edited
the Pacific Methodist Advocale in San Francisco. In 1894 he trans-
ferred back to Texas. After his election to the episcopacy in 1918,
he supervised the western Conferences for his first two quadrenniums.
His able leadership was largely responsible for the creation of the
Arizona Conference in 1922 and for the smooth transition of the
Los Angeles Conference back into the Pacific Conference.

4. EpucAaTioN

The numerical deficiency most naturally limited many projects
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which the Los Angeles Conference might otherwise have undertaken.
The desire for an institution of learning is a good example of this.
When the Conference began, there was at least one such school, the
Los Nietos Collegiate Institute, founded in March, 1869, at ILos
Nietos. In 1872 a second institution was started at Wilmington,
where B. D. Wilson, a Presbyterian and friend of all religious enter-
prises, gave some buildings to the Southern Methodists for educa-
tional purposes. Wilson College, named for its benefactor, survived
into the next decade, and then succumbed for lack of endowment.
Both schools provided training for the ministry of the Conference,
though Los Nietos Institute was primarily for college preparatory
work.® By 1883, at the latest, Wilson College was apparently no
longer a Conference school since there is no reference made to it
thereafter in the journals. This is likewise the last year in which
any mention is to be found of the Los Nietos school.

The Conference in 1884 enthusiastically adopted a resolution
looking toward the establishment of another institution of learning.
The next year some land was donated and a committee appointed to
collect funds. However, “the enterprise was a failure,” and the
committee saw ‘“‘no prospect of establishing an educational institution
within the Conference.”? By 1895 the Conference members had
reached the definite position that it was not wise even to attempt
to found another institution.’® This policy was maintained for the
remainder of the life of the Conference.

Since they could not promote their own school, the Conference
members voted support for northern California’s Pacific Methodist
College at Santa Rosa, which had been founded by Southern Meth-
odists in 1861. The support given by the Conference was more often
vocal than monetary. After the college was forced to close in 1903
for lack of funds, a California Junior College near San Francisco
under Southern Methodist auspices was proposed in 1906 by the
Pacific Conference. The Los Angeles Conference supported the enter-
prise and was partially represented on the Board of Trustees. The
school never opened because the University of California at Berkeley,
which was growing rapidly, threatened to swallow up the new
project. The school was disbanded and no further work was at-
tempted.'* In 1923 Epworth Methodist Church at Berkeley estab-
lished Wesley Foundation activities. No move for a separate institu-
tion of higher learning was ever begun again.

The Los Angeles Conference made periodic special attempts to
stimulate the religious life of individuals in the local church. A
periodical, the Los Angeles Christian Advocate, was started in 1885
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to deepen the adult religious life. Within three years it had to
cease publication for lack of finances. The project was never again
brought to the Conference.

Concerted efforts to reach the youth were more successful. Sunday
School was always a chief interest of the Methodist Episcopal Church,
South, and the Los Angeles Conference repeatedly stressed the need
for improved physical facilities and better teaching. The founding
of the Epworth League of Southern Methodism in 1890, especially
aided by the early endeavor of Trinity Church, gave a decided
impetus to the youth work. Dr. DuBose was a leader in this organiza-
tion. As early as 1884 societies of the scope and object of the League
existed in both of the Methodisms. About 1883 one such society had
been organized by Dr. DuBose in Shearn Church in Houston, Texas.
In 1889 in Cleveland, Ohio, a number of young people’s societies
of the Methodist Episcopal Church were amalgamated into a union
known thenceforward as the Epworth League. In that same year
several organized societies of youth in the Southern Church in
California and other western states were brought into cooperation
through the use of a common constitution and plan of work. Then
in May, 1890, the group at Trinity in Los Angeles, which was the
pioneer society in this co-operative venture, addressed through the
local Church Conference a memorial to the General Conference
then convening in St. Louis. These youth asked that the organization
be recognized by the Methodist Episcopal Church, South, and be
made an integral part of its order. The request was acted upon
favorably, and the General Conference ordered the formation of
Leagues “for the promotion of piety and loyalty to our Church
among the young people, their education in the Bible and Christian
literature and in the missionary work of the Church . ..” 12

Another activity of the youth program was camping. Not having
any camp ground of its own, the Los Angeles Conference partici-
pated with the Methodist Episcopal Church at its Huntington Beach
institute. Toward the end of 1920 a move was made to establish a
Conference campground, but this materialized only in Arizona after
the Arizona Conference was established.

The growing interest in youth which was apparent by 1922
increased steadily thereafter. Sunday School programs and teacher
education continued to be stressed in order to make the churches
more vital to the young people. This was strengthened by the ap-
pointment of a Conference superintendent of Sunday School work.
These years also brought a considerable enlargement of the total
summer camping program. In the Conference one major assembly
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was held in the northern part of the state and one in the southern
region. By the mid-thirties a full Conference program of institutes
and camps for intermediate and senior high age youth was an
actuality. The depression prevented the acquisition of several desir-
able camp sites, but their availability on a rental basis made the
continuation of the summer programs possible. When the extended
emphasis on youth work started in the forties, there was a good deal
of able leadership from the Methodist Episcopal Church, South,
available because of the concrete experience of previous years.

5. Trne LAymMEN TAKE A HAND

The year 1866 was a revolutionary one for Southern Methodism,
for laymen were admitted to both the Annual and General Confer-
ences. The inevitable result was a more thorough interest and
understanding of the total task of the Church. The lay activity,
nevertheless, still remained spasmodic until the creation of a General
Board of Lay Activities in 1914. This same year the Southern Church
created a similar Conference Board, and two vears later S. H. David-
son was elected the first Los Angeles Conference Lay Leader.

With this new organization and the increasing experience that
years of participation brought, it was natural that the laymen should
prove to be a vital part of the life of the churches. When the General
Conference of 1918 granted the same representation of women, an
even greater lay awakening and participation resulted. The Methodist
Episcopal Church, South, brought into the unified Church a much
better lay organization than did the Northern Methodists. The name
of the General Board of the Southern Church was adopted by the
Uniting Conference. The joining together of the Southern Methodist
women'’s work in 1914 also pointed the way to union of all women’s
work in 1939 as the Woman’s Society of Christian Service. In
southern California many in the Methodist Episcopal Church were
aware of the potentialities being realized in Southern Methodist
laymen on the coast. As early as 1915 one Northern Methodist
pastor wrote concerning the participation of Southern laymen in
Annual Conferences:

Their presence seems to work to the advantage of the proceedings and
why not? Would not the presence of counsel of certain of our wide-
awake laymen be of great value to us now and then, both in com-
mittee work and in our public deliberations? 13
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Nathan Newby

At a District Conference in Los Angeles in 1920 the committee on
lay activities brought in the following report:

Methodism has for some years been slowly waking up to a condition
of things long known to the Mohammedans, viz., the importance of
the work of the laymen . . . The wise pastor will seek to enlist the
co-operation of every available member ol his flock. The local talent
may not be very promising, but it is often capable of great develop-
ment, and from these who are developed are to come the leaders of
the work of the future.t+

In the last years of the I.os Angeles Conference the laymen were
vigorous even though they were small in number. Their activities
consisted mainly of supporting the program of the local churches and
of the Conference. More important, some of the future leaders were
gaining valuable experience.

The maturation of the laymen continued in the next two decades.
The most conspicuous example was Nathan Newby of Trinity
Church, who achieved a real degree of statesmanship. As early as
1900 Mr. Newby was directing the growth of the Sunday School
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at Trinity Church. Many times he was a delegate not only to his
Annual Conference but also to the General Conference. Continuing
his service at unification, he was one of the lay delegates to the
uniting Conference and to a later General Conference. Until his
death in 1951 Judge Newby, a familiar figure with grey goatee,
gave unselfishly of his time and his talents. It was appropriate and
significant that the last session of the Pacific Conference singled
out Judge Newby for special recognition and thanks for his years
of service in the Southern Church. The many tributes to him at
his death were testimonies to a churchman of the first rank.

In 1924 the Wesley Brotherhood organizations began to appear
throughout the Pacific Conference, and this gave a further perma-
nence and prominence to the lay activities. Much of the vitality of
Southern Methodism always lay in personal evangelism; certainly
this was true in southern California. Every concerned layman became
a personal witness. A notable example of this was the mission-evan-
gelism crusade from September to Easter inaugurated by the 1925
Annual Conference. Very detailed planning, from a preliminary
survey of each local field, followed by rallies and personal evangelistic
efforts, to a climax in the reception of members, went into the
crusade. The key people in this endeavor were the laymen of the
local church with the core of the program in “face-to-face and heart-to-
heart interviews.” The results spoke for themselves and illustrated
the power of Christian laymen: 355 additions on profession of faith
and 1,166 additions by letter of transfer in the Los Angeles District
alone.’s

6. WoMEN's Work: THE HoMER TOBERMAN DEAcCONESS HOME

The activities of the women of the Methodist Episcopal Church,
South, centered in the Woman's Home Missionary Society and the
Woman’s Foreign Missionary Society. In 1914 the fusion of these two
groups throughout the entire Southern Church into the Woman'’s
Missionary Society produced a more co-ordinated and concerted
effort. As was true of the Conference as a whole, the women were
never great in number. Most of their endeavors consisted of sup-
porting the local church and the Conference programs, visiting the
sick, and supporting the publications of the Church.

From 1922, as a part of the Pacific Conference, the Woman’s
Society continued to grow in numbers and services. In 1925 the
success of the mission-evangelism crusade owed much to the personal
witnessing of the lay women. The final year of the Woman’s Mis-
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sionary Society, 1938-1939, was its greatest. Twenty-one auxiliaries
reported 1,255 members, but more significant was the fact that for
the sixth consecutive year in per capita giving for all causes the
Los Angeles District of the Woman’s Missionary Council of the
Methodist Episcopal Church, South, led the entire country.!® Transi-
tion of these able women into the united society was smooth and
easy, and they brought to it years of personal dedication and
stewardship.

The most positive practical contribution by the women of the
Los Angeles Conference was the Homer Toberman Deaconess Home.
Ministry among the Spanish people, started by the Los Angeles
Conference in 1895, was discontinued one year later. In 1903 a
former mayor of Los Angeles, James R. Toberman, and his wife
established a Deaconess Home in Los Angeles as a memorial to
their son, Homer. The institution, located at Sunset Boulevard and
Custer Street, was given to the Woman’s Home Missionary Society
of the Conference and was opened in 1904 as a base for deaconess
and city mission work. It was used also as a temporary residence for
working girls and for invalids. On the educational side the women
conducted a children’s sewing class and a night school for the
Chinese people.l” This endeavor, which was never extensive, gave
way to the more natural and populous nationality group in Los
Angeles, the Mexican. The Home was moved in 1913 from Sunset
Boulevard to the east side of Los Angeles on Violet Street where it
functioned as both a mission and medical clinic for a massive concen-
tration of Mexicans who were without any health or welfare services.
Boys and girls’ clubs, sewing and cooking classes, and a night school
were all conducted in addition to the clinical operations.

For twenty-four years the Settlement House remained in this
location. In the middle of the twenties, when another gigantic real
estate boom descended upon Los Angeles, the House was nearly lost
for lack of funds. People had come to Los Angeles with problems,
but their money was diverted elsewhere rather than to charitable
groups. The women tried to solve the many personal problems but
found few financial resources. The Settlement House was invited to
join the Community Chest and thus was saved for continuing work
by proper budgeting and administration. By 1937 industry had
moved into the surrounding area and residents had moved out.
Accepting an invitation from San Pedro, in November of that year
the agency moved and established itself as the Homer Toberman
Settlement and Clinic at 131 North Grand Avenue. This was the
real beginning of the neighborhood house as it exists today. To the
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club activities a dental clinic was added. The depression made the
task doubly difficult, but the determination and conseccration of the
Methodist Women in southern California to make the undertaking a
success never faltered. When unification took place in 1939, Homer
Toberman rightfully took its place as a project of the united Confer-
ence, ministering to the needy of any race, culture, or faith. Today it
still continues in that same world outreach.

lod

7. MEXicaN WORK

Reference has just been made to the efforts by the Methodist
Episcopal Church, South, among the Chinese and, more extensively,
among the Mexicans at Homer Toberman. The endeavor at Homer
Toberman was in conjunction with TLa Trinidad Church, and
together with Inglewood, was the sum total of the Mexican work
in southern California. More comprehensive results were achieved
in Arizona, where thirteen churches were established. All of these
churches became part of the Latin American Mission and later of
the Provisional Conference.

8. SociAal IssuEs AND CONTROVERSIES

In the Pacific Conference and Los Angeles Conference little agita-
tion ever arose over social issues. Only over the matter of liberal
historical criticism was the Methodist Episcopal Church, South, in
southern California seriously involved in a disruptive controversy.

i. Public Morals

From its beginning in 1870 until the enactment of National
Prohibition the Los Angeles Conference yearly voiced a concern over
the “evil of the liquor traffic,”” but no concrete action was ever taken
beyond that of the individual pledge of temperance. Both Northern
and Southern Methodist Conferences voted unanimously for Prohibi-
tion and then urged full support of law enforcement. The election of
1928 found the Pacific and Southern California Conferences officially
behind Herbert Hoover, not because of the religious issue but solely
because of Al Smith's avowed intention to try to bring about repeal.’8
After the Amendment was repealed, both Conferences generally
hoped for its re-enactment but concentrated their efforts mainly on
trying to curtail advertising on radio, billboards, and in newspapers.

The loose morals of some Hollywood stars and suggestive tones of
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many movies brought periodic Conference resolutions from both
Methodist bodies. Each Conference likewise spoke out against efforts
to legalize gambling. After 1929 the former matter attracted in-
creasingly less attention, but to this day the Methodist Conference
of Southern California-Arizona has opposed legalized gambling.

1. Mormonism

The turn of the century saw increasing resistance to the Mormon
Church from religious groups. This antagonism centered in the issue
of polygamy, a practice officially abandoned in 1890 as a prerequisite
to statehood. It was asserted, nevertheless, that there were a consider-
able number of communities throughout the state where the practice
continued for some time. The Methodist bodies in southern Cali-
fornia bitterly opposed the seating of B. H. Roberts in the United
States House of Representatives.!” An editorial of 1902 in the
California Christian Advocale was typical of the Methodist feeling to
Mormonism: “It represents one of those reversions of type from
Chrlstlamty to heathenism, carrying humamty back to sheer animal-
ism ... Itis ... beastliness and fanaticism.” 20 Slowly the intense

feehng dlsappeared, and no mention was made of Mormonism after
1920.

1i. War

The similarity of social thought in the two Methodisms which
was reflected in the matter of Prohibition and Mormonism was also
evident in the issue of war. The pronouncements of the Los Angeles
Conference during the First World War were strikingly similar to
those of her sister Conference,* and reflect a society caught in the
wave of patriotism and an unequivocal fighting spirit: “We encourage
no soft expression of pacifism in the face of the frowning approach of
autocracy, militarism and cruelty. We are fighting to make the world
safe for democracy.” *! When the war was won, the Conference
supported President Wilson and the lL.eague of Nations. In the
thirties the Pacific Conference spoke out in general terms only, voic-
ing a hope for disarmament and the preservation of peace.

iv. Liberal Historical Criticism
The only major conflict within the Methodist Episcopal Church,

South, in southern California was that centering around liberal

' These will be treated in Chapter VI.
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historical criticism. From the start, when the issue first came before
the Annual Conference, there was little doubt regarding the position
of the members. The last session of the Los Angeles Conference
passed a resolution promoted by Dr. Shuler which memorialized the
General Conference to take strong action against “‘modernism” in
the form of Biblical criticism and wholeheartedly to reaffirm the faith
in the orthodox doctrines of Christianity such as the virgin birth and
bodily resurrection.?? Two years later a resolution, again headed
by Shuler, was adopted by the Pacific Conference deploring the
“liberal notion” among some leaders in the Church and the “na-
turalistic notions” that had crept into some of the Sunday School
literature.?3 When the famous Scopes trial at Dayton, Tennessee, was
headline news in 1925, nearly every issue of Bob Shuler’'s Magazine
carried some vigorous protests against the new trend of thought.

v. The Maurice M. Johnson Incident

It soon became evident, however, that not everyone was satisfied.
At Annual Conference in 1925 an event occurred which reverberated
for a decade throughout southern California and almost led to the
closing of the Broadway Church in Glendale. Maurice M. Johnson, a
local deacon on trial in the Pacific Conference, was pastor at the
Broadway Church. At Conference in October he was discontinued
on the ground of unacceptability. Bitterly resenting this action, on
November 1 he spoke to a packed house at the First Presbyterian
Church in Glendale. His subject was ““T'he Battle at Berkeley.” It
was generally thought that he was discontinued because of his
failure to take seriously the Conference course of study. In his
address Johnson vehemently denied this. He then declared that a
motion regarding this was first made and then withdrawn “because
of fear lest it be lost and I then remain in the Conference.” 2¢ He
continued by stating that the real issue centered in the matter of
Sunday School literature. He found

page after page that contained things contrary to the Word of God.
I then spoke out against it. That put me in the class of “Bolsheviks”
and resulted in my being considered almost altogether insubordinate
and impossible for The Methodist Church.25

According to Johnson, for four years he had been protesting this
material, but he had been told to “go slow” to allow time for the
General Board in Nashville to make changes. After four years, seeing
no evidence of any change, Johnson published a tract in which he
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pointed up the matter. Many people, including some prominent
members of the General Board wrote the Presiding Elder protesting
the tract. The Presiding Elder indicated to Johnson that he was
personally extremely upset because “he wanted to keep the friendship
of these great boards in order to get some money from them for
the Pacific Coast work.” 26 Johnson was advised to stop his protests
or to leave the Glendale church. In turn the Presiding Elder received
many letters from members of the church intimating that the church
would split wide open if Johnson were removed.2” Eighty-five per cent
of the church petitioned Bishop DuBose for Johnson's return and
sent a special committee to Arizona to confer with the bishop.?s On
November 29, five weeks after Johnson was discontinued, a new
“undenominational church,” the Maranantha Tabernacle, was
organized in Glendale. It was formed as a “result of the action of
the Pacific Conference . . . when it dismissed Rev. Maurice M.
Johnson.” 22 The new church was “‘composed mainly of people who
withdrew from the Broadway Church.” 3¢ The Broadway Church
survived, but it was some time before the controversy died down.
Johnson continued for some months to publish leaflets severely
criticizing the Methodist Episcopal Church, South.

9. LeADERSHIP OF GROVER C. EMMONS

The story of Southern Methodism in the southwest would be
incomplete without pausing to remember Grover Carlton Emmons.
Dr. Emmons, one of the most beloved men of the Methodist
Episcopal Church, South, was held in the highest regard and respect
by his fellow ministers of the Pacific Conference. He began his
ministry as a supply pastor in 1912 in the White River Conference
and after five years in New Mexico came to California. His parish
ministry exerted an influence from San Diego to Fresno. He repre-
sented his Conference three times at General Conference. He led the
Annual Conference majority in their approval of unification in the
1924 controversy, yet he was also sensitive to the minority view.*
For four years he was the Los Angeles District Presiding Elder. In
1934 he founded “The Upper Room,” which soon became one of the
best-known religious publications and devotional booklets of Protes-

* The respective General Conferences in 1924 sent down to the Annual Conferences the
matter of unification. The Southern California Conference voted 205-0 and the Layman’s Associa-
tion 63-0, both favorably. The Arizona Conference of the Southern Church voted 29-8 and the
Pacific Conference 93-39, both favorably. Throughout Southern Methodism as a whole a contro-
versv raged which at times was little short of violent. For a complete analysis of the situation in
southern California see Edward D. Jervey, “The History of Methodism in Southern California
and Arizona, 1850-1939,” (Ph.D. dissertation, Boston University, 1958), pp. 218 ft.
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Grover C. Emmons

tantism. Besides his duties as editor he was Secretary of Home
Missions, Evangelism, and Hospitals of the General Board of the
Methodist Episcopal Church, South. While in Nashville much of his
heart remained in southern California, and for eleven years, 1928-
1939, he was secretary of the Pacific Conference. At the opening
session of the united Conference he was accorded the honor of being
chosen its first secretary. After unification and until his untimely
death in 1944 Dr. Emmons continued to edit “The Upper Room”
and to serve as Co-ordinating Secretary of the General Board of
Evangelism. As a pastor, administrator, and editor, Grover Emmons
was a credit to his Conference and to his Church.
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CuAPTER IV

The Methodist Episcopal Church
1876-1939
Growth and Program

1. GROWTH OF THE SOUTHERN CALIFORNIA CONFERENCE

i. Geographical Boundaries

It has been seen that the Southern Church adhered to the
Tehachapi Range as a natural dividing point between northern
and southern California. This was not so in the case of the Methodist
Episcopal Church. In 1876 when the Southern California Confer-
ence was organized, the line of separation was moved considerably
north of Tehachapi about one hundred and seventy-five miles. The
Conference thus took in part of the large San Joaquin Valley. During
the life of the Southern California Conference there were numerous
boundary changes, and each time the line of division remained
considerably north of the Tehachapi line. The exception to this was
Inyo County and Arizona. Probably because of its location north of
the Mojave Desert and east of the Sierra Nevada Mountains, Inyo
County was included for a long time in the Nevada Mission. In
1917 it was transferred to the Southern California Conference as
was Las Vegas. In 1920 the work in Arizona, formerly a mission,
became part of the Conference.

At unification the more natural line of demarcation of the
southern and northern sections of the state was fixed, and it has thus
remained almost precisely to this day. The Southern California-
Arizona Conference boundaries today include southern California
as far north toward Techachapi as Lancaster, along the coast to the
northern line of San Luis Obispo County, and in the eastern part
of the state all of the Owens Valley up to Bishop; also the southern
part of Nevada and all the state of Arizona.

ii. Los Angeles: Missionary and Church Extension Society

From the beginning the rapid expansion of churches was a vital
concern to the Southern California Conference. As a concrete step
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to promote this the first Conference initiated a Board of Church
Extension and voted $2,500 to promote new churches.! Every year
thereafter the establishment of new churches in new communities
was under discussion at Conference. As noted previously, the
Southern Church never attained any great numbers in southern
California and was far outdistanced by the Methodist Episcopal
Church even though intensive evangelism was common to both. The
exact reason for this cannot be ascertained, but it quite possibly was
twofold: (1) the antagonism to the South engendered by the Civil
War, (2) the increasing strength of the Methodist Episcopal Church
which gained momentum as it progressed so rapidly after the war.
Whatever the precise reason the fact was there, and numerical
strength for the Methodist Episcopal Church meant more money
with which to work. This in turn meant more churches to attract
more people.

The completion of the Santa Fe Railroad to Los Angeles in 1886
set off the second boom in southern California, particularly in San
Diego and Los Angeles. Many people became inbued with the fever
of real estate speculation. One visitor from the East told of worship-
ing in a Methodist church in Los Angeles. “When the services were
over, the preacher grasped his hand, asked if he were a newcomer,
and proceeded to sell him a lot in a newly opened subdivision.” 2
In 1887 the Southern Pacific Railroad, which was chartered in
California in 1865, transported 120,000 people to Los Angeles, while
the Santa Fe Railroad averaged three passenger trains daily into the
city.? During the three-year span of the boom, 1886-1889, the growth
of the Southern California Conference was immense. The number
of preaching appointments increased from 80 in 1886 to over 130 in
1889. In one year alone, 1886-1887, the membership rose from 3,909
to 5,175.4 Two new districts were created, and expansion was thought
to be so great and permanent that the Conference requested the
General Conference to allow it to divide into two Conferences during
the next quadrennium if it so desired. When the boom shriveled in
1889, the resolution was rescinded. The permanent growth of Los
Angeles and the rest of southern California, nevertheless, assured a
healthy future for the Southern California Conference.

How did the Conference continue to react to this growth and
opportunity? From the start it was evident to many that Los Angeles
was destined eventually to be a great city. Leaders of the Northern
Church sensed this as had some of the Southern Methodists. The
efforts of Robert W. C. Farnsworth in this connection were very
important. In 1883 he was made Presiding Elder of the Los Angeles
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District. A Home Missionary Society organized under his direction
enabled him to keep men in charges not otherwise possible. This
group was the foremost agent in the Conference for extending work
to new communities. Dr. Farnsworth saw that locations were selected
carefully; he then bought lots and erected churches. For this enter-
prise he enlisted the help of laymen who agreed to give funds to
every church completed in the district. The Conference Church
Extension Society matched the amount given by the individual lay-
man. Thus, through the perceptiveness of Dr. Farnsworth, a sub-
stantial reservoir of funds became available for the purpose of
establishing new churches.

The work in lL.os Angeles, nevertheless, still suffered for lack of
funds and co-ordination. The reports of the Presiding Elders of
the district, following Dr. Farnsworth, constantly reminded the
Conference ol the need for more resources. In 1895 a City Evange-
lization Union was created in Los Angeles “for the purpose of
establishing mission services and Sunday Schools in needy sections of
the city, planting new churches in unoccupied territory, and helping
churches struggling with burdens of debt.” 5 Methodism in Los
Angeles had united in a district effort for aggressive evangelization.
The following year, however, the group had to disband since it
was unable to perfect its structure and to utilize its resources. For
the next seven years a committee, composed of laymen and ministers,
remained together to try to work out an effective plan.

On March 31, 1904, the long years of labor and hope came to
fruition. The Los Angeles City Missionary Society of the Methodist
Episcopal Church was formally organized to bring the churches into
closer fellowship and co-operation. “T'he special privilege of such
an organization would Dbe to strengthen the weaker churches and to
create new Sunday Schools and churches in this rapidly growing
city.” ¢ In 1914 the name of the group was changed to ““I'he Los
Angeles Missionary and Church Extension Society,” and the bound-
aries were extended to cover the territory of the Los Angeles District
as well as the city. For the first few years funds were obtained by
individual donations and voluntary church offerings. In such a
method of fund raising there was a good deal of uncertainty. Thus
eventually the work was made a part of the regular benevolence
apportionment of the Conference, with apportionments to the Los
Angeles District churches only. Still, the needs of the Society con-
tinued to be presented to the churches across the Conference.
Empbhasis was laid upon the great growth of the Los Angeles area
and the lack of funds with which to meet the challenge. In 1921
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Byron Wilson, Los Angeles District Superintendent, reported that
over one million dollars was needed on his district to achieve the
adequate expansion which the changing situations demanded.”
Sometimes, at first, as these reports were read and requests for
money made, the Society found that there was antagonism. Some
pastors of large churches on other districts maintained that their
churches had no responsibility to the city of Los Angeles, its
problems, and its churches’ programs. This was not the attitude of
the Conference as a whole, however, and by the early thirties nearly
all opposition had disappeared. When the enormous building fund
drive for Plaza Community Center and the Church of All Nations
was undertaken, 116 churches from all over southern California
pledged over $100,000.8 The achievements of this organization
proved its value to the total Conference program, and throughout
its history it has gained increasing support.

To recount all the activity of the Society would be an almost
impossible task. Its members have included ministers of the calibre
of G. Bromley Oxnam and George A. Warmer, Sr., and laymen such
as George Cochran, an original trustee who served for thirty-five years
as treasurer. The quality and purpose of the Society has been aptly
summarized by Mildred Harris, its secretary for many years:

They have been representative of the best business and spiritual
leadership in the church, men and women of vision and understand-
ing, keenly aware of the city and its problems and opportunities, and
they have sought to serve the needs of the people of the city, to
further the work of Methodism and the church at large, to promote
interdenominational co-operation and to make the city a better place
[or evervone regardless of race or color or creed.?

The majority of the churches on the Los Angeles District today,
as well as several on the Long Beach District, including El Segundo
and Torrance (First), received their start with the aid of funds from
the City Missionary Society.’ Many of its offshoots, such as West-
wood and Hollywood First, became strong and effective churches and
still are serving the present Conference in positions of influence.
Part of the program of this organization has been to keep up with a
changing society in the downtown area. This has sometimes meant
that it was better for some churches, such as Vernon Avenue, to
merge and for others, such as Grace, to sell their property for
reinvestment to establish churches in better locations.

Many times the task of keeping up with the changing social
patterns has been difficult, sometimes seemingly impossible. This

54



THE METHODIST EPISCOPAL CHURCH, 1876-1989: GROWTH AND PROGRAM

has been especially the case since 1940 when the process of decentral-
ization greatly accelerated. It has also been true at other times in the
past. The third great boom in California, which occurred in the
early twenties as a result of oil and motion pictures, created com-
plexities previously unknown to the churches in southern Cali-
fornia. The District Superintendent of Los Angeles in 1925, Lewis
T. Guild, entitled part of his report “A Close Up of the Process of
Losing American Cities.”” More than fifty per cent of the immigrat-
ing Methodists were being lost. He found that the reasons were:
(1) the lack of suitable buildings, (2) the tremendous hetero-
geneousness of people who came from all parts of the country,
(3) the “countless bootleg religions” which drew many earnest
but undiscriminating Methodists.'t In 1947 this population influx
in the twenties into southern California was characterized as “the
largest internal migration in the history of the American people.” 12
There were never enough funds to construct adequate buildings
and to carry out well-balanced programs. The variegated character
of the population only added to the difficulty. Robert Glass
Cleland has ably summed up the religious confusion that resulted
from all this:

A highly polyglot population had transplanted its faiths from every
portion of the globe to southern California. A large element in the
population, coming from a background of strong church afhliation
and early religious training, severed their denominational connec-
tions when they started for California, but they could not so easily
rid themselves of the deep-seated craving for some form of worship
and religious expression. Like boats without moorings, they were
consequently blown about by every wind of strange or novel doctrine
that sprang up so readily in the unstable society of the new land.t3

Southern California, with Los Angeles as its center, became the land
of the “Foursquare Gospel,” of Theosophy, of Spiritualism, and a
multitude of other religious sects, which for the next generation
spread out from Los Angeles in an ever-widening circle. By the
mid-thirties the Long Beach District Superintendent, Walter C.
Buckner, reported that the work on his district was being increasingly
hindered by the presence of “traveling evangelists,” “renegade radio
preachers,” and “queer religious periodicals.” *#

In 1928 Dr. Guild again entitled part of his report “Losing the
City.” In five years almost a half million people had moved into
Los Angeles. The gain of the Southern California Conference was
less than 2,000. An average of 11 per cent of non-resident and inactive
members in the Conference, and 9 per cent on the district, were
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Lewis T. Guild

“dumped into the garbage can.” While the population gained 70
per cent, the Conference had gained only 18 per cent. The shift of
population continued to close churches.'> During the depression of
the thirties the difficulties were heightened since transiency was
multiplied many times again. Amid all these frustrations the Mis-
sionary and Church Extension Society carried its work forward;
significantly the group was always aware of the problems. It was the
first to see the need for the co-ordination of Methodist agencies, an
important step which was finally accomplished in 1936.

Dr. Guild, who was LExecutive Secretary of the Society, in 1928
reported that the weakness of Methodist work in Los Angeles was
due to the fact that everything was administered under “five different
Conferences, also from Boston, Philadelphia, Chicago, Cincinnati,
and other General Headquarters.” 1 With such decentralization of
management it is small wonder that the Methodist Episcopal Church
was fighting a losing battle in Los Angeles. Bishop James C. Baker,
with the insight and wisdom that was to be a mark of his twenty
years of administration, was quick to see the problem. In 1933,
shortly after he had been assigned to the California Area, he called
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a meeting of all ministers and boards in Los Angeles. Committees
immediately went to work. In 1935 they reported to Annual Con-
ference the grave need for a permanent council of all agencies to
correlate the entire program of the Southern California Conference
and to perfect plans whereby the churches could better relate them-
sclves to the many social and missionary problems of the Los Angeles
area and the rural areas.'” The following year “The Federation of
Methodist Agencies™ was organized. For the first time in the history
of the Conference there was a way to correlate its whole program
and to present it effectively to the entire constituency. As unification
drew near, the council was able to report that “the Federation is
already giving to our institutions and agencies a sense of unity and
a consciousness of their relationship to the total program of the
Church.” 18

iit. The Coast and Valleys

While the Methodist Episcopal Church was growing in Los
Angeles, it was likewise extending itself across the rest of southern
California. During most of the life of the Conference the work was
carried on from San Diego in the south to Merced four hundred
miles to the north. The task was aggravated at times by the switching
of several churches in the San Joaquin Valley between the Southern
California and the California Conferences, creating a sense of
instability in some of these congregations. At other times difficulties
presented themselves in the form of distance. For many years a close
fellowship was difficult because all of the churches in the north were
in the immense Fresno District. In 1885, John B. Green, the Presid-
ing Elder, reported that this district was “250 miles in length, and of
infinite breadth,” a thickly settled area that “‘seemed remote from
most of the Conference.” 1 Three years later he pleaded on the
Conference floor for the bishop to take steps to make the entire San
Joaquin Valley a third Conference because of the expanse of territory
involved.2® Another thing that intensified the task was the feeling
among the ministers of a lack of close episcopal supervision. The
Southern California Conference sent a memorial more than fve
times to the General Conference requesting an episcopal residence
in Los Angeles. It was never granted until after unification.

Although San Francisco was made an episcopal residence in 1884,
until 1912 bishops traveled regularly throughout the connection.
Thereafter with the introduction of the area system the bishops
came to preside over a more limited territory, making a much closer
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John B. Green, charter member, Southern
California Conference, for many years
Treasurer ol Conference funds

supervision possible. Much the same situation existed within the
Methodist Episcopal Church, South.

Notwithstanding these problems of distance and lack of episcopal
supervision the Conference grew rapidly and established important
churches in the seaboard region and in the valleys. The boom of
the 1880’s extended in all directions from Ios Angeles. New
churches were begun along the coast northward from San Diego
and east of Los Angeles to Beaumont. When the boom collapsed,
the churches beyond Los Angeles felt the financial pinch the hardest.
Two districts were discontinued and churches showed decreases in
nearly every respect. During the decade 1890-1900, however, despite
the continuing tight financial situation, church membership nearly
doubled and fifteen new churches were organized. After the turn
of the century the great agricultural potentialities of the Imperial
Valley began to be exploited, and the Conference moved into that
region with an aggressive evangelism.

The period of the first World War was for the Conference one of
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successfully trying to hold the line. Then came the 1920’s, a time of
prosperity for most of the nation—except farmers. While Los
Angeles, as well as San Diego and Long Beach, was enjoying a
gigantic real estate boom. the agricultural areas found themselves in
a depression. This was reflected quickly in the churches. Charles
Lewis, the Fresno District Superintendent in 1925, reported many
cases where members were leaving, through loss of all of their land.
Those who remained had no money with which to support the
church. Debts and benevolences remained unpaid; salaries were
lowered. Courageously the churches carried on, and the ministers
worked as best they could. One pastor was told by his people that they
wanted him to return but could not promise him any definite salary.
His reply was "I will come back and take pot luck with you.” 2t By
1928 the situation was little better, and then the general depression
descended on the nation.

The Southern California Conference as a whole showed a
continual growth since the organization in 1876. Starting with a
little more than 1,200 members, by 1939 she could count more than
90,000. Only during five years of the depression, 1930-1935, did a
decrease take place. Throughout the history of the Conference many
churches were started in communities but later had to be discon-
tinued because of financial reasons or the simple factor of community
stagnation. Others which were started have continued to grow and
today are strong ones in the united Conference.

2. “ONLY AS STRONG AS THE LArry”

Unlike the Southern Church the Methodist Episcopal Church
never admitted laymen to membership in the Annual Conference
on an equal basis with ministers. They were collaterally members
of Annual Conference through their parallel Lay Conference, but
in actuality they were never members of it. In the 1930’s in southern
California laymen often met in joint session with the clerical body,
but this still was not a full equality. Only in 1939 with unification
did they obtain this status. It is interesting to note, however, that
nearly every General Conference from 1892 onward received a
memorial from the Southern California Conference requesting equal
status for laymen in the Annual Conference. The Southern Cali-
fornia Conference voted overwhelmingly for an Amendment in 1919
which would have allowed them this equality had it passed. The
fact that Southern Methodist laymen were more integrally involved
in the organizational structure meant that the Methodist Episcopal
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Church, South, had a much better lay organization than did the
Methodist Episcopal Church at unification with a somewhat broader
knowledge of the total structure and outreach of the Church.2?

By no means, though, did this indicate that the laymen of the
Southern California Conference were inactive or unaware of the
problems of the region. The Lay Electoral Conference, which before
1900 met once every four years to elect delegates to General Con-
ference, was cognizant ot local conditions. Benevolences and steward-
ship were constantly their concern, and social issues were faced,
though concrete action was often lacking, as it had been with the
ministers. The Layman's Association was organized in 1899, and
thereafter the interest of laymen increased rapidly. Replacing the
former Lay Electoral Conference, this new group met each year
during the Annual Conference and for a considerably longer time
than had the former Conference. The men thus had more of an
opportunity to understand the total task of the Church.

It would be difficult to single out any one layman as having been
the most outstanding. Many served in different capacities and did
their jobs well. The culmination of the Los Angeles work in the
City Missionary Society was largely the result of the interest and
time of devoted men through those formative years. When the
General Conference of 1908 united various local groups into Meth-
odist Brotherhoods, the Southern California Conference began an
extensive cultivation of men. The benevolence program ol the total
Church became an important item to the Brotherhoods. The con-
sistently high attainments of the present Conference can in large part
be traced to this interest and concern for others on the part of
southern California laymen in years past. In 1928, for example, when
the Conference was becoming concerned about its own work in
Los Angeles and other Conference areas, the Los Angeles District
led the total Methodist Episcopal Church in the nation in per capita
giving to World Service.?* In times of depression the men stood by
their churches with much devotion. In the agricultural depression of
the twenties one layman “living in what was intended for a hay
shed, with an open door for a window, paid $200 for the erection of
a church in his town, and waited longer for his house.” 24

3. Tur LAywoMEN AT WORK

The same kind of spirit characterized the women’s work in the
Conference. Unlike the Southern Church, which had combined its
two women’s groups years before unification, the Methodist Epis-
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copal Church continued to have three separate ones: Woman’s Home
Missionary Society, Woman’s Foreign Missionary Society, and Ladies’
Aid. The first of these undertook missions and projects within the
United States. The second concerned itself with similar endeavors
on the foreign fields. The third promoted the program of the local
church.

All three groups in the local Conference were strong in numbers
and activities. Several of the institutions within the Conference,
which will be considered in the next chapter, were either founded
by the Woman’s Home Missionary Society or were under its sponsor-
ship and direction. While the special attention of the local societies
centered in the Conference organizations, their interests went [ar
beyond their pale. With prayer and finances they encouraged projects
sponsored by other Conferences in the nation. The foreign fields
often found themselves linked to southern California’s Methodist
Episcopal women. Teachers in Bible schools, full-time missionaries,
inspectresses in mission schools, orphans on scholarship—these were
frequently fully supported by the Woman’s Foreign Missionary
Society of the Southern California Conference.?’ The advancement
of many churches to positions of leadership in their communities
owed much to the Ladies’ Aid. These local women were proficient
at many jobs from repairing furniture to calling on people who
were ill. In 1928 the women of the Arizona District alone made
over 10,000 calls on the sick and the shut-in and raised more than
$20,000 for the local churches of the district.26 A few of the women
became licensed local preachers. The first to do so was Mrs. Bella B.
Bodkin of Neighbors (Blythe Charge) in 1920. In 1904 Mrs. Bodkin,
wife of the Rev. P. H. Bodkin of the Conference, had been the first
woman delegate from the Southern California Conference to a
General Conference. Although the women of the Methodist Epis-
copal Church were not united into one organization when unifica-
tion came, they were certainly one in spirit and purpose.

4. YouTH PROGRAMS AND C.ONFERENCE ASSEMBLIES

i. Lvolution of the Youth Program

As in the Southern Church, so in the Southern California Con-
ference, the early efforts to reach the youth centered in the Sunday
School program. Farly records reveal a continuing emphasis on the
quality of teachers needed to instruct children and youth. With the
formal organization of the Epworth ILeague by the Methodist
Episcopal Church in 1889 the total youth program took on added
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importance. The Southern California Conference immediately
began to encourage it in the local churches, and a Conference com-
mittee on Epworth League functioned effectively until unification.
Many approaches were used in attempts to reach the youth. Probably
the most novel were the Boys’ Brigade and the Epworth Guards.
These boys marched with rifles when they went to meetings or on
projects. The declared purpose was not to literalize the sword of the
spirit but rather “to draw the boys into the church building . . . and
... to lead them through the drill and practice of soldiering to the
Prince of Peace.” 27 This method was apparently not too effective
and was replaced by such things as public installations of officers in
the church services and the holding of District Conventions and
summer Institutes. The institute program evolved out of the Long
Beach Assembly and quickly increased in popularity with its well-
balanced activities of recreation and explorations into the Christian
faith. The oldest Methodist camp and institute ground owned by the
present Conference is at Arroyo Grande, California. This is Camp
Arroyo Grande which was deeded to the Southern California Con-
ference in 1897 by Mr. and Mrs. J. I. Beckett.2® By 1920 a minimum
of three institutes was being held every summer in the Conference,
and special emphasis was beginning to be placed on specific training
for youth leaders.

An important step was taken in 1923 when A. Ray Moore was
appointed Conference Epworth ILeague Field and Life Work
Secretary. He served until 1925. In 1924 when the Conference
Board of Education was thoroughly reorganized, the whole youth
progam became correlated. Overlapping of various groups was there-
after gradually eliminated and well-balanced programs became more
the rule than the exception. All agencies, including the Epworth
League, Church Schools, Wesley Foundation, Pacific Palisades, Uni-
versity of Southern California, and Boy Scouts were represented on
the Board of Education. They retained their autonomy as each
worked with the others in the total pattern of Christian education.

Another important step was taken in 1929 with the appointment
of Royal H. Reisner as the first full-time Conference Director of
Epworth League and Young People’s Work. He remained in this
position for three years and laid a good foundation. James McGiffin
assumed the leadership in 1932 and continued as director until
1945. Under “Jim,” as he was affectionately known by the countless
young people whom he touched, the youth program of the Southern
California Conference expanded rapidly. He developed an efficient
organization and trained leaders on the Conference and local church
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level. Midwinter and summer institutes, conventions and training
conferences, and personal youth evangelism became an integral part
of the Southern California Conference program. The strength of the
youth program in the united Conference today in no small measure
is due to the devotion and guidance of Jim McGiffin.

Since its beginning under James C. Baker in 1913 at the University
of llinois, the Wesley Foundation Movement has been increasingly
important in keeping the Church in the life of college youth. The
Wesley Foundation in southern California was started in 1927 by
Edward L. Blakeman at the University of California, Southern
Branch (today the University of California at Los Angeles) and was
known as the “Wesley Club.” 29 The Wesley Foundation on this
campus has been instrumental in deepening the life of the students
and in establishing a Curriculum on Religion in the University. In
1936 Herman N. Beimfohr was appointed the Conference Director
of Wesley Foundation. By this same time the influence of the
Foundation Movement had extended from the University of Cali-
fornia at Los Angeles to Los Angeles Junior College, San Diego
State College, University of Arizona, Stanford, Fresno State College,
and Arizona State College. Through this avenue the Church not only
was keeping in touch with college youth but also was encouraging
trained leadership, interpreting religion in terms of modern thought,
and fostering a vital Christian experience.*? The Southern Cali-
fornia Conference could be proud that her resident bishop had been
the founder of this important movement.

ii. Long Beach Ministerial Resort Association

Many ministers felt that the Conference should own a camp-
ground for summer assemblies and family vacations within a Chris-
tian atmosphere. Accordingly, in 1883 the Methodist Resort Asso-
ciation was formed. That same year the Long Beach Land and Water
Company most generously gave the group one entire block of land,
lying between Third and Fourth Streets and between Locust and
American Avenues. Here a chapel and pavilion were constructed.
On completion in 1886, the chapel became the first home of the
Long Beach First Methodist Church, which had been organized in
1884 and had been meeting in various homes and buildings.

The 1884 Annual Conference gave the Association official recogni-
tion. Then in 1886 the group, under the new name of the Long
Beach Ministerial Resort Association, became a part of the total
educational program of the Conference.?* With this prominence
the scope of the organization broadened considerably. Workshops
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the Conference zealously promoted the Academy while a committee
sought to obtain lands that might become the basis of an endow-
ment fund for an institution of higher learning. Robert Maclay
Widney and the Rev. A. M. Hough were active workers on the
prOJect In July, 1879, three years of searching came to an end. After
recelvmg and appraising various offers of land, Mr. Hough secured
an offer in July from Southwest Los Angeles (then known as West
Los Angeles). This proposal then was accepted by the trustees of
the Conference. Messrs. O. W, Childs, John G. Downey, and Isaias
W. Hellman, Protestant, Catholic, and Jew, gave three hundred and
eight lots in West Los Angeles for the establishment of a university.3*

This institution was to be known as the “University of Southern
California” and was “to be under the control and management of
the Methodist Episcopal Conference of Southern California, or such
other Conference as it may be changed into.” Further, “a majority
of said Trustees shall be members of the Methodist Episcopal
Church.” 3¢ The University was to be controlled by a Board of
Directors elected annually by the Southern California Conference in
whatever manner the Conference might choose to adopt.t® The
endowment was placed under the control and management of a
separate Board of Trustees.*’ Until 1893 each catalogue issued by
the University made it absolutely clear that the University was
“firmly secured to the Methodist Episcopal Church.” By action of
the Trustees of the Los Angeles Academy the school founded in
1875 by Mr. Hickey was closed in June, 1880, and all assets were
transferred to the University.42

The University of Southern California opened with fifty-three
students on October 6, 1880. Marion McKinley Bovard, beloved
minister of the Southern California Conference, assumed office as
the first President. Streets surrounding the University were named
after the donors of the property as well as bishops and other
prominent figures of the Methodist Episcopal Church. These street
names were carried for many years.#3 The following spring the
University Methodist Church was organized to minister especially
to the University faculty and students.

Progress was slow as the University tried to assert itself. Much
credit for its continuance must always be given to President Bovard
and his brother, Freeman D. Bovard. Both worked sacrificially, often
without any remuneration except expenses, asking only for the high
privilege of educating men and women. Other influential Methodists
slowly began to realize the potentialities of the University to the
life of southern California. In June, 1885, Mrs. Sarah Tansey gave
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extensive land to endow a Chair of Christian Ethics at the Univer-
sity.** In September of that year an announcement was made at
Annual Conference which was to have far-reaching effects on the
life of southern California Methodism.

The California Christian Advocate in 1873 had commented that
“no church can grow and prosper and accomplish its mission in
saving the people, whose ministry is uneducated.” +> Many Cali-
fornians had long realized that this was true and hoped that somehow
a seminary might be established. One of these was a state legislator,
Senator Charles Maclay. He had come to California in the early days
of its settlement as a missionary of the Methodist Episcopal Church.
He labored for a time among the pioneers and then went into
business. After helping to establish the University of the Pacific, he
came to southern California in 1875 and purchased extensive
properties. In September, 1885, the Annual Conference heard that
this layman had made a magnificent gift of $150,000 to endow a
college of theology to be known as the Maclay College of Theology.4¢
In addition to this endowment Maclay presented a beautiful campus
site of ten acres in San Fernando and agreed to erect a suitable
building. Generously he donated additional land as a reserve fund to
meet any deficits or unusual necessities in the running expenses. In
August, 1887, R. W. C. Farnsworth was elected the first Dean, and
on October bth that year the first term at Maclay began. Classes
were held in whatever space was available, including the Dean’s study
and the San Fernando Methodist Church, since the main building
and boarding hall were still under construction.

The new building at Maclay was formally dedicated in September,
1888. Senator Maclay made the presentation:

Bishop Bowman, I now present to the Methodist Episcopal Church
this building, free from debt, hoping that I may live long enough to
see it filled with earnest students who shall go out into the world to
preach Jesus Christ and Him Crucified.47

Robert S. Maclay, brother of Senator Maclay, was installed as Dean,
succeeding Mr. Farnsworth, who had died. Robert Maclay, born in
Pennsylvania in 1824, graduated from Dickinson College in 1845.
Ordained in 1846, the following year he went in the first group of
Methodist missionaries ever to go to China. Here in Foochow he
served from 1852 to 1872 and became practically the founder of the
Methodist missions in China. He did extensive work in New Testa-
ment translation into local dialect. From 1872 until 1888 he was in
charge of the new Methodist mission which just opened in Japan.
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Robert S. Maclay

In this capacity he also visited Korea, where he obtained permission
to establish a mission. While overseas he founded three schools:
Anglo-Chinese College, Anglo-Japanese College, and Philander
Smith Biblical Institute.

Two years later Charles Maclay died. He had kindled a light
that was to shine gloriously into the future. Meanwhile the Uni-
versity in Los Angeles had been expanding rapidly in other direc-
tions. The land boom of the eighties had a decisive effect on the
educational endeavor of the Conference. Numerous gifts from in-
terested people such as Senator Maclay had prompted the Conference
to start several institutions. By 1888 there were seven schools under
the direct control of the Southern California Conference: Liberal
Arts (Los Angeles, 1880) ; Chaffey College of Agriculture (Ontario,
1883) : College of Medicine (Los Angeles, 1884); Maclay College
of Theology (San Fernando, 1887); Tulare Seminary (Tulare,
1887) ; Sisson University (Lower California, in Mexico, 1887);
College of Fine Arts (San Diego, 1888). Five other schools were
projected: seminaries at Rialto, Ramona, and Escondido; an observa-
tory in Los Angeles; a College of Art at Ensenada, Mexico. Every one
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of these schools was an integral part of what was known as the
“University System.” The center of the system was the College of
Liberal Arts, and the other schools were spokes of a gigantic wheel
radiating out to diffuse education over the face of southern California
and portions of Mexico. All of these constituted the University of
Southern California, under the control of the Methodist Episcopal
Church yet offering nonsectarian Christian work:

The connection of the University with the Methodist Episcopal
Church is defnite . . . the instruction and all matters pertaining to
the educational work are wholly nonsectarian, yet decidedly Christian.
... These [schools at Tulare, San Fernando, etc.] are definitely con-
nected with the University and are parts of it, as much as the College
ol Liberal Arts.*8

In the late fall of 1888 the real estate boom collapsed, and the
University found itself in fnancial difliculties. The Directors felt
themselves forced to sell outright much of the property. When the
depression subsided in 1894, only the College of Liberal Arts, the
College ol Medicine, Maclay, and Chaffey remained intact as units
ol the University. Chaffey subsequently became a separate institution
and today is a public, tax-supported Junior College. By 1390 the
College of Liberal Arts was seriously in debt and was saved from
closing only because President Bovard and a [ew others were willing
to assume full responsibility as they had done in the first year of
the school’s operation. The next year Maclay's faculty was reduced
to one member, Dean Robert S. Maclay. In December the death of
President Bovard added to the problems. J. P. Widney, first Dean
of the College of Medicine and an astute administrator, was elected
to fill the vacancy.

The year 1893 was one ol crisis for the University. Several events
ol crucial significance occurred. The College of Liberal Arts, stili
the heart of the University System, stablized itsell through a very
generous individual gift to retire a considerable part of the debt.*
The financial situation at Maclay, however, remained grave. De-
pressed business conditions cut off income from the Maclay endow-
ment fund. Furthermore, the original Deed of Trust by Senator
Maclay prevented the trustees from selling any land within the
endowment fund for less than $150 an acres. At this time there was
no possibility of sales at such a price. Had the land been sold for less,
the property, under the terms of the deed, then would have reverted
at once to the original donor or his heirs.”* Senator Maclay un-
doubtedly would have changed the deed to allow the sale of some of
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the land to preserve the school intact had he expected such a situa-
tion to arise. His heirs could not alter the agreement. Maclay
College, then, was not in debt as was the College of Liberal Arts, but
it was land poor. Rather than incur any debt, the Board of Regents
closed the school in June.

Actually the closing of Maclay had been anticipated for some
months as a part of the plan of consolidation being worked out by
Dr. Widney. When he assumed the Presidency, he immediately saw
that a real cohesive force was lacking in the University. ““The great
problem was to simplify and unify the system, to centralize and
consolidate its resources.” 5! This was done in two steps: first, by
securing release from all conditions forbidding encumbrance of
college property from the original donors; and second, by changing
the organization of the Board of Directors. Heretofore the College
of Liberal Arts had been under the direct control of the Board of
Directors of the University, while other schools, such as Maclay, had
their own separate Boards of Regents. Now the College of Liberal
Arts was given a governing body of its own, which in 1892 was
incorporated with the distinct provision that three-fifths of the fifteen
Regents must always be members of the Methodist Episcopal
Church. Another major step saw the various Boards of Trustees in
charge of endowments for each school abolished and centralized
under one body. These endowments now were held directly by the
Directors of the University Corporation.’? The Annual Conference
voted its full approval.?® This reorganization was a colossal task and
put the University on a solid administrative foundation. It saved the
Methodist school from many future legal complications as well as
probably its very existence as an institution.

On August 29, 1893, as a part of the plan of reorganization, the
University made two settlements. In 1886 Judge R. M. Widney
had founded a Reserve Endowment Fund to meet necessities as
they might arise in any of the departments of the University. Half
of this land was reconveyed to Judge Widney, and the University
received clear title to the remainder, free of all restrictions, to be
used in whatsoever manner the Board desired.’* The second settle-
ment did essentially the same thing with the Maclay endowment
fund. About one-half of the original property, together with some
money, was reconveyed to the Maclay heirs, and the remaining land,
with improvements and securities, was given over to the Board of
Directors of the University Corporation, free of all restrictions, to
be used in whatever way the Board deemed best for the University.55
The Annual Conference believed that a substantial portion of funds
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would be used to re-open Maclay at West Los Angeles and that lots
adjoining the campus of the College of Liberal Arts had been
purchased for this purpose.’® However, this did not prove to be
the case.

Looking back from the vantage point of 1960, after three decades
of growing division between the Conference and the University, it is
easy to ask why the Board, composed of Methodist laymen and min-
isters, did not see to it immediately that Maclay was re-established on
a firm foundation, and blame the Board because it did not. Suffice
it to say there were complicated circumstances. At the time these
churchmen may well have felt that unless the College of Liberal Arts,
the heart of the University, was firmly established, there would soon
be no school at all.

When Dr. Widney resigned in 1895, George W. White was elected
the new President. Shortly after his succession the final step of
reorganization occurred. The two existing corporations, “University
of Southern California” and “The College of Liberal Arts of the
University of Southern California” merged as “University of South-
ern California.” A Board of Trustees supplanted the old Board of
Directors.”” The University legally continued to be firmly secured
to the Methodist Episcopal Church. Meanwhile, Maclay had con-
tinued its work from October, 1894, to June, 1899, as a part of the
College of Liberal Arts. Once again for lack of funds the school was
forced to close, this time for eight years. Efforts to secure funds failed
since many people believed strongly that first responsibility should
be the strengthening of the College of Liberal Arts. To this end a
permanent endowment fund was launched, and by 1902 $200,000
was assured.?8

At the insistence of the Annual Conference Maclay reopened in
the fall of 1907 with Ezra A. Healy as Dean. In 1911 the Conference
rejected a proposal to place Maclay under a separate Board of
Control such as existed in other professional schools of the ever-
expanding University. To those in charge of the University it was
evident that a separate board should have been set up. Whether
acceptance of that proposal would have prevented the ultimate
breach is questionable. In 1913 courses in religion were opened to
lay workers, and within five years a diversity of courses in religious
education were being offered yearly, including Y.M.C.A. secretary-
ships and deaconess training. John Fisher succeeded Dean Healy at
Maclay in October, 1921, and Rufus B. von KleinSmid succeeded
George F. Bovard as President.
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Von KleinSmid was the first layman elected to the Presidency. He
immediately began to co-ordinate the work of Maclay with the newly
created departments of Bible and Religious Education in order to
train men and women not only for the parish ministry but also for
other [ull-time church vocations. In keeping with this broadened
program the name ol “Maclay College of Theology™ was changed to
“The School of Religion on the Maclay Foundation,” of which
one of the departments was Divinity. This was done upon the
recommendation of an Annual Conference committee of seven
members who had studied carefully the entire situation for two years.
In 1925, by action of the Trustees of the University, the name Maclay
College of Theology was terminated.”

Through the preceding decade another crisis had been rapidly
approaching. Since 1900 the University officials had been struggling
to raise a permanent endowment. Many interested individuals had
contributed generously, but the Annual Conference itself had not
been of any substantial help. The Conference Board of Education in
1908 admonished the Conference that “our offerings for its support
should be increased commensurate with the larger work that [the
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University] is doing.” % That year the Conference gave $4,769 to
the University, while one-fourth of the pastors reported no gifts for
the school.®* By 1927 the amount contributed had risen to more
than $14,000.62

In 1910 the Conference Board of Education warned of the “vast
wealth dangling its bait” before the Trustees to try to abolish the
organic relation between the University and the Conference.t3 Many
foundations, few of whom looked with favor upon denominational
schools, were offering funds to Boards of Trustees and leading many
institutions to break their ties with religious bodies. The Los Angeles
District Superintendent warned that unless something was done
speedily by the Conference “the Methodism of southern California
wiil wake up some morning and remember that opportunity has a
forelock but no hindlock.” ¢4 In the twenties President von Klein-
Smid declared again and again that “Control Implies Support.” 63
An endowment drive for $500,000 in 1913 by the University was
postponed because of the war. In conjunction with the Methodist
Episcopal Church Educational Jubilee in 1918, almost $1,250,000
was pledged to the University, but high delinquency reduced this
amount considerably.t¢ The University, in the 1920’s, received ex-
tremely generous gifts from the Edward F. Doheny family, Roman
Catholic philanthropists. At this time, however, the Teapot Dome
incident, centering around Secretary of the Interior Albert Fall, was
made public. Mr. Doheny had obtained a secret lease on the Elk
Hills Oil Reserve from Secretary Fall in return for a “loan” of
$100,000. Many ministers and laymen felt uncertain about the
propriety of accepting these gifts. This attitude in turn did not
endear the Conference to Mr. Doheny and other substantially
wealthy friends of his who were also interested in the University.57

Another financial campaign in 1928 accentuated the problem. The
remarkable growth of the University had made it an “established
fact” that “the University had . . . grown beyond the power of the
Conference to maintain it effectively.” ¢ 'The annual budget of the
University was $1,250.000; the Conference now could give it less than
$10,000 directly, and the pressure of other program claims prevented
a campaign for endowment among the churches. The University,
therefore, launched a mammoth campaign independently of the
Conference. Almost at once, however, it found itself restricted by the
fact that it could not as then constituted legally receive and hold gifts
and bequests. To do this the trustees had to be self-perpetuating
rather than elected by the Annual Conference. After a unanimous
vote by the trustees, the Articles of Incorporation were amended to
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this effect. The Conference Board of LEducation, sensing that “the
proposed change was inevitable, because imperative,” gave a very
modified assent to the proposal.®® The majority of trustees still
remained Methodists. To further the interest of the Conference the
University appointed a committee to consider the entire matter of
reorganizing the School of Religion so as to make it an affiliated
school of the University but giving the Conference the sustaining
and controlling power of the school. Accordingly, a Conference com-
mission was designated to work with the University to study the
entire question “‘touching the aim, location, erection, and endow-
ment of such an institution.” 7 The Conference then requested the
University trustees to set aside from their funds an amount of money
that would represent the past contributions of the Church to the
University to constitute the beginning of the contemplated founda-
tion. Moreover, the approval of the change in the Articles of
Incorporation by the Conference was contingent upon the University
accepting this request.”t The University refused on the grounds that
it had carried Maclay at a loss for so many years that it thus had
wiped out any obligation to return either direct contributions or
the endowment of years past.”> The first major step toward total
secularization of the University had been completed. When the
final steps were taken in and after 1952, the Board of Trustees
regarded the year 1928 as the terminal date of affiliation of the
University with the Methodist Episcopal Church.??

Three possible courses remained open to the Conference: (1) the
school could remain under complete control of the University with
the Conference acting in an advisory capacity; (2) an interde-
nominational school in southern California could be formed; (3)
an entirely independent institution could be established by the
Annual Conference.’ Although the Conference was dissatisfied with
the decision of the University in regard to the old Maclay funds and
past contributions, the economic depression made it impossible to
force the issue. The depression also prevented the Conference from
starting a separate school, but throughout the thirties the Conference
commission continued to study the problem. The University Senate
of the Methodist Episcopal Church recognized the School of Religion
as an accredited graduate school of theology of the Church in 1985.75
Five years later the American Association of Theological Schools
gave it accreditation. The University continued to share in Method-
ist World Service Funds.™ Although the relationship was ambiguous,
at least in the eyes of the Church the institution was still clearly
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Methodist. This was the situation in 1939 when unification of
Methodism took place.

6. MINISTERIAL BROTHERHOOD

1. Education

The founding of the University of Southern California was
evidence of Conference concern for education of its members.
Within their own fellowship the ministers of the Conference began
early to establish high standards of education. In 1881 they adopted
a resolution making written examinations mandatory for admission
and setting up a minimum score for passing these examinations.??
When the General Conference of 1896 prescribed specific books for
the Course of Study, the Southern California Conference im-
mediately adhered to them. A satisfactory score of at least 659, had
to be made on each book before a candidate could be considered for
full connection. In 1910 the Conference took another step in setting
higher requirements. It became mandatory for a person applying
for admission on trial to be a high school graduate.”™ There was a
strong feeling that considerably more education was necessary to
minister to the rapidly growing area of southern California. The
increasing academic prestige of the University of Southern California
helped to foster this attitude. Accordingly, in 1918 the Conference
passed a resolution regarding admission into full connection. To
attain this status it was necessary to hold a bachelor’s degree from
an approved college or university and to be a graduate of one of the
theological seminaries.” In 1926 this latter part was amended to
read “. .. or its equivalent from one of our schools duly recognized
by the University Senate.” 8¢ Exceptions were allowed only for
special reasons and by a two-thirds vote of the Conference. During
the thirties the Conference took another forward step. A committee
was appointed to investigate the usefulness of aptitude tests for
determining the probable success in the ministry of young men to
“guard against misfits.” #' After the committee reported favorably,
the Conference Relations Committee in 1935 began to use these
with all men seeking entrance into the Conference. The Annual
Conference that year, already convinced of the usefulness of the
tests, memorialized the General Conference to make them manda-
tory throughout the Church. The General Conference, however,
failed to act favorably.

The Conference was a pioneer in still another aspect of education.
Ever since the formation of the International Council of Religious
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Education in 1922 the Methodist Episcopal Church in southern
California had become extremely conscious of the growing im-
portance of Directors of Christian Education. In 1919 there were
only three such leaders in all of southern California counting all
denominations. Three years later there were thirty-four, of whom
seventeen were Northern Methodists.®* As the University of South-
ern California began to co-ordinate its religious program in 1922,
the field of Christian Education took on an even more important
status. Qualified training of high quality was now available. By
1930 the Annual Conference, feeling that a Directorship of Christian
Education was a genuine vocation, presented a memorial to the
General Conference calling for official recognition of Ministers of
Education. It further called for educational standards and the crea-
tion of a “Fellowship of Ministers of Education” to which one
attained eligibility only by meeting the high requirements. These
consisted of two years of graduate work in Religious Education after
completion of a bachelor’s degree.®® The General Conference, how-
ever, did not act favorably upon the request, and the matter was
dropped until after unification.

The Southern California Conference was one ol the first to
require seminary training for full membership in an Annual Con-
ference.®* Regarding aptitude tests and training for Directors of
Christian Education it was the first to present either matter to
General Conference and early used the aptitude tests in the course
of examination. In seeking the reason [or the high standards in
the Conference, one notes the fact that there were few rural
charges and that the Conference had a considerable membership.
These factors, in addition to a good climate, attracted many men. In
the 1920’s the Conference adopted a policy of bringing young men,
seminary graduates. from all over the country to staff its churches.
It speaks well for the Conference that in the midst of the urgent need
for ministers it raised and kept its educational requirements high.
Because of this farsighted attitude, it consists today of an over-
whelming number of ministers with seminary education. The
policy has paid rich dividends in the present leadership of the
Church.

il. Finance

(1) Pensions

For years provision for retirement benefits for Methodist min-
isters was woefully inadequate. In some Conferences it was better
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than in others. In the Southern California Conference it was a
serious problem. In large part this was due to the increasing burden
placed upon the Conference by men who transferred into its
membership just prior to retirement. This situation created an
interesting chapter in Methodist financial history. The man who
may be credlted with having led the Church into a just and reason-
able settlement of this thorny problem is Frank G. H. Stevens, who
has spent his entire ministry in the Southern California Conference
and its successor.

In 1894 the gifts of Mrs. Sarah Woodward and the Rev. and
Mrs. A. M. Hough of land and money for investment purposes
enabled the Conference to make long needed progress in the
matter of retirement funds for the ministry. It was precisely at this
time, however, that a steady influx into the Conference of ministers
near retirement began to occur. As the Conference was growing
and pulpits needed to be filled, the bishops were quick to transfer
men West. A Jarge number of these requested a transfer due to
health. Many of them retired shortly either because they failed
to regain their health or because of age. Under the laws of the
Church at that time the financial responsibility of providing a
pension rested solely upon the Conference in which the minister
was a member at the time of his retirement. This made it possible
for a man to serve forty years in the East and only one year in
southern California, yet to make a legitimate claim upon the
Southern California Conference for all forty-one years of service.
Before a solution was finally reached this happened many times.
Similar instances were recorded in other Pacific Coast Conferences
and in Florida, where men also went for reasons of health.

Concerned over this problem, the Southern California Confer-
ence in 1897 sent a resolution to the Board of Bishops. They
requested that something be done to remedy the problem, which
was cutting deeply into the rightful retirement funds of men who
had served the greater part of their ministry in southern California.
The suggestion was that if a man had to retire within three years,
the original Conference from which he had transferred to southern
California should support him or his family if he died.s® Although
this resolution met with little positive response, it is interesting to
note that this idea, considerably broadened, became the solution
adopted thirty-nine years later. By 1924 the situation had grown
considerably worse. The previous year the problem had been
pointed up remarkably. That year the transfers into the Conference
in terms of accrued annuity service mortgaged one-half of the
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entire endowment of the preceding twenty years. Upon hearing this
the ministers unanimously requested the bishops not to allow a
man to transfer into the Conference uniess someone with an equal
anriuity claim transferred out. They further recommended that the
next General Conference in 1928 make a thorough adjustment of
the entire pension program.s®

In 1924 Frank G. H. Stevens, who had entered the Conference on
trial in 1898, led the delegation to General Conference for the
first of five consecutive times. In 1928, fully experienced and armed
with facts for battle, he heard the majority report which asked that

on January 1, 1929, and thereafter, all liability for annuities prior
to said date . . . shall rest with the Annual Conference where mem-
bership is held . . . and after said date . . . with the Annual Conference
... where service shall be performed.*7

This suggestion provided for the future, but Frank Stevens realized
that it still did not solve the problem of accrued service of past
transfers into Conferences such as Southern California. He pro-
posed a substitute which would have made the Annual Conference,
or Conferences, where previous service had been rendered, re-
sponsible for the annuity. The substitute, after considerable dis-
cussion, was tabled; the original motion became the law of the
Church. A first step, it was only a half-way measure which did not
relieve some of the Conlerences of the unjust burden.

Attempts to take the final step in 1932 again proved futile. Suc-
cess finally came in 1936. Frank Stevens, after hours of explanation,
discussion, and appeal, succeeded in leading the General Confer-
ence to a majority vote: “Effective June 1, 1937, all liability . . .
shall rest with the Annual Conference in which the service was
performed.” 3% Nearly forty years had elapsed since the Southern
California Conference had taken its initial official action. Mainly
through the untiring leadership of one man the Methodist Episcopal
Church had arrived at a fair and adequate solution.

A further achievement in the field of pensions by southern
California Methodism was registered by the united Conference,
largely because of the efforts and guidance of ]J. Welsey Hole,
treasurer since 1937. In 1944 the Southern California-Arizona
Conference enrolled in the partial reserve plan, which covered all
new men coming into the Conference after that date. From 1944
to 1657 all members who were in the Conference prior to 1944 were
carried under the regular pension plan of raising money one year
and disbursing it the next. As of July 1, 1957, all pension responsi-
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bility of the Conference for all service rendered prior to that date
was covered in a contract with the General Board of Pensions
under the reserve plan. This entailed a cost of approximately four
and one-half million dollars to the Conference. This marked the
date when another great improvement in the pension provision
for ministers was accomplished. The Southern California-Arizona
Conference was the first Conference in Methodism completely to
enroll its claimants under the reserve plan.**

(2) Minimum Salary

Contemporaneously with the Conference concern over pensions
there occurred a real effort to achieve a minimum salary among
the active ministry. In this painstaking task the Rev. John Oliver
must be credited with having pioneered. It was his motion in 1922
that led to the first committee to investigate the entire matter.
Thereafter he served in a leading capacity on many committees to
work out a solution to the problem. Many felt there was too great
a difference between the salary of the highest and that of the lowest
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paid ministers, something which was not in keeping with the spirit
of Christian brotherhood. When the depression came in 1929 this
feeling was greatly intensified. The existence of disparity in salaries
led many to feel that as long as this condition continued, it was
impossible for the Conference to speak with authority on Christian
economic concerns. In 1931 the Conference adopted an “Equaliza-
tion of Salary” plan which for the first time set up a minimum
salary:

single man in full-time appointment: $1,200 and house.

married man in full-time appointment: $1,500 and house.

married man in full relationship four years or more: 51,800 and
house; $100 for each child.20

Effective men were to contribute on a percentage basis of their
salary. The plan, known as the “Fellowship Fund,” met with only
nominal support, however, and was not adopted. Attempting to
put some teeth into it, the committee in 1934 induced the Annual
Conference to levy apportionments to make the plan operable.
When the apportionment feature took effect in July of 1937,
minimum salary was an established fact in the Conference.

It was not until 1944 that the General Conference made mini-
mum salary an established order throughout the Church with an
equal responsibility for it resting upon the laity and on the clergy.
The Southern California Conference was a leader in this matter.
Several Conferences wrote to Southern California headquarters in
1931 for details of its plan. In 1932 the Conference became the first
to submit a memorial requesting legislation on a minimum salary
by General Conference. The General Conference allowed an
Annual Couference to make such apportionments as requested, but
the phraseology was very loose and had little effect. In 1936 the
Southern California  Conference—again alone—sent another
memorial requesting permission to make the Conference plan
mandatory upon every church in the Annual Conference. No
action was ever taken even in committee, but nonetheless the Con-
ference proceeded to put the plan into effect.t By 1944, when
minimum salary became an official order of General Conference,
many Conferences were agitating for it.

Another pioneering effort of the Conference was that of the
equalization of the District Superintendents’ salaries. Before 1916
the responsibility for collecting the salary of each one rested upon
the various Stewards. Thus there was often a wide variance of salary
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among the Superintendents. John Oliver led the way to equalizing
these salaries. When the 1916 General Conference authorized
equalization as an alternative, it was immediately used by the
Southern California Conference. Whether or not this Conference
was the prime mover of the legislation cannot be established, but it
certainly was in the forefront of the total effort.
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CHAPTER V
Ministry to Others

1. “Am I My BroTHER'S KEEPER?”

In 1913 Francis M. Larkin, Superintendent of the lLos Angeles
District, Methodist Episcopal Church, closed his report with these
words from Edwin Markham:

There is a destiny that makes us brothers:
None goes his way alone:

All that we send into the lives of others
Comes back into our own.1!

This has been indeed true of the Methodists of the Southern Cali-
fornia-Arizona area. William Booth gave to the world as the motto
of his life one word—"others.” The deep concern that the Southern
California Conference had for the people of other races and na-
tionalities, as well as for its own kind, will always remain one of its
most significant achievements.

1. Chinese

The Chinese had first been brought to America in large numbers to
help build the transcontinental railroad. Through the efforts of the
Rev. Otis Gibson of the California Conference, Christian service
came to these people. He was instrumental in establishing a school
for them. In 1870 he saw the dedication of a Chinese Church in San
Francisco.? Tremendous racial prejudice prevented any significant
advance for some years beyond this small beginning. In 1887 evange-
lism among the Chinese began in southern California when the
members of the Los Angeles First Church organized a Chinese mis-
sion, which for the most part served as a Sunday School. The progress
was slow but rewarding. Six vears later seventy-five Chinese were
enrolled with an average attendance of forty-five. A fine distinction
came to First Church at this time. It licensed the first Chinese local
preacher in the United States, Chan Kin Lung, who later became
the pastor of the local Chinese Methodist Church.? As the Chinese
population continued to grow, the Southern California Conference
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attempted several times to get aid from the General Board, which,
however, was more disposed to help other groups. Pasadena and
San Diego Methodists sponsored Chinese missions as had Los Angeles,
and others were opened later in Mexicali and Phoenix. In 1904 the
Pacific Chinese Mission of the Methodist Episcopal Church was
organized to try to give the units more stability. Thorough and
effective work was continually blocked by racial prejudice. More-
over, the Old World ties of the overwhelming majority of Chinese
made evangelism most difficult.

ii. Japanese

Christian activity among California Japanese also started in San
Francisco. In 1877 three young Japanese presented themselves for
membership at the Howard Street Church. The following year a
Gospel Society was organized, and by 1886 the Japanese work in
California and Hawaii had become a district of the California Con-
ference.* Evangelism in southern California was very slow. Racial
prejudice made the task difficult. Buddhism also attracted large
numbers of the Japanese people. In 1900 the Japanese program on
the Pacific Coast was organized into a Mission Conference. By 1910
there were Japanese missions at Oxnard and Santa Clara, where
Japanese were employed in agricultural labor. A residence for work-
ing girls in Los Angeles, the Jane Couch Memorial Home, was
operated by the Mission Conference with the help of the Woman’s
Home Missionary Society of the Southern California Conference.
By 1937 there were eleven Japanese charges within the bounds of
the Southern California Conference, all small. The same forces which
early in the century had made work difficult were still present. In
Los Angeles County, where 35,000 Japanese lived, there were only
three Methodist churches.?

iii. Korean

Christian activity among Koreans was also scattered. but the
Church was alert to whatever opportunity presented itself. In 1909
the only Methodist Episcopal Mission for Koreans in the entire
United States was in Los Angeles.® The Los Angeles Missionary
Society gave most of the support for it. Mr. and Mrs. Walter H.
Fisher of First Methodist Church also worked part-time among
these Koreans. This devoted lay couple was deeply interested in
missions. Mrs. Fisher was at one time President of the Woman's
Foreign Missionary Society. Mr. Fisher was one of the Trustees of
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the first Japanese Methodist Church formed in Los Angeles. They
also participated in the Chinese Mission at First Church. Koreans
were never to be found in southern California in extensive numbers,
but by 1939 a gradual increase was noticeable. At unification the
Methodists had an organized society of one hundred and twenty-five
members but no buildings.”

iv. Italian and Portuguese

The Latin American Mission encompassed the work among these
two nationalities. The Portuguese program was completely in the
northern part of the state. The Italian activity which was in southern
California centered in Los Angeles. It was first organized in Los
Angeles in 1919 * but never increased notably. At unification only
two small Italian societies were meeting.

v. Filipino

Christianization among the Filipinos began in conjunction with
the Pasadena Methodist Church in 1916.2 For more than ten years the
group was housed by the Goodwill Industries. From it came nearly
every leader among Filipinos on the coast.’® Evangelism was extreme-
ly arduous because most of them were single men who migrated
frequently. At unification when there was no property of any
description in southern California for Filipino Christian work, the
entire endeavor was placed with Chinese and Korean activity in
the California Oriental Mission.

vi. Hawaiian

Hawaiian Methodism started in 1854 when W. S. Turner, a
Methodist minister who had gone to Honolulu for his health,
preached in the Fort Street Congregational Church. Some Methodists
in the congregation, discovering that he was a minister of their
denomination, urged him to start a society. This he did, but the
mission thus begun had to be abandoned in 1861 for lack of funds.!!
In 1880 the task was resumed when Japanese and Chinese groups on
the mainland showed signs of promise. The growth was steady. In
1906, when the first session of the Hawallan Mission Conference was
held, there were 19 churches with 419 members.12 The Mission in-
cluded English, Japanese, Korean, and Filipino nationalities. A
significant project has been the Susannah Wesley Home in Honolulu,
which ministers to orphans and women. Starting originally for
Japanese, it soon embraced all other races. The pure Hawaiian was
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never reached extensively, and the work centered, as it does today,
mainly around the Japanese, Chinese, and Korean. Christians have
always been a minority in the islands, but the men and women who
have labored there have given great devotion.

The rise of strong indigenous leadership in recent years has been
of much help. When California was divided into two areas in 1948,
the islands came under the supervision of the bishop of the Los
Angeles area. Until then it had been related to the California Con-
ference. Dr. W. H. Fry served as superintendent from 1915 to 1947
and was succeeded by Leonard Oechsli. In 1954 the Rev. Harry
Komuro was appointed to this position, which he still holds. Born
in 1909 in Los Angeles, educated in the United States and Japan,
he served as pastor of two Methodist churches in Honolulu before
becoming superintendent.

The period since 1948 in the islands has been one marked especial-
ly by tremendous investment in church extension and relocation
and of growth in self-support and indigenous ministers. A Wesley
Foundation program begun under Dr. Oechsli in 1950 has rapidly
expanded under Dr. Komuro's guidance. Physical growth is marked
by a beautiful new structure completed in 1958.

With the achievement of statehood Hawail has taken on even
greater significance. Methodism intends to continue to expand and
deepen its ministry there. The 1959 Southern California-Arizona
Conference directed a memorial to General Conference requesting
enabling legislation for Hawaii to become a district of the Annual
Conference if conditions warrant. The challenge of the Hawaiian
Mission was probably no better expressed than by Dr. Fry in an ear-

lier decade:

Hawail affords a center from which Christianity and democracy are
carried to the Orient. Whatever is planted here soon spreads to the
Orient and the islands ol this vast Pacific area. This is the nerve-
center of the Pacific, a place of supreme advantage to Christianity.!3

vil. Scandinavians

Norweglan-Danish work, which was always joined on the West
Coast, began there at Oakland in 1878. It spread slowly, remaining
as a distinct nationality group until unification. The churches then
dissolved and united with the regular Annual Conference. A class
of six members was organized in Los Angeles in 1896 as the Bethany
Methodist Church. A sanctuary was built the following year, and
later Bethany Methodist Home for women was constructed on a
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corner of the church lot. A program started in San Pedro soon
became too spasmodic to continue. The small chapel built there
was then sold to the Norwegian Government as a Seaman’s Mission. !

Spreading slowly from the castern United States, Swedish Meth-
odism began in California at San Francisco in 1873. In 1887 the first
Swedish church in southern California was organized in Los Angeles.
This group, like so many others in Christian history, grew out of a
small band of Christian men and women who had gathered together
for Bible reading and prayer.'” Another body started meeting in
Pasadena in 1906. T'wo years later the entire Swedish activity in the
West was placed within a Mission Conference. The Conference was
never large, however, and in 1928 it dissolved and united with the
English-speaking groups. Four charges with six hundred and seventy-
four members came into the Southern California Conference as a
result.16

viii. Germans

Christian endeavor among the Germans on the Pacitic Coast was
started by August Kellner in San Francisco in 1855. The following
year a mission was opened in Stockton, and by 1865 there were four
German pastors in California.'” Although evangelism in southern
California began about 1875, for nearly ten years it suffered from
lack of men and funds. When the California German Conference was
organized in 1891, nevertheless, there were six German churches
in southern California with a total membership of two hundred and
fifty. Progress was extremely slow. When the Conference dissolved
in 1927 and merged with the English-speaking Conferences, only ten
churches with a little less than seven hundred members came into
the Southern California Conference.!®

During World War I the tremendous pressure placed upon the
Germans made their task very hard, but most of them remained loyal
not only to their churches but also to the United States. Contact be-
tween the German Conference and the Southern California Confer-
ence always was slight until just before the merger because of the
language barrier. The war, which brought the German language into
disfavor and restricted immigration, was a contributing factor to the
merger. After the joining of forces a few years were to pass before
a complete feeling of unity was achieved. This was also normally
true of the other national groups that fused with the Southern
California Conference during the years.
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ix. Negroes

Wesley Chapel, organized in 1888, was the first Negro church in
the Southern California Conference. By 1900 the Conference had
become aware of the growing Negro population and felt a definite
responsibility for these people. The quality of leadership among
them was capable, as evidenced by the ultimate elevation of a
Conference member, Dr. Alexander P. Shaw, to the episcopacy. The
progress was relatively slow, but by unification there were five Negro
churches in the Conference: Hamilton, Shaw Chapel, Wesley Chapel,
Scott, and Las Vegas Zion. Hamilton, formerly a Caucasian church,
was sold to a new Negro congregation when the Caucasians moved
out of the neighborhood. The others were Negro churches from the
beginning, located in Negro sections. There were no integrated
churches before unification although a few churches had one or two
Negro members. This was true, for example, of the First Methodist
Church in Santa Monica.

x. Indians

Christian activity among the Indians in southern California and
Arizona met with only partial success. As early as 1877 a missionary
to the Indians was appointed from the Southern California Confer-
ence, but he accomplished little. The bitterness of years of frontier
warfare was not conducive to much Christianization. Moreover, the
Indians have always been deeply religious in their own way and set
customs. The Sherman Institute in Riverside, a state institution
founded in 1901 to give education and industrial training to Indian
children, met with favor among nearly all Christians. The only
significant contribution of the Conference was the Yuma Methodist
Indian Mission, which was started in 1903. Many missionaries have
served there and have emphasized the ministry of healing as well as
that of the Book.

xl. Latin Americans

Christian outreach of the Methodist Episcopal Church in southern
California to the various groups discussed above was consistently
attempted. For the most part the success would probably have to be
characterized as minimal. The greater part of the efforts among these
people centered in San Francisco. Even since unification, with the
exception of Negro and Japanese work, the picture has not changed
too much in this regard. Except for the Latin Americans, none of
these ethnic groups was attracted to the Methodist Episcopal Church,
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South, probably because of the historical racial situation which had
given rise to the denomination. It was upon the Spanish-speaking
peoples that the Southern California Conference made its greatest
impact, first because of the extensive number of those people in the
southern region, and second because the Conference spared no ef-
forts to reach that population.

The Annual Conference in 1879 appointed a committee to investi-
gate the possibility of starting a Spanish mission. The following
year the Conference heard that the Rev. and Mrs. Antonio Diaz had
begun ministering in Los Angeles under the direction of the Fort
Street Church and that eighty people had united with the Methodist
Episcopal Church.'® The next year a ministry was started near Santa
Barbara, and slowly the Spanish-speaking people, particularly along
the coast, began to respond. The work often was bitterly assailed by
Roman Catholic priests, but this only intensified the desire of the
native pastors to further the endeavor. By 1900 all three districts of
the Conference had Spanish missions. These extended from San
Diego to Santa Barbara and as far eastward as Riverside and Red-
lands. All of this early activity, nonetheless, was very sporadic and
lacked cohesion and dynamic leadership.

In 1911 Vernon M. McCombs was secured to take charge of
Spanish work in Los Angeles. He proved to be the answer for the
need of direction. The growth and increasing importance of the
Latin American missions in southern California must be credited to
the love of Dr. McCombs for these people and his untiring devotion
to their needs. Having served for five years as a missionary and
superintendent in South America, Vernon McCombs came to this
new responsibility not only with extensive experience but also with
an understanding of the people and many of their problems. The
Spanish American Institute and the Plaza Community Center were
dreams of his that became realities to minister to thousands of
Spanish young people and adults. Within a year after McCombs’
arrival the work had progressed so rapidly that a separate district was
created in the Conference for it. Societies in Pasadena, Los Angeles,
and on the Riverside Circuit were strengthened. As rapidly as pos-
sible for the next few years other places were touched: Anaheim and
Santa Ana in 1912, Santa Paula in 1913, Long Beach in 1914, San
Fernando in 1916, Watts in 1917. The efforts were not easy, and
churches were established often, as happened at Santa Paula, only
after “years of heart-breaking persecution.” 20 The Imperial Border
Circuit near the Mexican border, site of “the worst cesspools of im-
morality in the new world,” was begun in 1918.21 When the Spanish
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Vernon M. McCombs

and Portuguese District was discontinued in 1918, the success of the
program in six years under Vernon McCombs’ guidance had been
phenomenal. The line extended from two Himsy shanties in Pasadena
and Los Angeles with only one pastor until in 1918 it reached from
Calexico on the Mexican border, through many growing centers
near Los Angeles, to Santa Paula. seventy miles north ol Los
Angeles.?> World War [ had brought thousands of Mexican immi-
grants, and the Conference could be grateful for the caliber of first
line personnel present to meet this challenge.

In 1920 the Latin American Mission of the Methodist Episcopal
Church was organized. In northern California work moved more
slowly and centered in Sacramento. In southern California it con-
tinued to flourish at a faster tempo. Although entrenched racial
prejudice and misunderstanding made the task dithcult nearly
everywhere, Vernon McCombs and the Conference would not give
up. He was convinced of the need for and the ultimate success ol the
endeavor, and he believed that the people would respond to under-
standing and kindness. The motto of the Latin American Mission

92



MINISTRY TO OTHERS

became “Helping folks to help themselves.” 28 At unification Dr.
McCombs reported 40 churches with 3,240 members.2+

Today, since the Southern California-Arizona Conference has
integrated with the Latin American Provisional Conference,*
southern California Methodists can look back with gratitude to the
faith and service of Vernon McCombs. He inspired the group leader-
ship which came from the Latin American Mission and its successor,
the Latin American Provisional Conference, to make an impact
upon the Mexican people.

2. INSTITUTIONS MINISTERING TO THE WORLD

Among the several institutions started during the existence of
the Southern California Conference, there were four which min-
istered to the world, serving the people of many nationalities with
special attention to the youth. These four—Frances DePauw Home,
Spanish American Institute, Plaza Community Center, Church of
All Nations—remain today, strengthened constantly by financial
resources and by adaptation to changing needs. They are living
symbols of the practical application of the home missionary spirit.

i. The Frances DePauw Home

The early Latin American work in Los Angeles in 1890 sponsored
by the Fort Street Church had to be abandoned two years later.
Then in 1898 the activity was reopened by Mrs. A. M. Whitson, a
former teacher in South America, and was sponsored by the old
Grace Methodist Church. Classes and clubs were organized for the
Mexican girls and women. The following year the ministry was en-
larged when the Woman's Home Missionary Society rented another
house and established a sewing school and preaching service. A year
later Mrs. Frances DePauw donated a large house on Hewitt Street
for the purpose of beginning a home and school for Mexican girls.
The generous gift was accepted and became the first Conference
project of the Woman’s Home Missionary Society. In 1946, when
the public schools met the educational needs of the Spanish-speaking
students, the schoolwork was discontinued.?’ The new institution
was an instantaneous success, and it became necessary soon to ex-
pand. The new site, now at 4952 Sunset Boulevard near the heart
of Hollywood, became the permanent location of the school and
home in 1902. As the enrollment increased, the school was enlarged

* See Chapter TX,
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and more classes added. Meantime each girl gained practical experi-
ence in homemaking through daily work assignments.

Today Frances DePauw Home serves primarily Mexican girls,
but the home is open to others. Some, but not all, come from broken
homes. Most come for education in the American public schools,
and the students who live at DePauw have won many honors in their
classes. Since the inception of the home, however, its primary purpose
has never changed: “to give every type of training that a girl should
receive in order to develop character, skill, personality, and fitness
for home and community life.” 26

it. Spanish American Institute

The fact that the home for girls was meeting a need prompted
the Annual Conference to establish a similar home for boys. Ac-
cordingly, the “Industrial Training School for Boys” was incorpo-
rated in 1909 with the express purpose of doing for boys what
Frances DePauw did for the girls.2” It soon became evident, how-
ever, that more than incorporation was needed; real guidance was
lacking. For “while the great hope of the enterprise was alive in the
heart of a faithful few, the blueprint for action was waiting for
someone who, with experience and faith, would lead out and so
stir the heart of the whole church.” 28 Vernon McCombs was that
person. Soon after his arrival to take charge of the Methodist work
among the Spanish-speaking population he began to lay concrete
plans for the school authorized by the Annual Conference.

Obtaining a suitable location was no easy matter. Dr. Charles
Lewis, pastor of the Gardena Methodist Church, approached Vernon
McCombs: “I believe our folks would welcome the School. Let’s
go to the altar of my church and pray!” 29 The people of Gardena
did respond, offering time and funds to help start the project. In
October of 1913 the Spanish American Industrial Training School
for Boys opened in that suburb at 15840 Figueroa, where it is still
located. The name later was shortened to Spanish American Institute.
The aim of the school was to ‘‘give education, industrial, and
spiritual training to Mexican boys and young men.” 30 Established
on a ten acre campus, it provided agricultural training, instruction
in a multitude of crafts from ironwork to commercial arts, and a
standard secondary education. Today, as in Frances DePauw Home,
the high school curriculum is no longer maintained, and the boys
attend the public schools. Slowly the grounds were enlarged to
thirty acres, and buildings were added, many of which were paid
for by various churches in the Conference.
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The school was originally set up to meet the needs of Latin
American boys. As time passed and it appeared that other peoples
should be served also, the Institute in 1942 opened its facilities to all
races. Like Frances DePauw Home, Spanish American Institute has
become a home for many without homes and for others a home
away from home. Some have come from comfortable surroundings,
others from poorer and depressed areas. Many of the boys have
made excellent records in the public schools. Greater still, the over-
whelming majority have gone out to take up their places as Christian
citizens in the world, fully equipped with an education and a
skill. Some have become fine ministers. The germ of this achievement
lies in the Bible Training Class begun at the institution soon after
its opening.?! The initial guidance of John Howe, the first super-
intendent, helped greatly to make another dream of Vernon Mc-
Combs become a reality. Since that time the Institute has continued
to expand that vision and to uphold the original ideals of the school.

Following the superintendencies of Dr. A. Ray Moore and Dr.
Alexander Stephens, in 1937 Dr. and Mrs. Richard Silverthorn
began their ministry at the institution. Beloved by all because of
their spirit of love and personal devotion to the boys, “Mom and
Dad” Silverthorn guided its direction and outreach until 1959. That
year the Rev. Richard L. Brooks was appointed the new director.

iii. Plaza Community Center

Vernon McCombs longed to help the Mexican adults as well as
the youth. He wanted to begin a social service center where many of
their needs could be met. The Plaza Community Church and Cen-
ter was another result of his hard work.

This project was organized by the Southern California Confer-
ence in 1915 at 125 Marchessault Street, later known as East Sunset
Boulevard, in the heart of the Latin American population of Los
Angeles. From the very beginning the services were varied. An em-
ployment agency was maintained to help men and women find jobs.
A craft shop and a music department helped to encourage more cre-
ative use of leisure time. A medical clinic, staffed by volunteer nurses
and doctors, ministered to the physical needs, while a wellare de-
partment helped in special cases, giving food and making calls in
homes and hospitals. Girls and boys found health clubs available.
Sewing clubs were also started for girls, and organized sports groups
were begun for boys. In 1918 the project was given a beneficent boost
when the General Board of Home Missions and Church Extension,
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sensing the potentialities of this ministry, gave $25,000 to expand
the Plaza program.

Since its origin Plaza has ministered to “thousands bruised in
bodies and soul, and has sent them forth physically strong and filled
with a spirit of thankfulness, hope, and courage.” 32 Under the guid-
ance of men such as Charles M. Schermerhorn, the present superin-
tendent, the services of the Center have expanded to meet the grow-
ing needs and a changing city with minority groups and resulting
problems. A Children’s Home to provide Christian training for
Mexican orphans, and also a Christian Training School for other
youths, were added. More extensive clubs and crafts and a broadened
clinic and welfare program have enlarged the total ministry.

In 1954 the EFast Los Angeles Plaza Center was established in a
rented building with work limited to the Clinic. During the Confer-
ence year 1958-1959, in cooperation with the Welfare Planning
Council, additional services were given. To meet expanding needs
Plaza Center secured property on Princeton and Indiana Streets.
where new facilities have been set up. The new clinic and service
facilities were dedicated in January, 1960. While the administrative
office 1s still on East Sunset, the whole program of Plaza is now being
carried out in East Los Angeles.

iv. Ghurch of All Nations

By 1917 parts of Los Angeles which had once been choice resi-
dential areas had turned into streets and houses teeming with thou-
sands of foreign-born people. Moving in with industry, they had
brought a crucial problem in terms of morals and health. Vast
numbers of English-speaking churches and schools had moved to new
locations, following the Caucasian migration. In this shifting scene
the Southern California Conference had one poor church left in the
area, the Newman Methodist Church. Highly concerned for this
needy area, E. P. Rvland, District Superintendent, recommended the
appointment of twenty-six-year-old G. Bromley Oxnam to the
church in 1917. Young Mr. Oxnam responded to the challenge and
endeavored from the start to adapt his ministry to the needs of the
people. This, ot course, meant a decided change from the former
prograin, for it would have to include in its ministry people of every
race, color, and creed. Working with the Los Angeles Missionary
and Church Extension Society, Oxnam inspired others with this
new type of ministry. Accordingly, in 1921 three groups joined forces
to form the Church of All Nations—Newman Methodist Church,

96



MINISTRY TO OTHERS

Church of All Nations

Deaconess Friendly House, and Fifth Street Mission.?® Its head-
quarters were two old apartment houses on Sixth and Gladys Streets
and a very inadequate playground on an adjoining lot. For five
years the work was mainly an experiment. Then when the project
proved that it was the answer to a real need, a building fund drive
was launched in conjunction with Plaza Church. Sufficient funds
were secured, and a community house and clinic were opened in the
fall of 1926. The following June a chapel, “The Church of All
Nations,” was dedicated. The enlarged program became known as
the All Nations Foundation.

The accomplishments ot the Foundation have more than justified
the early faith and work of Bromley Oxnam. The All Nations report
to the Annual Conference in 1925 presented this picture of the
center of Los Angeles, one that is little changed today:

In the center of the city . . . a miniature world with inherent prob-
lems . .. thousands ol people of varied nationalities have their homes
in conditions which would give inexhaustible materials to a Dickens,
leaving a residue sufficient for Victor Hugo . . . Conditions are such as
to develop any deadly thing.3+

That same year the Rotary Club of Los Angeles, after an extensive
investigation, found that the area around the Church of All Nations
had the highest juvenile delinquency rate per thousand population
of any area in the United States. The place was populated with
about 50,000 persons in four square miles, representing nearly forty-
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five national backgrounds. Seeing the need, this service club took
All Nations as a major project and put extensive funds and time
into the work. In 1930, five years later, the Rotary Club made
another careful investigation. Reporting on this territory around
the All Nations Foundation, the group announced:

Within a brief period of five years, with no new churches entering the
area, the schools carrying on the same program, no new activities on
the part of any other social welfare agency, and the police arresting
for the same type of crime—the only new factor being the establish-
ment of the All Nations Foundation—there has been a sixty-five per
cent decrease in delinquency among juveniles.33

The services of the Foundation have grown steadily since the
early days of two apartment houses and an inadequate playground.
A suggestion of the program may be seen in the report at Annual
Conference in 1933:

The All Nations Clinic, with seventy-two physicians, dentists and
optometrists voluntarily giving of their time, made available thirty
thousand services to individuals. The All Nations Boys Club, with its
1,040 members, is the center for the life of the boys in the area it
serves. The Community House, caring for women and girls above
nine years of age, is the one bright spot in many a girl’s life in the
community. The Child Welfare Clinic supported by an unknown
donor is being widely quoted by leaders in this field. The All Nations
Children’s Department, carried on by the Woman's Home Missionary
Society, renders fine day-by-day service.36

In 1935 Hollenbeck Center on Boyle Heights in East Los Angeles
was given to All Nations. Here, for boys and girls, young men and
women, from ages six to twenty-five, were made available a gym-
nasium, club rooms, hand crafts, reading classes, and playgrounds.
An interracial and intercultural camp at Big Pines provides the
[reedom of the mountains and the scent of pure air to children and
youth who have known only the combustion of the crowded city.

In 1934 the All Nations Foundation received national attention
and commendation at the National Conference of Social Work
in Kansas City for “its unique service to individuals and to the
community at large.” 37 In 1956 the Foundation again was cited,
this time by the National Council of Churches, for its long history
of achievements and vision:

It renders significant service for Christ among neighbors of many
races, ages, and creeds. Established . . . medical and dertal clinics, a
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dental teaching center, a nursery school, camping for indigent chil-
dren, neighborhood houses and a boys club which have effectively
decreased the incidence of juvenile delinquency, a community coun-
cil, and other health and welfare services . . . has demonstrated
effective leadership in religion, education, health, wellare, and com-
munity improvement . . . imbued with love of God and neighbor,
this church has been guided by high ideals, reflected upon them
prayerfully, anticipated their incarnation hopelully, labored for their
benefits generously.ss

In 1958 Hollenbeck Center moved three blocks away into the East-
side Jewish Community Center, which was vacated because of the
exodus of the Jewish population. Activities expanded rapidly, and
the Foundation is now carrying out an enlarged ministry to the
Mexican-American residents.

The Foundation’s leadership has been ol high caliber. Following
Oxnam in 1927 R. A. McKibben became director of the program.
John L. Mixon served from 1952 to 1959 when he left to become a
professor at the Southern California School of Theology. He was
succeeded by Harlan R. Waite. Today indeed All Nations still stands
amid the changing city, meeting new faces and new problems with
the same determination and faith that has been characteristic of its
forty-year history.

v. Neighborhood House

Another endeavor, considerably smaller, but just as important in
its own way, is Neighborhood House. Situated in Calexico on the
Mexican border, it was started in 1937. Only after unification did
the undertaking begin to grow. Like the Spanish American Insti-
tute and Plaza, Neighborhood House was an outgrowth of the con-
cern of Vernon McCombs for the Mexican people. The project
actually started as part of the parish ministry conducted by the Mexi-
can Methodist Church in Calexico and Mexicali. In 1937 when the
Woman’s Home Missionary Society sent a deaconess, Miss Ruth
Ferguson, to be a parish worker, it made possible a wider community
service.?® Subsequently the work grew rapidly and new activities
were added to meet the needs of the community. In 1949 with the
dedication of a new building, the ministry was greatly enlarged.
Today Neighborhood House not only is helping to foster interracial
understanding but also is ministering to the recreational, health,
and spiritual needs of the Mexican people on the border.
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3. CONFERENCE HoMES ror CHILDREN AND ADULTS

Christian outreach of the Southern California Conference also in-
cluded homes for orphans, working adults, and retired people. While
this has not been as spectacular and far-reaching as the undertakings
just discussed, it has been a continuing testimony to the wide expanse
ol the ministry of the Conference and its successor Conference.

L. David and Margaret Home for Children

The pioneer efforts of California Methodism with children was
the Fred Finch Orphanage established in San Francisco in 1892. The
first such project in southern California was the David and Margaret
Home. In August, 1909, Mr. and Mrs. Henry Kuns of Lordsburg,
an earlier name for the present municipality of La Verne, offered
the Woman's Home Missionary Society an unfurnished hotel. This
was the La Verne, a three-story building of sixty rooms on seventeen
and one-half acres of land. The gift was in memory of their son
David and of Mr. Kuns' parents, David and Margaret Kuns. The So-
ciety accepted the generous donation and set about to turn the hotel
into a home for orphans.'* The following year it opened with six
children and soon increased to ninety. The number of children
waiting to enter became so large that more space was needed. Mr.
Kuns gave additional land, and a successful building campaign
enabled the construction of the present building in 1925. In this
home, at 1350 Third Street, La Verne, orphans and hall-orphans
have been cared for and trained in an atmosphere ot Christian love.
Formerly only small children between the ages of two and twelve were
admitted. Today. in keeping with the best social practices, children
under school age are not admitted since they need a warm family
life. In turn, the group work relationship has been broadened to in-

clude teen-agers.!!

1. Esther Hall

The Methodist women of San Diego in 1913 started a movement
in the Woman’s Home Missionary Society to begin work with immi-
grant women and girls. Because ol the coming of the war, the ex-
pected influx did not occur, and the women decided to change the
nature of the project to an industrial school for girls. For four years
the project continued among the Latins, but the results were meager.
Therefore, the nature of the work was again changed, and an Esther
Home was established to minister to Caucasian girls between the ages
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of twelve and eighteen.*> The name was changed in 1926 to Esther
Hall to conform with similar institutions sponsored by Methodist
women across the country, and the age limits were raised to include
girls in their twenties. The project was discontinued in 1955 since it
was no longer needed in San Diego. While in existence it had offered
Christian fellowship and social lite to many college and business girls.

iii. Pacific Homes, Inc.

Kingsley Manor in Hollywood (formerly called Pacific Home) is
an inheritance from the German Methodist Church. A devout Chris-
tian lady, Mrs. Margaret Amman, who died in 1909, left a bequest to
help build a home for the aged in the vicinity of Los Angeles. A com-
mittee was appointed by the German Conference that year and was
quick in acting. An organization was incorporated under the name
“The Pacific Old People’s Home for the German Methodist Episco-
pal Church.” #3 The site finally selected, 1055 North Kinsley Drive,
LLos Angeles, was part of the grounds ol an old camp meeting of the
Conference. A short time later a similar concern was evidenced in the
Southern California Conference. A committee was appointed to seek
a suitable site for a home similar to that ol the German Conference,
and Pacilic Palisades Association set aside some land for it. The
growing financial difliculties of the corporation ended the endeavor.
When the merger of the German Conference took place in 1927,
the “"Pacific Home" Corporation with its Pacific Old People’s Home
became part of the Southern California Conference. The name of
the home was later shortened to Pacific Home and in 1957 renamed
Kingsley Manor to avoid confusion with the name of the Corporation.

At the same time, since it now included several homes, the Corpo-
ration was renamed “Pacific Homes.” Increasing needs had necessi-
tated expansion. Three new buildings were added before 1939. Two
more buildings were constructed after unification, and when the
waiting list continued to grow, plans were laid for a new institution
at Claremont. Claremont Manor was opened in 1949 on a ten acre
site donated by Mr. and Mrs. Lee Pitzer.

Since then the Corporation has continued to expand. For many
years Casa de Manana at La Jolla was recognized as one of the
famous hotels of southern California. In 1953 it became an insti-
tution of Pacific Homes Corporation. It provides facilities for some
two hundred men and women. Two additional homes are to be
found in the San Diego area. Wesley Palms, located at Pacific Beach,
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Edward P. O’Rear, General Manager,
Pacific Homes

is in the planning stage. When completed in 1961, it will accommo-
date about 350 residents. The second and older institution is an out-
growth of the Fredericka Home for the Aged, established at Chula
Vista early in this century and reorganized in 1953 as the San Diego
Methodist Home. First conceived by the Woman'’s Society of Chris-
tian Service of First Methodist Church, San Diego, the San Diego
Methodist Home Corporation was established in 1947. In 1958 Pacific
Homes Corporation took over management ol the institution. In the
following year its name was changed to Fredericka Manor, and it
was merged into the Corporation. In Arizona there will be two
homes. In June, 1958, Pacific Homes took control of Desert Crest,
a Methodist Home in Phoenix. In January, 1959, the merger of this
with the Corporation was completed. Oasis Del Sol in Tucson is
the site of the proposed second Arizona home. The most recent
undertaking is that of developing a new institution on the Island
of Oahu in Hawaii. To be known as Pohainani, it is hoped that it
will be ready in 1961.

Since the early days of the ““Pacific Home™ this organization, now
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greatly enlarged under the direction of Dr. Edward P. O'Rear, a
minister of the Southern California-Arizona Conference, has given
to elderly citizens “many priceless advantages, the greatest of which
are security, beauty, peace, friendship, and loving care.” **

4. CONFERENCE HOMES FOR RETIRED DEACONESSES AND
MISSIONARIES

i. Robincroft

Conference concern for women workers in full-time Church voca-
tions became evident with the establishment of Robincroft and Tho-
burn Terrace. A beautiful country estate of eight acres in Pasadena
known as “T'he Castle” came into the possession of Mrs. George O.
Robinson of Detroit in 1921. After making further improvements,
this lady offered it to the Methodist Episcopal Church as a rest home
for retired Methodist women who had engaged in deaconess, mission-
ary, or other religious endeavors. The act was in honor of her sister,
Mrs. Henrietta Bancroft. In recognition of this fact and in gratitude
for the gift, the Woman’s Home Missionary Society named the home
“Robincroft.” 43 Situated at 275 Robincroft Drive, the plant has been
greatly enlarged within recent years by other donors. Here retired
women, often without personal family and home ties, have found a
haven where reading, recreation, and other forms of fellowship
continue to enrich their lives.

11. Thoburn Terrace

Thoburn Terrace, named after the Methodist missionary bishop.
James M. Thoburn, is a second home for retired deaconesses and
missionaries established within the confines of the Southern Cali-
fornia Conference. Now located in Alhambra at 115 North Almansor
Street, it was originally called Pacific Palisades Rest Home Society,
established in Pacific Palisades in 1921 through the efforts of Mrus.
Lucy R. Meyer. Like Robincroft, it is representative of Methodist
missions in many places of the globe. For this reason it has been
sometimes known as a “Crossroads of the World.” 46 Three spacious
buildings with adequate facilities provide the same kind of life as is
found at Robincroft.

5. GoopwiILL INnpusTrRIES: “NoT CHARITY BuT A CHANCE”

One of the most humanitarian projects of The Methodist Church
anywhere in the United States has been the Goodwill Industries.
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Focusing attention on the handicapped, this organization has given
them the opportunity to help themselves to better living. Chapel
programs and personal counseling as well as actual labor have been
aspects of this constructive undertaking.

Begun in Boston in 1905 by a young Methodist minister, Fdgar J.
He]ms Goodwill Industries quickly spread throughout many parts
of the nation. In California the pmneer work was done by the
Rev. Samuel Quickmire. Starting in San Francisco, the institution
branched out to Oakland and later to San Jose, Stockton, and Sacra-
mento.'” Although the name “Goodwill” was not used until two
years later, it began in southern California in Los Angeles on Decem-
ber 29, 1916. On this day the Methodist Board of Latin American
Missions authorized the purchase of two hundred coffee sacks at
eleven cents each to start industrial work in an old church building
donated for Spanish and Portuguese work by the former Vincent
Methodist Episcopal Church. The bags were placed in homes of
friends. Out of the collections clothing was sorted and sold, and the
money received used to start a medical clinic.'® Meanwhile the Latin
American Mission changed its name to Plaza Community Center,
and its industrial department became affiliated with the national
Bureau of Goodwill Industries of the Methodist Episcopal Church.
As work progressed Plaza authorized the incorporation of this in-
dustrial department under a separate board. The express purpose
of the institution was “educational, industrial, spiritual and benevo-
lent” with the intent not only to secure the Americanization of
the foreign-born but also, through giving work, to prevent pauper-
1sm, to encourage the unfortunate, and to establish and conduct
industries, stores, and medical clinics. In short, the aim of Goodwill
Industries has been “to carry on any and all kinds of welfare and
belevolent work among the poor and needy.” % Pecuniary profit
has never been one of its objectives.

Soon after the establishment of this organization in the Confer-
ence, the Methodist Episcopal Church was left an annuity of $100,000
by the estate of Charles Wesley Munger of Monrovia. The funds
were used to purchase the larger Baker Block at North Main and
Arcadia, Los Angeles. This became the home of Goodwill Industries
until 1938 when it moved to 324 San Fernando Road. Since then
six additional facilities have been opened: Phoenix, San Bernardino,
Santa Ana, San Diego. LLong Beach, and a new one in San Fernando
Valley in December of 1958.

Much credit for the expansion of Goodwill Industries should be
given to Dr. Frederic H. Blair, who was with the organization from
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Irederic H. Blair

1919 to 1950. Coming ftrom Boston to be Retigious Director, five
years later he was named Lxecutive Director. Later he became
Regional Director of the West Coast Industries. It was largely
through his initiative that the facilities at Long Beach, Santa Ana,
and San Bernardino were started. He and Mrs. Blair exerted strong
leadership in the First Methodist Church of Pasadena and in various
civic enterprises. Mrs. Blair, still living, has been a link between
the churches of America and India.

A day nursery, medical clinics, social clubs, Bible classes—these
have all been part of Goodwill in addition to its workshops. Par-
ticularly during the depression the institution gave tremendous
reliel to distress and unemployment. In the second World War it
served the nation by collecting needed salvage material and by pre-
paring the handicapped to fill post-war jobs. In 40 years Goodwill
has employed 43,500 people. Throughout its existence Goodwill
Industries has demonstrated its continuing purpose to build char-
acter, encourage integrity, and foster self-respect. Because it works
in the name of the Carpenter of Nazareth, who knew what it was
to toil at the bench, it has dedicated itself to “Not Charity But a
Chance.”
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6. THE MINISTRY OF HEALING

All of the institutions previously discussed have continually either
been sponsored by the Woman’s Society or have been Conference
Christian Social Relations Projects very generously supported by the
women. Undoubtedly the most extensive and perhaps the most
important project of the Missionary Society has been the Methodist
Hospital. Through this group’s initiative and continuing support,
the Southern California Conference entered fully into the ministry of
healing. The women purchased the old Frances DePauw Home in
1903 and began a five-bed hospital in conjunction with the deaconess
home. Almost overnight the hospital was swamped with patients; it
became quite evident that much larger quarters were necessary. Six
years passed before anything was done. Then a site at 2826 South
Hope Street was purchased, and an eighteen-bed hospital opened,
ministering to one hundred and ninety-five patients the first year.??
In 1912 it was incorporated as the “Methodist Hospital of Southern
California.” Facilities were still not what the Society desired. Con-
sequently a building fund drive was started, and in 1915 the North
Wing was completed. The new hospital, with a capacity of one
hundred and eighty beds, was called by the California Christian Ad-
vocate “one of the great achievements of southern California Meth-
odism during the past decade.” ! Since its beginning the hospital has
cared for “patients of all races, colors and creeds without discrimi-
nation or segregation.’ 72

Additional improvements were gradually made. A Nurses Train-
ing Home was begun in 1920 and continued until dropped during
the depression. During its existence many hundreds of nurses were
sent forth from its halls. In 1944 the Training Home was re-estab-
lished. An additional hospital wing, erected in 1925, had increased
the capacity to two hundred and six adult beds and forty-eight bas-
sinets. An Out-patient Clinic began operation in 1949 to minister
to those unable to pay the full cost of private care.

In 1948 the Hospital Foundation of The Methodist Church was
organized with Roland Maxwell, Pasadena attorney, as President.
The purpose was to aid and to promote care of the sick and to help
all organizations with similar purposes. Associated with the Meth-
odist Hospital now for over twenty years, Mr. Maxwell was ap-
proached in 1952-53 by the City Council of Arcadia, which after a
survey of many hospitals, asked the Methodist group to establish a
hospital in that city. The Foundation entered into a lease for sixteen
and one-half acres of land with the provision that a one hundred
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bed hospital be built in three years. At this same time Los Angeles
County was needing and looking for additional county hospital
facilities. Since the area around the Hope Street Methodist Hospital
was becoming more and more in need of a county type facility, the
Board of Trustees of the Methodist Hospital leased the building to
the county for ten years.

Meanwhile $437,000 of Federal funds from the Hill-Burton Hos-
pital Construction Act were made available on condition that an
additional $1,306,171.00 in cash and/or pledges be evidenced by
December 26, 1953. The Methodist Hospital assumed responsibility
for one-half of this. Then at a special session of Annual Conference
December 18, 1953, held in the First Methodist Church, Los Angeles,
the Conference assumed the other half of the obligation.

In June, 1955, the Conference assigned all interests of the Meth-
odist Foundation in the Arcadia project, including the Federal grant,
to the Methodist Hospital Corporation (legal title of the Conference
Woman’s Society) . Ground was broken on August 10, 1955, at 300
West Huntington Drive, Arcadia, adjacent to Santa Anita race track.
Opened in May, 1957, it was the first General, Medical, and Surgical
Hospital in southern California to include facilities for neuro-psychi-
atric patients.”?
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CHAPTER VI

Social Issues and Controversies
. THeE NAZARENE REACTION

Characteristic of John Wesley's ministry was his concern for the
impoverished. Responding to this spirit in the ensuing century,
William Booth attempted to preach among the English under-
privileged. When English Methodists did not react favorably to his
vision, he left the Church. Thus the Salvation Army was born.
Under somewhat different circumstances the Church of the Nazarene
sprang from the Methodist Episcopal Church in America in the wan-
ing days of the nineteenth century. Its founder was one of the leading
ministers of the Southern California Conference.

At the close of the Civil War, in reaction to the lax morality and
irreligion of the post-war period, a “holiness” movement sprang up
in various sections of the country. At first this took the form of camp
meetings within Methodist circles, stressing the doctrine of entire
sanctification as a work of grace distinct from and subsequent to
justification. Wesley’s doctrine of perfection, or entire sanctification,
has had a significant impact in Christian history. Dr. Willard Sperry
reminds us that

some forty ol our smaller sects represent would-be reform movements
which began within Methodism, as renewed attempts to recover or to
achieve the perfectionism which Methodism originally professed and
has never ceased to seek.!

This holiness movement had reached noticeable proportions in
California by 1884. The Southern California Conference joined
with the California Conference that year in reaffirming Wesley’s
doctrine of perfection but warning against certain “Union Holiness
Bands,” which were attracting many Methodists into their ranks.
The leaders of these bands were characterized as “irresponsible,
insubordinate, erratic and fanatical, who reject the advice and control
of pastors and official boards, and set themselves forth as the special
exponents and exemplars ol holiness.” ? Since schisms and dissension
were appearing in several localities, the movement or any semblance
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of it was in much disfavor especially among many bishops of the
Church. No further agitation seems to have occurred until 1892
when Dr. Phineas I. Bresee appeared to have been demoted.

Dr. Bresee had transferred into the Southern California Confer-
ence in 1883 from Des Moines. By 1892 he had held the leading
pastorates in the Conference, had been a delegate to the General
Conference held that spring, and was completing his first year as
Presiding Elder of the Los Angeles District. During these twelve
months a large number of evangelistic meetings were held on the
district. Laymen and ministers alike responded, and an extensive
three-months’ campaign of Pentecostal meetings ensued.* Dr. Bresee
called in some of the leading preachers of the National Holiness
Association. He was a firm believer in entire sanctification. During
this year several of the Methodist ministers of the district apparently
claimed to have experienced perfect love and heart holiness. By
Conference time Dr. Bresee was in disfavor with Bishop John H. Vin-
cent and was not reappointed Presiding Elder. Instead he was as-
signed to Simpson Church (its successor, Westlake, in 1927 merged
with Wilshire, which had succeeded Hobart Blvd.). The following
year he was appointed to the Boyle Heights (Grace) Church. During
the year there he became extremely interested in the Peniel Mission
on South Main Street in Los Angeles. At the close ol the 1894 Con-
ference year he requested a supernumerary relationship in order that
he might devote more time to the mission. Apparently he hoped that
it might be brought under Methodist auspices. When this request
was refused, Dr. Bresee was granted location.*

It is a testimony to Dr. Bresee's spirit that no word of bitterness
or condemnation of the Methodist Episcopal Church came from his
lips or pen. Like Booth in England a few years earlier, he simply
took up what he now believed to be his greater calling from God,
Within a few months, however, he felt that the Peniel Mission was
not exactly the kind of work to which he should devote his time.
“His call was not to a floating class—here today and gone tomorrow
—but to a more organized form of work among the common people
who had homes and families, and who needed a church home.” ?
Accordingly, on October 20, 1895, he organized a new church which
he named “Church of the Nazarene.” In association with him in
this venture was Dr. ]. P. Widney, who had just resigned as Presi-
dent of the University of Southern California and been discontinued
as a probationer in the Conference. Dr. Bresee and Dr. Widney
became co-pastors and general superintendents in the new church.
Four years later Dr. Widney withdrew from the Nazarene church
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and was received into full connection in the Southern California
Methodist Conference. He was appointed to the “City Mission—ILos
Angeles.” The Mission was formally organized by the Annual Con-
ference in 1908. Its door opened every day and night ministering
to thousands. In 1921, under the direction of C. B. Sweet, one of its
converts, it ended its short history by merging with Newman Meth-
odist Church and Deaconess Friendly House. This was to become
the Church of All Nations under the leadership of Bromley Oxnam.

Meanwhile an association composed of the Church of the Nazarene
and similar evangelical bodies had formed in Los Angeles. In 1907
this group united with an eastern agency known as the “Associa-
tion of Pentecostal Churches of America.” In 1915 the entire body
adopted the name “Church of the Nazarene.” ¢ Dr. Bresee continued
to be the outstanding figure until his death that year. The California
Christian Advocale paid special tribute to the quality of his personal
life and dedication: “Dr. Bresee was a very able preacher and espe-
cially effective as an evangelist. He was a man who was greatly ad-
mired and loved by a large personal following.” 7

2. LiBerAL HisTorIiCAL CRITICISM

This issue never reached the controversial heights in the South-
ern California Conference that it did in the Southern Church. There
were definite indications, nonetheless, that the new Biblical thinking
did not go unchallenged. Like several other Conferences Southern
California sent a strongly worded memorial in 1903 to General Con-
ference calling for a full investigation of the liberal teachers at
Boston University School of Theology and Garrett Biblical Institute.®
General Conference, however, merely urged the bishops not to con-
firm any professor for such a position in any Methodist seminary if
his doctrines were doubtful.® By 1910 the historical approach to the
Bible was apparently becoming widespread in southern California.
That year the Annual Conference voted that a course in Bible and
Missions be given at the summer session at the University of South-
ern California. In the next breath it declared itself opposed to the
new liberalism: “Instead of simply refuting the pernicious interpre-
tation of Scripture now so industriously spread over southern Cali-
fornia, we must meet all error with the inculcation of positive truth
and thus overcome evil with good.” 1* Fifteen years later, during the
famous Scopes trial at Dayton, Tennessee, when the Pacific Con-
ference of the Methodist Episcopal Church, South, was making some
very strong pronouncements against the new trends, the Southern
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California Conference was significantly silent. Dr. Robert P. Shuler’s
attacks on liberalism at the University of Southern California in 1925
suggested its definite presence there.’* The silence of the Southern
California Conference would appear to indicate that by this time
it generally had accepted the modern approach to the Bible and
implicitly had sanctioned the teaching of the University.

3. WAR AND PEACE

Methodists quickly joined the parade of patriotism which marched
throughout America in 1917. In many quarters anyone who opposed
the war became suspect. The California Christian Advocate expressed
this spirit precisely: “It is a little difficult to understand the opera-
tions of certain people who pride themselves on being conscientious
objectors to war.” 12 While the Southern California Conference had
repeatedly spoken out in support of disarmament talks from 1912
to 1916, she was now officially in favor of the declaration of war.

The position of the Conference and the Church as a whole
was dramatically illustrated by the removal of Edwin P. Ryland
from the District Superintendency. Dr. Ryland, a former minister
of the Southern Methodist Church, was assigned to the pastorate
of the Hollywood Church in the Southern California Conference
in 1910. After six years at the church he was appointed Superin-
tendent of the Los Angeles District. On April 6, 1917, the United
States declared war on Germany. Adna Leonard, presiding bishop of
the Southern California Conference at the time, decided to tour the
state of California with other church leaders to promote patriotism.
As he expressed it later:

I intend that the world shall know the position of The Methodist
Church in the world war. This is a war for human liberty. It is a war
for Christian principles . . . The Methodist Church will allow no
other organization in the land to out do it in demonstration of loyalty
and patriotism. I expect every minister to stand out in his com-
munity as the leader of the forces of patriotism.!3

Dr. Ryland’s conscience would not let him participate in the rallies;
at Annual Conference he stood alone in voting against the resolution
supporting the war effort. Bishop Leonard, deciding that a change
must be made, removed Dr. Ryland from his superintendency. Ed-
win Ryland bore no bitterness. He stated that he recognized the
necessity of harmony within the bishop’s cabinet. Since in all honesty
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he could not support the war, Ryland remarked that “it is perfectly
proper that I be relieved of my office.” 14

From our present vantage point, it might be easy to cast scorn
on Bishop Leonard. Although the 1916 General Conference made
no pronouncement other than a hope for peace, Bishop Leonard,
in his deep patriotism, probably thought that the Church must feel
in 1917 as he did. He neither spoke nor acted for or through the
Church as a whole, but he did speak and act as he felt sincerely led.
He was a Christian man who was true to his convictions regardless
of the cost. He told Dr. Roy Smith once that there “are so many
things I have to do that are repugnant to me personally. As a brother
I would not but as a bishop I have to.” '3 Dr. Ryland was magnan-
imous: “I greatly admire Bishop Leonard as a man. ... I bear no ill
will in the matter. The bishop has done his duty as he sees it.” 16

Bishop Leonard appointed Dr. Ryland to Santa Barbara, but the
feeling engendered there and elsewhere against a pacifist led Dr.
Ryland to believe that it would be impossible to work in the Con-
ference. He therefore withdrew from the Methodist Episcopal
Church and became pastor of the Mount Hollywood Congregational
Church, an outstanding liberal pulpit in which he was succeeded by
the socially mindful Congregational mystic, Allan A. Hunter. In 1931
Frank G. H. Stevens introduced at Conference a resolution reciting
the facts of the case and requesting Dr. Ryland to rejoin the Meth-
odist Episcopal Church. He was credited with service for all the
years of his withdrawal and in 1932 was readmitted in full standing.
Thus a happy conclusion came to an otherwise unfortunate episode
in the history of the Conference.

As World War IT approached, the attitude of the Conference recog-
nized the right of every individual to take a stand as his conscience
dictated. In 1933 the Conference had supported the stand taken by
two students at the University of California at Los Angeles who
asked to be excused from participating in military training on con-
scientious grounds. Though carried to the United States Supreme
Court, where the position of the Conference was defeated, it illus-
trated a radical change in attitude from 1917.17 This stand for the
right of an individual to follow the dictates of his conscience was
carried over into the united Conference where several tests of this
nature were yet to be met.

4. CiviL LIBERTIES

The Southern California Conference has always been vitally
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interested in the preservation of civil liberties. By 1931 Los Angeles
had become notorious for the suppression of civil rights. Force, in the
form of the “Red” squad of Lieutenant William Hynes of the Police
Department, was used to disperse groups meeting in the interest of
labor. Elaborate police spy rings were admittedly in operation. In
the final overthrow of such tyranny the churchmen of the Methodist
Episcopal Church were definitely instrumental.’®

Several groups came under careful scrutiny of Conference com-
mittees. Some of these organizations, such as the “Better America
Federation of California,” were found to have used their influence
to “deny to groups with whom they disagree the fundamental rights
of free speech and assemblage as guaranteed by the Constitution.”
Furthermore, they had tried “to create suspicion concerning liberal
leaders and thinkers.” ¥ Another group which was carefully investi-
gated was the American Civil Liberties Union, which had been ac-
cused by many people in and out of Conference of being commu-
nistic. Dr. A. A. Heist, first director of the Union, was a member of
the Conference. The Conference committee reported that while the
extreme position taken by the Union in upholding rights of com-
munists and non-communists was debatable, there was no evidence
that it was communistic and recommended support of the Union’s
ideals.2?

5. THE EcoNomIic ORDER

The Southern California Conference in 1898 defined Christian
brotherhood in the economic sphere as meaning “that the resources
which our Father has given to society shall be available for the wel-
fare of each member of the great social family.” 2! In keeping with
this the Conference thereafter protested violence on the part of both
labor and management and declared itself in favor of a living wage.??
The various novel utopian movements of the 1920’s and 1930’s, such
as Technocracy and the Townsend Old Age Pension, were never
officially endorsed by the Conference though there was scattered
support among the laity and clergy. Probably the most crucial labor
problem in southern California thus far in the twentieth century
was created in the 1930’s by the immigrants from the Dust Bowl.
A noted historian of California has keenly observed that this unprece-
dented influx of impoverished and unskilled labor came at the worst
possible time for California: “Agriculture of all kinds and in every
section was nearly prostrate. Prices of farm products were below
cost. Crops remained unpicked and rotted on the ground.” 23 Added
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to this was the ever-present problem of the Mexican nationals in the
Imperial Valley. Whenever and wherever any of these workers at-
tempted to organize, violence usually occurred. While the Confer-
ence often made pronouncements on these problems, there was no
concerted effort to help labor to organize. This was true variously
because of outright opposition to labor, indifference or [ear, and per-
plexity over the issues involved.*

Statements on the economic order as such created a furor in the
1930’s. In 1932 several members of the Conference, meeting with
other ministers in Chicago, adopted a manifesto calling for a new
order based on co-operative endeavor and brotherhood. Annual
Conference that year went on record for concrete proposals such as
the abolition of child labor and the right of labor to organize and
to regulate itself under Federal supervision. These proposals closely
resemble many measures adopted subsequently by the New Deal.23
In 1934 the Conference, following the lead of the New York FEast
Conlerence, officially took a stand favoring “‘the public ownership and
operation of public utilities and of the principal means of produc-
tion and transportation.” *¢ Opposition from some ministers and
many laymen mounted steadily. This came to a head between the
Conference sessions of 1935 and 1936 with the organization of a
Methodist Laymen’s Committee, which lasted only about one year.
The probable reason for its early demise was that the General Con-
ference itself in 1936 frankly recognized that differences of opinion
existed among and between laymen and ministers and declared that
the true test of proposals and systems must be the Christian doctrine
of personality.?” Tensions slowly eased thereafter in the Conference,
particularly as increasing concern over Nazi mobilization drew Chris-
tian men and women together.

Concrete action by the Conference in the economic realm was
best expressed by the activities of local churches and individuals in
the matter of relief during the depression. Many ministers served on
welfare committees. Some churches set up revolving loan funds and
encouraged co-operatives. Others collected and distributed food and
medical supplies. First Methodist Church of Hollywood was typical.
For eight years its relief committee functioned twenty-four hours a
day giving assistance in whatever way it could.?8 Such activities were
among the most substantial contribution that the Conference ever
made in the realm of economic life and thought.
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CHAPTER VII

Southern California Conference Leadership

The Southern California Conference reached its stride sometime
within the decade 1904-1914. General Conference was held in Los
Angeles in 1904, indicating the growing strength of Methodism in
southern California. The creation of the area system in 1912 made
possible more direct supervision by bishops than had been possible
previously. The Los Angeles Missionary and Church Extension So-
ciety had been founded, and several important Conference institu-
tions established. Some individuals who were influential in the rapid
growth and importance of the Conference have already been sug-
gested. It is appropriate now to indicate more of these leaders.

1. A TrAINING GROUND FOR THE EPIscoracy

The Conlerence had many good ministers. Before unification six
of these were singled out by their fellow workers of the Methodist
Episcopal Church and elevated to the episcopacy. Another, Glenn R.
Phillips, was elected in 1948, as was Donald H. Tippett, who joined
the Southern California-Arizona Conference in 1939, the year of
unification.

i. Bishop Robert McIntyre (1851-1914)

Born in Scotland, Robert McIntyre came to America when a lad.
In 1878 he entered the Rock River Conference. He served three dis-
tinguished pastorates in Chicago and Denver before coming to First
Methodist Episcopal Church in Los Angeles in 1902. Elected bishop
in 1908, Robert McIntyre was pre-eminently a powerful orator.!

ii. Bishop Matt S. Hughes (1863-1920)

Matt S. Hughes, son ot a minister and brother of Bishop Edwin
Holt Hughes, began his ministry in the lowa Conference in 1887.
From there he went to Maine and then served in Minneapolis and
Kansas City. In 1908 he began an eight-year ministry at First Meth-
odist Episcopal Church in Pasadena, following in the [ootsteps of
such men as R. W. C. Farnsworth and P. F. Bresee. He taught homi-
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letics at Maclay College of Theology and was known in many parts
of the Church for his preaching. He was much opposed to the read-
ing of sermons from the pulpit. He is reported to have said to his
classes at Maclay: “If you cannot remember your own sermon, how
do you expect your hearers to remember any of it?”’ 2 Elected bishop
in 1916, Hughes was considered one of the staunchest fighters for
prohibition in all Methodism. The united stand of Methodists in
southern California on this issue was undoubtedly due in part to his
strong feeling and guidance.

iil. Bishop Charles Edward Locke (1858-1940)

Charles Edward Locke came from a distinguished family. One an-
cestor was a Quaker who bought land from Lord Baltimore before
1720. Another was the owner of the first home in Maryland used as
a Methodist preaching place. A third was one of the framers of the
American Constitution. His father was a chaplain in the 1lth
Pennsylvania Regiment in the Civil War. After joining the East
Ohio Conference in 1881, Charles Locke served pastorates from Ore-
gon to New York. He had the distinction of conducting the funeral
service for President William McKinley. In 1908 he came to the
pulpit of First Methodist Church, Los Angeles, following Robert
MeclIntyre, who that year was elected to the episcopacy. Dr. Locke
was an able pastor and leader in the Southern California Conference
and throughout Los Angeles. In 1920 he was elected a bishop. He was
a prodigious writer with many interests. Among his books were T'he
Typical American (1902), Is the Negro Making Good? (1913),
Prayer (1929), and his autobiography, The Adventures and Ecstasies
of Sixty Happy Years in the Ministry (1937) .

iv. Bishop George A. Miller (1868- )

George A. Miller began his ministry in 1896 when he entered the
Southern California Conference on trial. He served two pastorates,
Hanford and Fresno, both of which now are in the California-Nevada
Conference. He then entered foreign missionary work and was a pas-
tor in the Philippines and a superintendent in Panama. In 1924
he was elevated to the episcopacy and assigned to the mission field
in South America. Bishop Miller was the last non-Latin bishop
for Latin America, serving in Mexico City (1924-1928), Buenos
Aires (1928-1932) , and Santiago (1932-1936) . Like Bishop Locke, he
was a prolific writer whose interests were also wide. His books in-
cluded, besides over twenty works on Latin America and the Far
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East, Problems of the Town Church (1902), The Trial of Jesus the
Christ (a drama, 1912), The Life Efficient (1913). He retired from
the episcopacy in 1936 and now lives in Fayette, California.

v. Bishop Alexander P. Shaw (1879- )

Son of a Negro pastor in Mississippi, Alexander P. Shaw entered
the ministry in 1908 in the Washington Conference. After serving
pastorates in Maryland, Pennsylvania, Virginia, and Arkansas, he
came in 1917 to Wesley Chapel, a struggling church in Los Angeles.
He worked here for fourteen years among his people and placed the
church on a solid foundation. In 1931 he became editor of the South-
west Christian Advocate. Elected bishop in 1936, he supervised the
New Orleans Area, 1936-1940, and Baltimore thereafter. Bishop Shaw
retired in 1956 and now lives in Los Angeles.

vi. Bishop G. Bromley Oxnam (1891- )

The only native son of California among these six bishops, Bishop
Oxnam likewise is the only one of them who spent his entire parish
ministry in the Southern California Conference. He entered on trial
in 1916 and came into early prominence as the guiding force in the
Church of All Nations. He was pastor there for a decade, and during
these same years he was Secretary of the Los Angeles Missionary and
Church Extension Society. Then education called him. He had been
for four years a part-time teacher at the University of Southern Cali-
fornia. After leaving the Church of All Nations, he became profes-
sor of homiletics at Boston University School of Theology in 1927
for one year and then President of DePauw University for eight
years. In 1936 he was elected a bishop.

Since unification Bishop Oxnam has been one of the leading
voices of world Methodism and Protestantism. He was one of the
first six Presidents of the World Council of Churches. Active in the
Federal (later National) Council of Churches, he also has served in
numerous advisory capacities for the United States Government.
An outstanding preacher, he has been a guest in nearly all of the
well-known pulpits of Methodism and has given many of the more
important memorial foundation lectureships. An indefatigable
writer, he has especially followed the direction of Francis J. McCon-
nell in applying the Christian Gospel to the social scene. Probably
as much as anyone else Bishop Oxnam turned the tide in the hysteria
and fear of the communist witch hunt with his calm and deliberate
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defense before a Congressional committee in Washington, D.C., in
1953, and with his book I Protest (1954) .

In 1959 he received The Upper Room Citation for leadership in
world Christian fellowship. Dr. J. Manning Potts, editor of “The Up-
per Room,” said: “No man on the American scene today has had a
larger share in the extension of world Christian fellowship. For a
generation he has been a colorful and dynamic leader in this field.” 4

2. THE TEACHING MINISTRY

Jesus of Nazareth was a supreme teacher, and many men and
women have felt called to this aspect of the ministry. The Southern
California Conference gave to the Church some of the finest men in
this field.

1. Presidents of the University of Southern California

(1) Marion McKinley Bovard (1847-1891)

Born in Indiana, Marion M. Bovard entered the ministry in Cali-
fornia. He was a charter member of the Southern California Con-
ference in 1876. His parish appointments centered at Compton, Los
Angeles, and San Diego. In 1880 he was elected the first President
of the University of Southern California. In these crucial days of
the school’s infancy, he guided her with wisdom and personal sacri-
fice. The tribute to Dr. Bovard at his death probably summed up
the ministry of his life better than any other words could:

The school is a monument of his devotion to that work. By his un-
ceasing care for those interests, he gave the educational work of
the Church an impetus, whose importance the succeeding years of
the University will never overshadow.?

(2) George F. Bovard (1856-1932)

“When the historian shall record the growth of Methodism in
southern California, he can only fulfill his obligation by writing
on high and in shining letters the name of George Finley Bovard.” ¢
When Dr. Bovard, brother of M. M. Bovard, the first President, as-
sumed the Presidency of the University in 1903, the school was just
beginning to find itself after a crippling depression and total reorgan-
ization. When he retired in 1921, the institution stood as a dynamic
center of higher education in Los Angeles. Under Dr. Bovard’s guid-
ance the student body grew from 431 to 5,900, and the assets of the
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school increased from less than $400,000 to almost $2,000,000. Dr.
Bovard was always conscious of the original vision and purpose of
the men who had founded the University. Largely because of him
Methodism in 1921 had in the West an institution of higher learning
of which the Church had a right to be proud.

(3) Other Presidents of the University

Two other ministers of the Conference were Presidents of the
University between the two Bovards. ]J. P. Widney (1891-1895) was
responsible for reorganizing the school after the collapse of the huge
real estate boom. Because of his business ability the institution sur-
vived. When he resigned as President, he took up mission work with
Dr. Bresee. Later as a Conference member he was pastor of the
Los Angeles City Mission. George W. White was President 1895-1899
after a successful parish ministry and ably guided the school through
the transition period.*

* From 1899 to 1903, when M. M. Bovard became President, there had been no President. The

Deans of Liberal Arts and other departments took care of the college affairs part of the time,
but the President of the Board of Trustees performed the administrative and executive duties.
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ii. Deans of Maclay and the School of Religion

Throughout the Jong history of Maclay College of Theology sev-
eral men served as Dean and were members of the Southern Cali-
fornia Conference or its successor. Their guidance and dedication
have been responsible for keeping alive the hopes of a trained Chris-
tian ministry in southern California and Arizona: R. W. C. Farns-
worth (1887-1888), R. S. Maclay (1888-1893), school closed 1893-
1894, George Cochran, a layman (1894-1899), school closed 1899-
1907, Ezra A. Healy (1907-1921), John F. Fisher (1921-1931), Bruce
R. Baxter (1931-1934), John G. Hill (1934-1936), Carl S. Knopt
(1936-1939) ,* Robert J. Taylor (1940-1945), Irl Whitchurch (1945-
1947), Floyd H. Ross, a layman and acting Dean (1947-1949), Earl
Cranston (1949-1956) .

With the founding of the Southern California School of Theology
in 1956, Dr. Cranston was appointed its Dean. In 1957 Ernest Cad-
man Colwell was elected its President.

iii. Other Teachers

Many other ministers of the Southern California Conference also
were teachers. Space permits only the merest suggestion of their
work. One was a superintendent: O. S. Frambes, L.os Angeles Acad-
emy (1874-1880), forerunner of the University of Southern Cali-
fornia. The following were professors: O. W. E. Cook, Claude C.
Douglass, R. T. Flewelling, C. V. Gilliland, John G. Hill, all at the
University of Southern California; Murray H. Leiffer and L. E.
Fuller, Garrett Biblical Institute; C. Percy Hedley, College of Pudget
Sound; L. F. Ketchum, Pasadena University; Roy G. Bose, Chapman
College; Fred Essig, Asbury College; Byron Horn, Simpson College;
Stanley R. Hopper, Drew University; A. R. King, Cornell College.
The following were Presidents or Chancellors: M. E. Phillips, Chan-
cellor, Kansas Wesleyan University; Morgan S. Odell, President,
Lewis and Clark College; C. V. Gustafson, President, Kansas City
National Training School; Tully C. Knoles, President and Chancel-
lor, College of the Pacific.

iv. Other Ministerial Leaders

In addition to these men, there were numerous other dedicated
Conference members who held important posts. Some served as Dis-
trict Superintendents, some as editors, some as outstanding pastors

* From 1939 to 1940 President Von KleinSmid acted as Dean.
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and preachers. Although several are mentioned elsewhere in this book
by name, one might wel] pause here to remember a few other notable
figures, recognizing that these too are but representative of that lead-
ership which was remarkably good.

(I) William Cashieus Botkin (1872-1956)

A native of Indiana William C. Botkin graduated from DePauw
University. Entering the Indiana Conference in 1893, he remained
there until 1902 when he transferred to the Southern California Con-
ference. Secretary of the Conference for eleven years, he was for
many years Curator of the Historical Society. Largely because of his
labors in this latter capacity the present Conference possesses an ex-
tremely valuable library of Methodist materials.

(2) Walter Coleman Buckner (1883-1953)

Walter C. Buckner had his early training in the law but felt a call
to the ministry. In 1908 he joined the Southern California Confer-
ence. A graduate of Baker University, he was pastor of prominent
churches in southern California. For twelve years he was District
Superintendent in three different districts: Pasadena, IL.ong Beach,
and Los Angeles. For nineteen years he was a member of the Con-
ference Board of Trustees and represented the Conference at seven
General Conferences. After unification he was elected a member of
the Judicial Council of the Church and remained a member until his
death.

(3) Jesse Lee Corley (1877-1943)

Jesse Lee Corley was a graduate of Ohio Wesleyan and of Boston
University School of Theo]ogy At his death in 1943, he had served
the Southern California Conference and the united Conference
for twenty-four years in educational work. In 1930 he went to China
for one year to help further the program of Christian education.
For several years he acted as chairman of an interdenominational
committee seeking legislation to permit released time for religious
education in California public schools. This law was passed in 1949.

(4) Alfred Inwood (1858-1946)

Born in England and educated in pharmacy, Alfred Inwood in
1882 decided to go into the ministry. He immigrated to Canada and
thence to southern California, where he joined his brother Edwin in
the Conference. Here he served as pastor, District Superintendent,
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and for several years as chairman of the Conference Relations and
Ministerial Qualifications Committee. In this latter capacity especial-
ly he guided many young men through their training. Held in high
regard by his colleagues, he was twice elected to General Conference,
in 1912 and 1916.

() Edwin John Inwood (1860-1937)

Deciding for the ministry in his teens, Edwin John Inwood left
England for Canada. From there he went to southern California in
1884 as a supply to Soledad and Gonzales, then in that Conference.
He had a ministry lasting over fifty years as pastor, District Super-
intendent, Secretary of the Conference, and member of the Board
of Trustees. Like his brother Alfred, John Inwood was elected to
General Conference—one time, in 1908.

(6) Francis Marion Larkin (1861-1933)

Francis Marion Larkin reached ministerial prominence early in
his career in southern California. He was a graduate of Ohio Wes-
leyan and Boston University School of Theology. After a pastorate
at University Church, Los Angeles, for some years, he was appointed
to Grace Church, San Francisco, then the leading church of that
city. In 1906, following the earthquake and fire, he was made Execu-
tive Secretary of Relief Funds, for the strickened churches. Upon
his return to southern California, he was appointed to the Redlands
Church, and from there he went to the Superintendency of the Los
Angeles District. In 1914 he became Editor of the California Chris-
tian Advocate, a position he held until 1924. His last appointment
was in 1932 as Executive Secretary of the California State Church
Federation. He died the following year.

(7) Willsie Manning Martin (1876-1953)

Willsie Manning Martin was a native of Canada. At an early
age his parents came to Santa Ana, California, where he attended
public school. At the University of California, from which he gradu-
ated in 1900, he received a medal as champion debater. That year he
joined the California Conference and entered Drew Theological
Seminary. After pastorates in the California Conference, he became
minister at First Methodist Church, Boise, Idaho, in 1912. Following
a year of war work in 1918 with the Y.M.C.A., he assumed the pas-
torate of First Methodist Church in Hollywood. Later he was minis-
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ter at Wilshire Methodist Church until his retirement. In Los
Angeles he served in various important civic capacities and was
looked upon as one of the leading men of the Conference.

(8) Merle Neglie Smith (1872-1952)

Merle Smith was born in 1872 in Lake City, Iowa. Educated at
Cornell College and Drew Theological Seminary, he was in the
active ministry for fifty-three years. After graduation from seminary,
he served as registrar at Drew for four years. Then he began a parish
ministry, so effective that it embraced in total only four churches:
Ackley and Marshalltown, both in Iowa; Colorado Springs, Colo-
rado; and First Methodist, Pasadena, California (1916-1937), which
under his direction became a leading church of the Conference.

(9) Roy Lemon Smith (1887- )

Born in 1887 in Kansas, Roy Smith graduated from Southwestern
College, Garrett Biblical Institute, and Northwestern University.
After pastorates in Kansas, Illinois, and Minnesota, he came to First
Methodist, Los Angeles. Here from 1932 to 1940, he did outstanding
work, increasing the membership and church program during the
depression. In 1936 he was chosen as one of six “most representa-
tive Methodist preachers in America” and in 1942 as one of the ten
“most effective Protestant preachers in America.” A delegate to Gen-
eral Conference three times, he was a member of the Uniting Confer-
ence in Kansas City in 1939. From 1940 to 1948 he was Editor of
The Christian Advocale. Then, until his retirement in 1952, he was
one of the two general managers of The Methodist Publishing House.
Dr. Smith now lives in San Diego.

(10) Fred B. Trotter (1891-1955)

Fred B. Trotter, born in Ireland, was the son ol a Methodist
preacher, one of whose forebears was jailed with John Wesley for
preaching in the streets of Cork, Ireland. Emigrating to the United
States in 1912, Fred Trotter received his seminary training at Uni-
versity of Southern California. Outside of a year with the A. E. F. in
France in 1918, his ministry in this Conference was uninterrupted
from 1912 until his death.

Fred Trotter's Conference leadership was outstanding. In 1934
he began a sixteen-year ministry at Huntington Park, making that
church a prominent one in the Conference, and then served four
years at First Methodist Church, Alhambra. After unification he
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was chairman of the “Advance for Christ and His Church” 1948-1952,
and was chairman of the Commission on World Service and Finance
1952-1954. Three times he was elected to Jurisdictional Conferences
and in 1952 led the delegation to General Conference. Death pre-
vented his attendance at the 1956 General Conference. In 1954 he
was appointed District Superintendent of the Pasadena District.
Through the last years of his ministry he was active on the Board of
Social and Economic Relations. Wherever and whenever Fred
Trotter worked, he was highly respected. As one eulogist said, “Some
members of this Conference speak frequently on the floor of the Con-
ference but are seldom heard. Fred spoke seldom, but was always
heard.”

(I1) George Acheson Warmer (1882-1957)

Born in Drayton, North Dakota, George Warmer transferred in
1913 to this Conference after serving in the Northern Minnesota and
New England Southern Conferences. Three great pastorates—First
Church, Santa Ana; First Church, Riverside; and First Church,
San Diego—covered a span of twenty-one years (1927-1948). His
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last appointment was as Los Angeles District Superintendent, serv-
ing until his retirement in 1954. As District Superintendent he sup-
plied able direction to the Los Angeles Missionary and Extension
Society. During World War II he gave his tireless energies to service-
men, serving in the 17.5.0. and the Red Cross, directed a Lounge
for servicemen in his church, and counseled with hundreds of boys
in need.

George Warmer earned the name of being a champion of minority
groups. He opposed loyalty oaths for teachers and churches. For
many years he was a leader in the American Civil Liberties Union.
He was elected eight times to General Conference and elected to the
Uniting Conference in 1939. He was an honored member of the
General Board of Education and as a member of the General Con-
ference Committee he helped organize the Methodist Youth Fellow-
ship. From 1936 to 1945 he was chairman of the Conference Board of
Education. For his magnificent educational leadership University of
Southern California conferred upon him the Doctor of Divinity de-
gree in 1942.
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CuarTeER VIII

Methodism in Arizona

1. MEeTHODIST EP1scorAL CHURCH IN ARIZONA

We camped out several nights. In that part of the Territory one finds
no inconvenience in sleeping in the open air, so far as the atmosphere
is concerned; but in case a rattlesnake, a scorpion or a tarantula
should volunteer to take lodgings with you, if you should escape with
only a prolonged fit of insomnia you might think yourself exceedingly
fortunate.1

So wrote Alexander Gilmore, one of the earliest pioneers of the
Methodist Episcopal Church in Arizona. Life for the Methodist
preacher in this outpost of American civilization for many years was
interesting and exciting, if not downright dangerous.

Tradition tells us that the first sermon delivered by a Methodist
minister in Arizona was that of the Rev. J. L. Dyer, a Presiding Elder
of the Santa Fe district of the Colorado Conference. According to
Mr. Dyer, he preached twice to Americans at Ft. Wingate in New
Mexico. Then he set out for Ft. Defiance, which was just over the
line in Arizona. There Mr. Dyer preached three times. The date was
sometime not too long after March 7, 1870.2 On arriving, he found
the Rev. James M. Roberts sent by the Presbyterian Mission Board.
The beginning of permanent work in Arizona may be dated Septem-
ber or December, 1870. During one of these two months the Rev.
Charles H. Cook held a preaching service at the Fort Bowie military
reservation.? A member of the Rock River Conference, he had come
to Arizona for the express purpose of ministering to the Indians.
Having read a New York magazine article appealing for missionaries
to them, he applied through the Methodist Episcopal Church. Al-
though he was told that there were no funds available, he still decided
to go. His experiences en route and later read like a romance, rang-
ing from watching a scalping party to the high moments of baptizing
a whole host of Indians. He began his ministry in December among
the Pimas on their reservation at a point on the Gila River. Even-
tually Cook joined the Presbyterian Church, which adopted the
mission and helped it to flourish.1
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The second Methodist minister to reach Arizona in the fall of
1870 was Alexander Gilmore. A member of the New Jersey Confer-
ence, he came as the appointed chaplain to the United States Army
in Arizona. On his first Sunday he preached in Prescott, a mile from
the military post. In the following February he organized a Sunday
School there.5 With the gradual appearance of other missionaries his
activity became more restricted to the military post, but he con-
tinued throughout his stay in Arizona to help wherever he was
needed.

The third pioneer was Glezen A. Reeder of the North Ohio Con-
ference, dispatched at the request of Bishop Matthew Simpson. He
was the first superintendent in the territory. Shortly after his arrival
in 1872 he wrote Bishop Simpson a description of the existing con-
ditions in this mission field:

first, the Apaches were in open hostility—they were on the war path;
second, the influence of the saloon affected all; third, Romanism was
well established and was none too cordial to the incoming of other
denominations; fourth, vice was universally prevalent.6

If one adds to this picture the physical hardships of nature sug-
gested above by Chaplain Gilmore, one gets a real insight into what
kind of men those days demanded. Of 30,000 population in 1872,
20,000 were Apaches, and there was said to be one saloon for every
fifteen of the total population.” Those sturdy men who labored
there did so without personal glory or gain to be sure, only hoping
that their efforts might not be in vain. As the Rev. D. B. Wright put
it, appealing to San Francisco for help: “My brother, remember us
in your devotions. When you think of poor, neglected Arizona, let
your heart raise a prayer to God that He may pass this way.” 8 The
work progressed slowly, but gradually more men responded to the
challenge. In 1880 the successful construction of the Southern Pacific
Railroad made a vast improvement in the accessibility of the south-
ern half of the Territory and led to the opening up and settlement of
the region. In 1879-1880 there was only one Methodist Episcopal
Church in Arizona—at Prescott; during 1880-1881 five more
were added: Globe, Phoenix, Pinal, Tombstone, and Tucson. In
1879-1880 there were two missionaries; by 1881 there were six.?
There were many more growing pains to come and much sacrifice
and hard work ahead; but the foundations had been laid well. It
was time for stronger organization.
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1. The Arizona Mission, 1881-1920

(1) Growth

On the morning of July 3, 1881, Bishop Charles Bowman called a
meeting to order in the Presbyterian Church of Tucson and estab-
lished the Arizona Mission. The Conference lasted for two days, and
though nothing significant was undertaken outside of the organizing
itself, enthusiasm and hopes for the future were most evident. The
first appointments in the Mission were as follows: Superintendent,
G. H. Adams; Prescott, W. C. Green; Phoenix, G. F. Bovard; Globe,
E. H. Brooks; San Carlos Reservation, . J. Wingar; Tucson, W. G.
Mills: Tombstone, J. P. McIntyre: Pinal and Florence, Safford and
Clifton, Verde, Tonto Basin—to be supplied.

The stronger organization of the ministers did not lessen the
dangers. More than once these men of God chose to “take their places
along with other citizens of the community and, with gun in hand,
stand guard through the night in protection of those to whom they
were to preach the Gospel on the coming Sabbath.” ' Apaches broke
up numerous camp meetings and sharply curtailed immigration and
business expansion. Nature functioned irrespective of professional
talents, and many times these missionaries found themselves stranded
by flash floods or called upon to be doctors to every race in the
area.

Evangelism was the key word, but fruit was slow in appearing.
The first report in 1883 showed 143 members and 6 churches in
the Mission.!? As it entered the new century, 16 churches reported
1,002 members.'® By 1906 the Mission reported that there was “a
church and a minister in every town of size in the Territory.” '
When it dissolved and became part of the Southern California Con-
ference in 1920, 34 charges showed a membership of 4,436.15 Ex-
tensive funds given to the Mission by the General Board of Church
Extension made possible the establishment of many of the churches.
The people themselves were generally poor. An important reason
for this was the recurrent mining depressions that swept the Terri-
tory and made several promising sites ghost towns almost overnight.
This in turn created a shifting population. Thus it was “difficult to
make permanent growth in membership.” ' Numerous people
pushed farther westward to California; others returned to the eastern
United States. The ministers of the Arizona Mission, nonetheless, did
not despair. They firmly believed that in these migrating movements
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the churches had at least been able to impress righteousness upon
many more than actually could be reported.

(2) Projects

The Christianization of the Indians was always a concern of the
Arizona Mission, but it was some time before anything more than
spasmodic preaching could be undertaken. In 1906 a Woman's Home
Missionary Society of the Arizona Mission was established. In keep-
ing with the zeal of their sisters everywhere, these women quickly
went to work. The following year they expressed a concern regarding
the Yuma Indians. By 1909 they had raised enough money to build
a chapel on the reservation. Practical instruction in such things as
cooking and the use of sewing machines was another aspect of the
Indian work. The existence today of the Yuma Mission is testimony
to the vision of these early women.

The most significant project of the Arizona Mission in terms of
results and size of undertaking was the Arizona Deaconess Hospital
in Phoenix. Curiously enough, it came directly as the result of years
of failure to establish an educational institution. Like her sister Con-
ference in southern California, the Methodists in the Arizona Mis-
sion were anxious to erect a college; in 1884 a committee was ap-
pointed to consider a proper location. Two years later ten acres of
land were secured in Phoenix. A Board of Trustees was elected, and
Professor O. S. I'rambes, who had headed the old Los Angeles Acad-
emy, was elected to take charge.'” The school opened in November,
1886, with forty pupils but no buildings. The following May it was
discontinued for lack of funds and enthusiasm. Thirteen years later,
in 1899, the Conference report expressed it precisely: "“Arizona is
not ready for a Methodist university. Our numbers are too few and
our resources too limited.” ' The land in Phoenix was still intact
and free of debt, and the Conference continued to hope for a school
sometime in the future. Meanwhile, it should be added, the Mission
urged its people to support the University of Southern California.
By Conference time in 1912, the year Arizona became a state, the
situation had not changed, and thoughts turned toward a hospital.
It was planned to begin such an institution as well as a training
school for nurses and a medical collegiate institute. The educational
hopes thus took on an even broader scope. Upon purchasing a build-
ing near the First Methodist Episcopal Church, the Arizona Deacon-
ess Hospital began its service in 1912. The quarters soon proved
inadequate. An answer was found in the joining of forces with the
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Methodist Episcopal Church, South. The Southern Methodists had
five acres of land for a camp ground, but the growth of the city kept
encroaching on it and made taxes heavier. The Southern Church,
interested also that Phoenix should have a hospital, generously sold
the camp ground and thus made possible additional room for expan-
sion. In 1923 a completely new building was dedicated; in 1930
an additional wing was built. The name was changed to Good
Samaritan Hospital in 1928. Today the hospital is an integral part
of the ministry of the Southern California-Arizona Conference.!?

1. Arizona District of the Southern California Conference

In 1920 the Arizona Misison dissolved and became a district of
the Southern California Conference. For some years the remoteness
of the new district to the rest of the Conference was felt. The Dis-
trict Superintendent veported in 1923 that “the pastor who lives
closest to the seat of the Conference lives 252 miles away, and one of
our secretaries has come 650 miles by rail.” 20 The general feeling
throughout the Conference was that Arizona was a “‘feeder” for
southern California. A. L. Baker, the Arizona District Superintend-
ent in 1925, reported: "‘Arizona will always be a feeder for California

.. we must . . . bring in the best from our schools who, after a few
years in Arizona, may easily be placed in California.” 21 The follow-
ing year he reported that “we are this year sending some of our best
men to the other districts. Next year there will be another group.” 22
Fortunately for the morale of the district and for the good of the
Conference this attitude gradually changed. By 1932 the District
Superintendent in Arizona, Will A. Betts, reported that Arizona was
no longer “an appendix to the royalty of California.” 23 Fellowship
and progress strengthened considerably as the clergy and laity came
to believe in the essential importance of the Arizona ministry.* At
unification three of the strongest city churches in the new Conference
came from Arizona. Two of these, First Church, Tucson and First
Church, Phoenix, had been in the Southern California Conference.
The third, Central, Phoenix, was in the Southern Church’s Arizona
Conference. Likewise in the rural areas some of the best efforts
could be found in Arizona.

Today while the mileage remains about the same, the growth of
the state and the improvement in transportation have created a
much closer fellowship. Moreover, Arizona is an integral part of

* In 1933 the Arizona ministry was divided between two districts: Pasadena-Arizona and San
Diego-Phoenix.
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the Southern California-Arizona Conference and includes some of
the outstanding churches and men.

2. MErHODIST EP1scoral. CHURCH, SOUTH, IN ARIZONA

1. Arizona District, Los Angeles Conference, 1870-1921

The same fall in which the Methodist Episcopal Church began
ministering in Arizona saw the start of the Southern Methodists. At
the organizing Conference in November, 1870, Alexander Groves,
who had been partly responsible for the beginning of Southern
Methodism in southern California, was appointed to Arizona. The
following spring he succeeded in starting a class in Phoenix, the first
Methodist congregation and the first Protestant organization in the
Territory.2* He then went northward to Prescott, where he estab-
lished a small society. Groves was by himself for at least part of this
year, but he was joined in the following year by Franklin McKean.
In 1872-1873 he was again alone in Arizona. When Arizona was made
a district in 1873, the work thereafter slowly gained strength. Groves
must certainly be credited with the extensive pioneering for the
Southern Church in the Territory. In May, 1872, he held the first
Church Conference in the Salt River Valley—at the Mesquite School
House just outside of Phoenix.? The [ollowing year he fully es-
tablished a church in Phoenix. Probably this was the first permanent
organization of Protestantism in the Territory and was the begin-
ning of Central Methodist Church, which today in a new location is
one of the great churches of the Southern California-Arizona Con-
ference.?¢ In 1876 another stalwart son of the Southern Church, the
Rev. Lewis J. Hedgpeth, was appointed Presiding Elder of the dis-
trict. For twenty-five years thereafter, as Presiding Elder and then
pastor, he gave his tireless energies to preaching in Arizona.?” Like-
wise 1876 was the year in which Groves opened the Verde Valley and
the wilds of the northern mountains to Methodist influence.

Conditions were no easier for the Southern Methodists than they
had been for their Northern Methodist brethren. The religion of
these Arizona settlers was, roughly put, “Mind your own business and
do your own thinking.”” % Those settlers were not excessively re-
ligious, but at least they respected well-meaning ministers and de-
sired to live in peace with them. The pastors had their share of
tribulations. Sunday labor in the mines worked hardships on the
ministry of preaching. Groves particularly had some heated argu-
ments over this. More than once he held a church service by himself
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to protest Sabbath employment. The sense of humor of the rough
and reckless men of the period was often not fully appreciated by the
Methodist clergy. There is a story of a minister in the Territory who
set up his pulpit in a theater. Out of curiosity several men came to
hear him preach. When the minister had finished, they demanded
that he dance for them. Even the thought of such an evil nearly
overwhelmed the poor pastor, and he refused. The men insisted.
The minister refused again until they shot off one of his boot heels.
Then he complied, but he soon returned to his home Conference
in the East.?¥ For others, however, the great spaces offered relaxation
and time for meditation as well as preaching. James E. Crutchfield,
pastor, Presiding Elder, and one of the colorful Southern Methodist
frontier preachers, gives such a picture from his own experiences in
1908:

December 7.,—Prescott. Had a pleasant walk ahead of the stage today.
... Memorized a part of Milton’s magnificent description of the
character and aspect of Satan.

December 10.,—Bowie. Went quail hunting today with father . . .
preached tonight the dear old story of Christ the Redeemer.

December 27.,—Phoenix. I missed my train for Parker yesterday, and
walked out to Cartwright and preached for Brother Douglass at
Central tonight.30

As had been true in southern California, the growth in Arizona
for the Methodist Episcopal Church, South, was slow. By 1907 there
were only five hundred and seven members in the entire Territory.3!
The Arizona Church Extension Society organized in that year proved
to be the needed spark. 1ts members, nearly one hundred in number,
pledged to give a minimum of five dollars to each new church that
would be built. By 1918 eight new churches had been erected, while
the membership had risen to 1,694.32 This year Bishop DuBose, who
was assigned to supervise the Southern Methodist’s western churches
began thinking seriously of an Arizona Conference. He brought J. E.
Harrison from the West Texas Conference in 1919 to be Presiding
Elder in Arizona. With both agriculture and mining stimulated by
the war, the new state was on the threshold of its first large perma-
nent immigration. Harrison went from the Los Angeles Conference
in 1922 as delegate to General Conference with the request that
Arizona be made a separate Conference. When this was granted, the
Los Angeles Conference dissolved, the churches in California enter-
ing the Pacific Conference of the Methodist Episcopal Church, South.
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ii. Arizona Conference, 1922-1939

(1) Growth

Outside ol establishing a basic foundation Southern Methodism
in Arizona appears to this time not to have accomplished anything
outstanding. The newly organized members were determined to suc-
ceed. At this first session in October of 1922 leaders from nearly every
General Board of the Methodist Episcopal Church, South, were
present to consider the needs and possibilities of the Arizona Con-
ference. It claimed 2,834 members and 21 congregations, with 27
preaching places assigned as follows: Phoenix District, J. E. Harrison,
Presiding Elder; Camp Verde, |. E. Walbeck; Cottonwood, Arthur
Thomas; Liberty, James Crutchfield; Parker, George W. Western;
Phoenix Bethel, Jesse Crumpton; Phoenix Cartwright, T. F. Hughes;
Phoenix Central, C. M. Aker; South Phoenix, L. B. Holliday; Pres-
cott, C. F. York; Ray, R. M. Odom; and Litchfield, to be supplied.
Listed for Safford District were: D. G. Decherd, Presiding Elder;
Bowie and San Simon, W. L. Reid; Clifton and Morenci, J. C. Ryan;
Claypool, Howard Strickland; Duncan, Charles W. Griffin; Miami,
D. G. Decherd; Safford, James L. Lyons; Solomonville and Fort
Thomas, E. A. Moody; Superior, Carl Braswell; Apache and Navajo
Circuit, to be supplied. On the Twucson District were: W. J. Sims,
Presiding Elder; Casa Grande and Maricopa, L. B. Ellis; Nogales,
G. W. Forman; Patagonia, Earl Cropp; Tucson University Church,
W. J. Sims; Tucson Student and Extension Work, H. Conger Jones;
and Tombstone and Elgin Circuit, to be supplied.

Church extension was zealously promoted. By Conference in 1929
the membership had risen to 4,876 in 32 congregations though 509
of the churches had less than 75 members.3* With the coming of the
depression the churches showed a decline in membership, salaries,
and benevolences. The organization of only one church, Avondale
in 1937, was accomplished, while others at several locations had to
be closed. By unification, nonetheless, the Conference was able to
look back over 18 years with a genuine sense of achievement, having
increased its membership to 5,309 in 29 congregations.?”

(2) Southern Methodist Hospital and Sanitorium

The hospital at Tucson was the most extensive undertaking of the
Arizona Conference. The presence of hundreds of tubercular patients
in Arizona by 1925 had created a real need for such a hospital.
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James L. Lyons

Largely through the efforts of Dr. James L. Lyons the Tucson Gen-
eral Hospital was purchased at an excellent price by the General Con-
ference Commission in 1926, and Dr. Lyons was appointed Commis-
stoner of the hospital.?¢ Plans were laid immediately to establish a
training school for nurses. With the coming of the depression in 1929
a time of hardships ensued. Despite numerous appeals and many
personal contributions the hospital went deeper into debt. Interest
payments could not be met by the Annual Conference. The General
Conference did not feel able to accept it as a Churchwide connec-
tional institution. By 1936 suits to secure judgments and to foreclose
were pending, with the result that publicity was very embarrassing.
Just prior to unification the hospital passed from the control of the
Church.* It was a disheartening end to such a humanitarian project,
but while in existence the hospital had served several thousand peo-

ple.

* The bondholders, a Denver firm, were unable successfully to operate the hospital, and the
buildings were eventually utilized as apartments.
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(8) Lay and Youth Activities

What has been previously stated about lay work in the Methodist
Episcopal Church, South, in California applies also to that in Ari-
zona. Active participation in the Annual Conference sessions enabled
the laity to become acquainted with the total outreach of the Church.
Christian stewardship and benevolences dominated the agenda of
Arizona brotherhoods as they did in southern California. Arizona
was fortunate to have had a high caliber of Conference lay leadership:
A. H. Davidson (1922-1924), B. F. McGough (1924-1932), R. E.
Nelson (1932-1933), John H. Evans (1933-1939). Unification and
the increased activity of Methodist Men's work saw a smooth con-
tinuation of the strong programs carried on previously.

The Woman’s Missionary Society in the Arizona Conference was
likewise active. Its members served diligently on various Conference
committees. They gave a large measure of devotion to the Church and
its spiritual life. Supplies for the hospital at Tucson were their spe-
cial projects. Within the local churches, too, the Woman'’s Missionary
Society helped to implement the Conference emphases of growth
and stewardship.

The success of the youth program in the Arizona Conference was
one of its most satisfactory accomplishments. An early emphasis on
work with young people was apparent with the organizing of Uni-
versity Church in Tucson in 1922 under W. J. Sims. The Conference
spared few efforts to make this enterprise a success with special at-
tention to its ministry to the University students. Even as early as
1928 the investment had met with success. Six young men from this
church had entered the Arizona Conference, one had joined another
western Conference, and two young women had become foreign mis-
sionaries.?” In 1947 the church merged with Catalina Church and
today is part of one of the strongest churches in the Southern Cali-
fornia-Arizona Conference.

Throughout the twenties the camp program gained in popularity.
The only fully successful camp owned by the Los Angeles Conference
had been in Arizona in the Pinal Mountains. It was subsequently
strengthened by the Arizona Conference by additional buildings and
an increased summer institute program. In 1932 the camp ground
was changed from Pinal Summit to Pine Lawn Camp Ground at
Prescott.

The youth program as late as 1931 was still loosely organized. That
year the Rev. E. Clyde Smith was appointed Executive-Extension
Secretary of the Conference Board of Christian Education. Assigned
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the task of organizing new educational work in places and to solidify
existing activities, his first report showed signs of accomplishments
and of promise for the future. New youth groups, Sunday Schools,
Adult Departments, institutes and assemblies had been organized
and additional plans laid.?® By the time of unification the Arizona
Conference had an extremely well organized youth program as well
as a smoothly working Conference Board of Education, enabling
it to contribute considerably to these aspects of the united Confer-
ence.
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CHAPTER IX

The United Conference, 1939-1960

Unification ushered in a new era for American Methodism. It was
a signal to initiate advances in many areas of Christian concern. The
united Conference in southern California and Arizona was no ex-
ception. There were problems to be sure, but the twin factors of fac-
ing them realistically and of having strong episcopal leadership
helped tremendously. The first report of the united Conference
in 1940 showed 94,792 members and 485 full ministerial members.
By 1959 there were 217,513 members and 726 ministers. Preaching
places and parsonages had increased more than 100.* More important,
as had been the case before unification, Methodism in southern
California and Arizona made significant contributions to the Church
as a whole.

1. Bisnor JamEs CHAMBERLAIN BAKER

One name that will always be associated with Methodism in south-
ern California and Arizona is James Chamberlain Baker. A large
measure of credit for the achievements of the united Conference—
and the Southern California Conference in the 1930’s—can and
should be given to Bishop Baker.

James C. Baker was born in Sheldon, Illinois, on June 2, 1879. Son
of a minister, he himself was ordained in 1900 and entered the Illi-
nois Conference. Graduating from Boston University School of The-
ology, he had pastorates at McLean, Illinois, 1905-1907, and Trinity
Church, Urbana, Illinois, 1907-1928. As minister at Trinity he con-
ceived the Wesley Foundation and was its director there from 1913
to 1928. From this first group grew the Methodist Student Movement
which has Wesley Foundations and Wesley organizations throughout
America.

Kansas City was the scene of James C. Baker’s election to the epis-
copacy in 1928 with jurisdiction over Japan and Korea. Following a
four-year supervision there, he was assigned to the San Francisco
Area in 1932 with Hawaii, Japan, and Korea also under his care.
Bishop Baker moved to the southern part of California when the
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episcopal residence was transferred from San Francisco to Los
Angeles in 1939. During his career many positions of great responsi-
bility and honor have been accorded him: President of the Council
of Bishops, 1948-1949; chairman of the International Missionary
Council, succeeding John R. Mott. 1941-1947; member of the Oxford
Conference in 1937, of the Madras Conference in 1938; presiding
officer of the Whithy Conference in 1947; member of the Amsterdam
Conference in 1948; member of the Central Committee of the World
Council of Churches, 1948-1954; consultant for the United Nations
in San Irancisco, 1945; member of the four-man Protestant delega-
tion to Japan after Japan’s surrender: vice-president of the Board
of Education and chairman of the Division of Educational Institu-
tions, 1944-1952. Bishop Baker has been joined in a rich life by his
wife, the former Lena Benson. In 1951, on their fiftieth wedding an-
niversary, many friends came to honor them. Though retired in
1952, Bishop Baker has continued a busy and productive life, in-
cluding teaching at the School of Religion of the University of
Southern California until 1956.

The creation of the area system of episcopal supervision in 1912
meant better administration because the bishops could now settle
down. On the west coast San Francisco became the episcopal seat.
The emergence of this new administrative device, however, did not
greatly improve the supervision in southern California and Arizona.
From 1912 to 1932 three bishops preceded James Baker in the San
Francisco Area: Edwin H. Hughes, Adna W. Leonard, and Charles
W. Burns. In regard to southern California none of them demon-
strated the vigor and liberal spirit which were to mark Baker’s leader-
ship. Only when Bishop Baker was assigned to the San Francisco Area
did southern California and Arizona receive significant attention.
He made many efforts to know personally the men ot the Southern
California Conference and to become aware of the various difficulties
facing them. It has already been acknowledged that he quickly moved
to unify Methodist work in Los Angeles, thus laying a firm founda-
tion for future growth after unification.

Before unification he had insisted on the organization of a central
Conference office, particularly a single treasurer. Unifying the treas-
uries into one man’s responsibility made for much greater co-
ordination than ever before possible under separate treasurers for
various matters. Moreover, in ]J. Wesley Hole, who has held the
office of Statistician and Treasurer since 1938 (assistant to A. Ray
Moore 1936-1938) , the Conference [ound a layman of the first rank
in business ability, personal integrity, and a wholesome dedication
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to the Church. Dr. Hole's personal example of stewardship, his thor-
oughness, and his devotion to his job constantly have helped to
stimulate the Conference laymen and ministers alike to further
achievements. Elected to the Uniting Conference, he has also been
chosen to attend every General Conference since then, the only lay-
man or minister so honored.

Bishop Baker also exhibited real wisdom in his policy of visiting
seminaries. He began this soon after coming to the San Irancisco
Area. At the time he was the only bishop to visit and to recruit young
ministers. His deliberate intention was to discover good youthful
leadership. His philosophy, however, was always: “I am not bidding.
I can offer you an opportunity.” 2

As unification drew near there was much feeling as to whether
a bishop of the Methodist Episcopal Church or the Methodist Epis-
copal Church, South, should be named to head the area. The super-
vision was given to James Baker, with William C. Martin of the
former Southern Church graciously going to Omaha. The years of
division kept unity from occurring automatically. Bishop Baker
did much to create a real esprit de corps. His personal warmth to the
ministers of the old Pacific Conference engendered this same spirit
among all the men. Confidence which he had instilled before 1939
was renewed as the united Conference clearly recognized his aware-
ness of all problems of the area. Bishop Baker’s optimistic outlook
that these could be met and overcome was an important ingredient in
the growth of the merged Conference.

The dignity which he accorded the office of the District Superin-
tendent encouraged a freedom of thought throughout the Confer-
ence. He expected his cabinet and pastors to be their own masters;
never were they supposed necessarily to reflect the opinions of the
bishop. “Think for yourselves and upon the problems of your dis-
trict” was a key note with Bishop Baker.

He also encouraged discussion of problems at every level of the
Conference, through district and sub-district. This policy proved
very productive. The many different programs, such as finance and
evangelism, which were to be brought before Annual Conference,
had been reviewed thoroughly, with no evasions, on lower Confer-
ence levels. Thus when Annual Conference met, most avenues had
been explored and everyone had had opportunity to know the pro-
posals and the possibilities. This has meant year after year a laity
and ministry prepared to launch major enterprises immediately fol-
lowing Annual Conference with unity and with a knowledge of ex-
actly what they were doing and what they wanted to accomplish. This
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approach, first used by the Southern California-Arizona Conference,
has since been adopted by many others.?

This climate of free discussion has been responsible for two signifi-
cant marks of the Southern California-Arizona Conference. First, the
ministers and lay people work together as a group. A strong unanim-
ity is evident on all levels. Able men and women function together
as teams on many committees and commissions. While the individual
is important, of course, it has become characteristic of the An-
nual Conference that no one person nor group controls it. Team-
work has become deeply ingrained because of Bishop Baker’s
early guidance and the continuation ol this spirit under Bishop
Kennedy. Second, the Conference has been without any serious di-
visions. This appears to be more remarkable because of the extreme-
ly heated discussions on the floor of every Annual Conference, espe-
cially in the field of social action. Seldom, if ever, has any important
matter moved to a vote without discussion. Frequently, particularly
regarding social issues, the final vote is very close. Such disputation
each year has been followed just as assuredly by solid teamwork across
the Conference. This has been possible because of the atmosphere
of free opinion which Bishop Baker fostered trom 1932 to 1952 and
which Bishop Kennedy has continued to strengthen.

Perhaps the best testimony to James C. Baker’s episcopal leadership
occurred in 1948 with the creation of the Los Angeles Area. Previ-
ous to that date all of California was under his jurisdiction. The
rapid growth of the Southern California-Arizona Conference made it
imperative that a separate area be created. In 1940 the active mem-
bership of the Conference was 94,692. In 1948 it was 129,489.4 Don-
ald H. Tippett, former pastor of the Los Angeles First Church and
newly elected bishop, was assigned to the San Francisco Area while
Bishop Baker was given jurisdiction over the Los Angeles Area.

2. Bisnor GERALD HAMILTON KENNEDY

When Bishop Baker came to San Francisco and immediately made
all parts of his area of vital concern to him, ministers in southern
California and Arizona, who had not previously enjoyed fully ade-
quate episcopal supervision, began to feel his support and guidance.
Bishop Baker had the rare ability to bring out the latent talent with-
in his men.

One of the young ministers in the San Francisco Area whom he
had helped to develop was Gerald Hamilton Kennedy, who was des-
tined to succeed him as the bishop of the Los Angeles Area. Bishop
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Kennedy has publicly recalled his gratitude to Bishop Baker, yet
in his own way he already has left his mark on the Conference and
on Methodism as a whole. The social passion of the Conference,
its unanimity of feeling and purpose, and the freedom of the pulpit
have all continued. Preaching has been stressed and strengthened
especially because of the personal example of Bishop Kennedy,
known throughout the Church as one of Methodism’s finest
preachers.

Gerald H. Kennedy was born on August 30, 1907, in Benzonia,
Michigan. From College of the Pacific he received his A.B. in 1929;
from Pacific School of Religion his A.M. in 1931 and his B.D. in
1932; from Hartford Theological Seminary his S.'T.M. in 1933 and
his Ph.D. in 1934; and from various schools many honorary degrees.
On June 2, 1928, he married Mary Leeper. His rise to the episcopacy
was spectacular. When elected by the Western Jurisdictional Confer-
ence at Seattle on the thirteenth ballot in 1948, he was forty years
of age. He had held pastorates at First Congregational Church, Col-
linsville, Connecticut, 1932-1936; Calvary Methodist Church, San
Jose, California, 1936-1940; First Methodist Church, Palo Alto, Cali-
fornia, 1940-1942; and St. Paul Methodist Church, Lincoln,
Nebraska, 1942-1948. In July of 1948 he became Bishop of the Port-
land Area.

He has been chosen to give many of the most honored lectures in
America. Among these have been the Earl Lectures, Pacific School
of Religion in 1946; the Peyton Lectures at Southern Methodist
University in 1950; the Quillian Lectures at Emory University in
1951; the Lyman Beecher Lectures at Yale in 1954; the Auburn Lec-
tures at Union Theological Seminary in 1957; and the Gray Lectures
at Duke University in 1957. Among the books which he has written
some ave: His Word Through Preaching, The Best of John Henry
Jowelt, The Lion and the Lamb, If They Be Prophets, Who Speaks
for God, God’'s Good News, The Methodist Way of Life, and I Be-
lieve.

Many have said that Bishop Kennedy came to Los Angeles with
the passion of a prophet, the intellectual outlook of a scholar, and
the preaching ability that remains one of the best in the Church.
Under his direction in seven years the membership of the area in-
creased more than 50,000; more than 100 new men joined the Con-
ference in full connection; and over 60 strategic new churches were
opened.” Likewise the Hawaii Mission under his jurisdiction has
made continuous improvement. The past few years under his guid-
ance give all indications of a future for the Los Angeles Area of great
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numerical growth, sincere spiritual awakening, intellectual achieve-
ments, and social concern.

3. Bisnors FROM THE SOUTHERN CALIFORNIA-ARIZONA CONFERENCE

It will be recalled that six men from the Southern California Con-
ference were elected to the episcopacy. An additional one, Glenn
Randall Phillips, was elected in 1948 from the Southern California-
Arizona Conference. He and Donald Harvey Tippett, who entered
the united Conference in 1040, were also recipients of Bishop
Baker’s guidance, and, like Gerald Kennedy, have made their own
distinctive mark on Methodism.

1. Glenn Randall Phillips

Glenn Randall Phillips, born in Paulding County, Obio, May 21,
1894, changed [rom pre-law to pre-ministerial status in his junior
year at Ohio Wesleyan University. He transferred to Garrett Biblical
Institute to complete his seminary work after one year at Drew Theo-
logical Seminary. He volunteered for overseas duty with the British
Y.M.C.A. En route to India, after a year and a half in England,
his ship was torpedoed. He returned to the United States and was
applying for a chaplaincy when the war ended. Married to the
former Ruth E. Clinger, Glenn Phillips began his ministry in Moor-
park, California. Other pastorates he served were at Santa Maria,
North Hollywood, and First, Phoenix, before going to First Meth-
odist Church, Hollywood, where he was minister from 1930 to 1948.
During these eighteen years under his direction the church became
one of the strongest in the Western Jurisdiction.

Elected to the episcopacy in 1948 Bishop Phillips was assigned to
the Denver Area, which embraces Montana, Wyoming, Colorado,
Utah, and northeastern Nevada. He is a member of many boards and
commissions, including the Board of Missions. Board of Lay Activ-
ities, and the Comunission on Church Union. He is a trustee of the
University of Denver and of IIiff School of Theology. He and Mrs.
Phillips have travelled widely in recent years, visiting Methodist Mis-
sions around the world. He was one of the twelve Bishops represent-
ing American Methodism at the Assembly of the World Council of
Churches in Evanston in 1954. His son, Randall C. Phillips, is pas-
tor of Wilshire Methodist Church in Los Angeles and an alumnus
and trustee of Southern California School of Theology.
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ii. Donald Harvey Tippetl

Donald Harvey Tippett was born on March 15, 1896, in Central
City, Colorado. He received his A.B. and D.D. from the University of
Colorado; his M.A. from New York University; and his B.D. from
Iift School of Theology. His early pastorates in Colorado included
Longmont, Johnstown, Christ Church in Denver, and Gunnison.
Then he served Church of All Nations in New York City, Bexley
Methodist Church in Columbus, Ohio, and First Church, Los
Angeles, 1940-1948. He was elected a bishop at the Western Juris-
dictional Conference in Seattle in 1948 and was assigned to the San
Francisco Area, which he still supervises.

Bishop Tippett is presently President of the Television, Radio and
Film Commission of The Methodist Church and Chairman of the
Board of Ministerial Education. He has written several books, among
which are Desires of a Godly Man and Desires of a Religious Man.

4. EVANGELISM AND CHURCH EXTENSION

In 1947 Leonard Oechsli, District Superintendent of the Pasadena
District, said:

“The story of California is the story of migration” and the present
migration “should be our greatest concern. Tlle future for California
will be determined in no small degree by what happens here re-
ligiously, and the people called Methodists, because we are largest
numerically, have the largest responsibility.6

At that time, with southern California on the verge of perhaps the
greatest population influx in American history, it was fortunate that
there were men and women of vision and determination in the Con-
ference. During the war years an intense emphasis upon evangelism
had secured many new church members. Perhaps even more signifi-
cant, these emphases produced many pastors and laymen trained in
evangelism. Leonard Oechsli intimated that these were crucial times.
During the past twenty years part of the strength of the Southern
California-Arizona Conference has lain in its emphasis upon personal
witnessing as a way of reaching people and their critical needs.
World War II took its toll, and many churches showed decreases
in certain departments. The continual evangelistic emphasis was re-
sponsible for such strength as the churches retained. The General
Conference of 1944 launched the “Crusade for Christ,” emphasizing
evangelism, a new world order, and stewardship. In 1945-1946 alone
over 18,000 people joined the churches of the Southern California-
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Arizona Conference.” When the General Conference of 1948 promul-
gated the "“"Advance for Christ and His Church” setting a goal of two
million new members on confession of faith, the Southern California-
Arizona Conference, under the chairmanship of Dr. Fred Trotter,
immediately established “pilot churches” where activity centered
for one whole week. The Advance, continued for 1952-1956, was
concluded with the “March of Faith” in 1955-1956 with Alec G.
Nichols as chairman. This total Conference effort brought a wide
exchange of ideas and pulpits and resulted in this latter year alone
in over 12,000 new members.®

The emphasis for 1956-1960 was upon the local church and within
it went a “‘Concern for Persons,” climaxed in October, 1959, with
a three-day “doorbell” evangelism campaign. Dr. Stanley S. McKee,
Long Beach District Superintendent, served as executive chairman.
Some 405 Methodist evangelistic leaders, laymen and ministers, from
forty states aided Conference ministers and laymen in a “‘Sharing
God’s Good News' crusade. A total of 15,403 persons, more than
14,500 of them laymen, visited homes and talked with 46,513 per-
sons. Nearly 12,400 persons made “‘commitments” to join congre-
gations or church organizations. Bishop Kennedy declared: “This
is the greatest thing we've ever done in the Southern California-
Arizona Conference . .. New life has come to our churches.” These
were the best evangelistic results in a three-day period in the history
of Methodism and drew wide-spread comment across the mnation.?

Hand in hand with evangelism there has gone church extension,
in which area too the Conference has made outstanding advances.
The first three years of the united Conference saw the working of
the “Methodist Building Fellowship,” a project to raise money in
units of $5,000 each under the leadership of Harold E. Baker, Presi-
dent of the Board of Missions. In 1942 there followed the “Sanctuary
Crusade Commission,” which virtually took over the previous work.
Bishop Baker was chairman and James Edwin Dunning the Executive
Secretary of this Commission. The purpose was to liquidate the debts
on churches, Plaza Community Center, and All Nations Founda-
tion. No other Conference in all Methodism had undertaken as ex-
tensive a program as this.’® The debt of churches in 1940 was more
than two million dollars, occasioned by the depression which had fol-
lowed the gigantic expansion of the 1920’s. The phenomenal achieve-
ments of the Conference were made more notable by the coming of
the war with its resultant pressures and drain of finances. From June,
1941, to July, 1943, when $919,000 of indebtedness was erased, 83
churches retired all of their debt [excluding parsonages]. A little
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more than two million dollars was raised in all for erasing mortgages
and for new building structures. Dr. F. W. Mueller, Executive Sec-
retary of Church Extension Section of the Board of Missions and the
Church Extension of The Methodist Church, characterized this great
sanctuary fund campaign as “a demonstration of well patterned co-
operation and triumphant success.””'!

Another significant event happened in 1952. When the Advance
for Christ quadrennium was completed, the Conference decided to
move forward on a Conference program using approximately the
same quota figures which had been used in the “Advance for Christ.”
That made it possible to make generous provision for church exten-
sion without having a series of campaigns. As a result, between
$25,000 and $30,000 has been sent each year to the National Board
to be used in other Conferences with a need for additional help but
without sufficient resources.

In 1948 George Steed of Alhambra, an active layman of the
Conference, asked J. Wesley Hole, Conference Treasurer, for sug-
gestions for establishing a Memorial Fund in memory of his parents,
the Rev. and Mrs. George Steed. This resulted in the creation by the
brothers, George and Roy Steed, of a Revolving Loan Fund for
purchasing sites for new churches. The first property bought with
the aid of the original $5,000 gift was a five-acre lot in Phoenix,
Arizona, where the Aldersgate Church was later erected. Three
other sites in California and Arizona were purchased with that first
gift.

The initial success of the fund stimulated a Conference-wide ef-
fort in the fall of 1953 to raise $400,000 for a Bishop’s Prospectors
Fund. Details ol the campaign were arranged through the Executive
Secretary of the Board of Missions, Frank S. Williams, who has been
outstanding in this field. His awareness of possible future develop-
ments in church extension and his personal devotion to it and to
missions have made these aspects of the total Conference program
noteworthy. Under the direction of Verne Orr, Jr. and Bishop Ken-
nedy, a series of 13 dinners across the Conference realized over
$208,000 in pledges and cash. Additional work on the Prospectors
Fund Campaign brought the total pledges to over $283,000 by March
1, 1956. Many individuals since then have begun memorial funds,
thus adding to the resources available. Several new churches already
have been built on land secured by the Bishop's Prospectors Fund.
Among these are: Christ Church, Norwalk; Aldersgate, Phoenix;
Barstow; Hope, Tucson; Los Altos, Long Beach; Granada Hills;
West Covina; Orangethorpe, Fullerton; Montclair; Palmdale; Holly-
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park, Los Angeles; La Tijera, Los Angeles; St. Matthew, North Whit-
tier; Crossroads, Phoenix; Woodland Heights; and Edgewood, North
Covina.

The original purpose of the fund remains of high significance—
to get the land while the price is still favorable. Properties are held
in the name of the Conference Board of Missions until title can
be transferred to the new church when it is incorporated. At that
time the Board, from its church extension funds, replaces in the
Bishop's Prospectors Fund the amount contributed toward the land
purchase. This releases the money to be used to buy other property.

The Big Brother Movement is another vital enterprise in the Con-
ference. Years ago several churches, following the lead of First Meth-
odist Church, Los Angeles, had helped to start other churches. Now
this has been continued on a greater scale. First Church, Las Vegas,
was a Big Brother for Griffith Church, Las Vegas, investing $150,000
in its land and first unit. Numerous other churches also have been
Big Brothers, such as Trinity, Pomona, to Claremont; Santa Maria to
Baywood; First Church, Ventura, to Ojai and Goleta; Catalina, Tuc-
son to Christ Church, Tucson; First Church, Glendale, to Granada
Hills; and Pacific Palisades to North Redondo.

A fast growing church in a developing area is often swamped with
new members and children. The first unit often is inadequate to
meet the needs. Money to make possible additional room is a great
boon. In order to provide the loans, the Stewardship Loan Fund has
been established, to be paid back gradually by the local church.
This church extension has gone forward with an increasing rapidity
since 1939.

While the Conference has made excellent progress in evangelism
and church extension, it has not been without problems in these
fields. Significantly, however, it has not closed its eyes to them. The
process of decentralization which had begun in the cities in the
twenties and increased in the thirties, greatly accelerated with the
coming of World War II. As more and more industries moved in,
people moved out. It became imperative that the Church readjust
its programs and bring all possible resources to bear upon this chang-
ing society. In 1949 under the direction of Dr. Murray H. Leiffer of
Garrett Biblical Institute, the first urban seminar on the Pacific Coast
was conducted in southern California. Since then similar seminars
and conferences have been held periodically to assist ministers in
meeting the complexities of city evangelism. In 1953 a committee
guided by John L. Mixon made a thorough investigation of First
Church, Los Angeles, its resources, membership, and possibilities.
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The findings pointed the way toward a re-evaluation of the role of
downtown city churches throughout the Conference. Program plan-
ning and building planning have benefited through this and simi-
lar studies made under Mr. and Mrs. Mixon’s guidance across the
Conference. The Los Angeles Missionary and Church Extension
Society has stressed its vital responsibility in meeting city problems
and in helping churches to relocate or to merge resources. Other so-
cieties, such as the San Diego Methodist Union, have likewise at-
tempted to solve similar problems in their local areas.

While advancement has been going on in the cities, the Confer-
ence Commission on Town and Country has also been active. It
has stimulated an interchange of ideas and programs among the
various churches outside the almost wholly urban Los Angeles Dis-
trict. Problems such as the farm laborer and the transient migrant
have been faced and often overcome. These smaller churches have
created a sense of community through such activities as prayer groups,
tellowship dinners, and actual involvement in social ills.

Each church in any Conference must meet its peculiar difficulties
in its own way. Much help has come from headquarters through the
Co-ordinating Council of the Conference. As early as 1943 a com-
mittee, with Ray Ragsdale as chairman, was appointed to make an
objective study of all boards, committees, and agencies with a view
to unify and co-ordinate their work. Since the results were not fully
satisfactory, another committee, with Hayden S. Sears as chairman,
was appointed in 1952, looking toward reorganization and reduction
of the administrative machinery. The resulting Co-ordinating Coun-
cil was established in 1954. Under the new set-up boards and
agencies were to initiate studies and formulate creative plans for
present activities and future programs. All these were to be co-ordi-
nated at an Annual Planning Conference. This involved wide repre-
sentation from nearly all of them and also included the Bishop and
District Superintendents. New offices were created: two Executive
Secretaries; and Directors of Adult Activities, Youth Work, Chil-
dren’s Work, Public Relations and Communication, and Camp
Facilities.»?

Problems within the Conference soon came to light, among which
were overlapping work and conflicting lines of authority. With these
in mind the 1958 Conference made revisions, designed to strengthen
the Council’s work. The major change lay in eliminating (1) con-
fusing and conflicting lines of administrative leadership and respon-
sibility and (2) overlapping between the work of the District
Superintendent in his district and that of Co-ordinating staff person-
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nel. Additional executive strength was given to the Boards of Lay
Activities, Christian Social Relations, and Evangelism. A Strategy
Committee also was created to prepare the agenda for each meeting
of the Coordinating Councils.'® It is yet too early to ascertain the ef-
fectiveness of the reorganization. Representation is wide, comprising
every board and agency in the Conference. Co-ordinated planning
to implement the Annual Conference program is done carefully
with a follow-up meeting in the ensuing spring to evaluate the work.

5. STEWARDSHIP AND M ISSIONS

The excellent record of stewardship by the Conferences before
1939 was continued by the united Conference. The loyal response
to the “Sanctuary Crusade” and other aspects of Conference church
extension already has been pointed out. Another aspect of benevo-
lence is missionary work. The Southern California-Arizona Confer-
ence has been among the top Conferences in the missionary outreach
of Methodism. The Crusade for Christ to rebuild a war-torn world
found this Conference with a quota of $632,000. Over $700,000 was
paid.’* Over one million dollars was raised thereafter in the “Ad-
vance for Christ.” The Conference stood fifth in the United States
in all money paid by Annual Conferences and eighth in per capita
giving. These figures include only the General Conference Advance.
If the Annual Conference payments were included, the Conference
probably would be ranked first.15 To prick the conscience, however,
the treasurer reminded the Conference members that over one hun-
dred churches gave less than 509, of their quota in spite of the fact
that the per capita income in the Southern California-Arizona region
was the highest in the land.

The Conference has had a history of never being satisfied with the
status quo. For the year ending May 31, 1956, among all Methodist
churches giving $8,500 or more to World Service and Conference
Benevolences on apportionments, seven out of the first fifteen were
from southern California and Arizona.'s This Conference, though
not of the first ten in size, was first in per capita giving to World
Service and Conference Benevolence on apportionments ($4.34),
second in per capita giving for total benevolences ($8.57), first in
per capita giving for current expenses ($21.01), and first in per
capita giving for all purposes ($63.84) .17

Besides the Conference proper, its Woman's Society of Christian
Service has shown a similar determination continually to improve
its stewardship. In 1943 the Conference Woman’s Society was eighth
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in membership and first in per capita giving in the United States.
It was one of three that gave over $100,000 to missions.’® Fourteen
years later it was fourth in size but first in per capita giving ($7.24)
among all the major Societies in the United States. Only one other
Society reached a higher per capita average.'” For the 1959 Confer-
ence year it repeated this achievement.?* Many local churches and
individual groups have shown missionary concern. Some have
brought displaced persons and families to America, others have
supported foreign missionaries, still others have financed church
projects in needy areas, especially Mexico and Hawaii.

6. THE LaiTy COMES OF AGE

With unification the laity gained full status throughout the en-
tire Church. In the former Methodist Episcopal Church, South, this
already had been the case. As has been indicated, however, in the
Methodist Episcopal Church the laity were never members of Annual
Conference. Full equality of opportunity and privilege after 1939
led to a strong and forward-looking program.

The continually high attainments in the fields of evangelism,
church extension, and stewardship, which have been previously ex-
amined, were made possible by the devotion, planning, and hard
work of the laity in conjunction with the ministry. Laymen have
proved their value time and time again by leadership on boards and
committees, by concrete support of the local church program, and
by the high quality of their lives. Bishop Kennedy has often paid
tribute to the unselfish work of the laymen and laywomen.

The Conterence has been most fortunate in its Conference
lay leaders. Bert L. Cooper, attorney, and member of Trinity Meth-
odist Church in Pomona, was its first Lay Leader, 1939-1941. In those
early months of unification he did a statesman-like job of laying a
solid foundation for the future. The organization proceeded slowly,
with a certain confusion and uncertainty regarding duties and op-
portunities. To remedy this situation Mr. Cooper gave encourage-
ment and practical ideas. Especially important was his urging of a
four-year term for the Lay Members of the Annual Conference in
order that they might derive the value from Conference and make a
vital contribution to it and to their local churches.?! Mr. Cooper was
succeeded by Alpheus B. P. Wood, who served from 1941 to 1955.
During these years the laymen made their influence felt in every line
of Conference endeavor. In February, 1942, the first laymen’s day was
held in the local church. A one-day retreat was inaugurated in 1943,
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something which has grown steadily in attendance and effectiveness.
During Mr. Wood’s term a fully unified spirit was achieved, goals
were clarified, and leaders on all levels were trained. The first Bis-
hop’s Laymen’s Luncheon was held in November, 1952. This became
an annual affair, filling the largest dining room of the Statler Hilton
Hotel in Los Angeles, and brought together laymen from across the
Conference for inspiration and fellowship. The large attendance led
in 1954 to the setting up of three additional annual meeting places:
San Diego, Phoenix, and Tucson. These too have been filled to
capacity.

In 1955 Alpheus Wood was succeeded by Hubert Orton, a business-
man engaged in real estate and insurance. Under Mr. Orton, who is
still Lay Leader, the gains of previous years have been continued
and new ideas also have been advanced. One of the most notable of
these is the Weekend Witness Mission, started in the fall of 1955,
and giving laymen the opportunity to witness in visitation evange-
lism.?2 Another is the Board of Lay Activities workshop. The first
was held on January 24-25, 1959, at Pilgrim Pines, a mountain camp
near Yucaipa above Redlands. Such questions as “Where are we?
Where are we going? How do we get there?” were discussed. The
workshop, which will be an annual affair, gives the members oppor-
tunity to compare notes, discuss, and receive guidance on various
aspects of their local problems.??

Prior to unification an unofficial group of laymen in southern
California had been meeting together for constructive work and had
called themselves “The Methodist Men,” a name adopted by the
united group of laymen throughout the Church.?* Gradually across
the Conference clubs became chartered. By 1944 689 of all the
churches had local groups. In 1959 there were almost 300 fully char-
tered Methodist Men Fellowships in the Conference. Besides their
total support of the Conference program, the laymen have sponsored
many projects. One of the most outstanding has been the Student’s
Scholarship Fund, which was originated in 1948 as the result of the
effort of a layman, George Beer. Alpheus Wood presented the idea to
the Conference Board of Lay Activities which endorsed it. Lynn W.
Ballard and other laymen developed its operation. Numerous young
men and women have been aided.

The Woman’s Society of Christian Service of The Methodist
Church began in January, 1939, as a fusion of the several older socie-
ties. Today it is the largest religious women'’s group in all the world.
Within one year after the Conference Society was organized there
were 260 societies with 25,000 members.?> Today with a membership
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Mrs. Charles A. Trowbridge, Conlerence
President, W.S.C.S., 1956-1960

of more than 45,000 the Conference W.S.C.S. ranks fourth in mem-
bership in the United States, with 385 local Societies and 132 Wes-
leyan Service Guilds. The women, like the men, have been most
fortunate in their choice of leaders. There have been six Presidents
of the Conference Woman’s Society of Christian Service: Mrs. L. F.
Sedgwick, 1940-1943; Mrs. F. W. Boerner, 1943-1946; Mrs. Neal D.
Ireland, 1946-1950; Mrs. Earle K. Scott, 1950-1954; Mrs. Edwin A.
Ingham, 1954-1956; and Mrs. Charles A. Trowbridge, 1956-1960.
Like the laymen, the women have played a vital role in the life
of the Conference. The effective missionary and stewardship pro-
gram of the Woman's Society has been suggested elsewhere, as have
the many institutions which are a part of the women’s program.
Year after year the Conference Society has pushed forward to new
goals. A significant recent project is the Missionary Tour in partici-
pation with youth, giving young people the opportunity to observe
the many home missionary efforts. Each summer since 1940 a World
Friendship Camp has met with a two-fold purpose of missionary re-
cruitment and education of junior and senior high school age girls.
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[t is not an exaggeration to state that much of the success of the
Southern California-Arizona Conference has been due to an extreme-
ly consecrated Woman’s Society of Christian Service.

6. ACCENT ON EpucaTion

Methodists in southern California and Arizona brought into the
unified Conference a wealth of experience in the entire field of
Christian education. Since 1939 both the ministry and laity have
worked steadily for an enlarged and enriched program.

Workshops for teachers of each age group, summer observation
schools, institutes and camps increasingly have played an integral
role in the outreach of the Board of Education. “Three Great Days,”
which began informally immediately after unification, became an
annual event in the winter. Held in one of the larger churches, this
program made available good training in Christian education to
anyone in the Conference. Instruction in teaching methods was the
primary consideration. By 1957 the school had grown so much that
three different locations were utilized. The following year more than
six churches became centers for the instruction.

Excellent leaders for the various age levels undoubtedly have been
among the causes for the sound and active program of the Conference
Board. Alice Louise Brown was Director of Children’s Work 1939-
1951. She was succeeded by Ethel Ristine. James McGiffin headed up
the Conference Youth program from 1939 to 1945 when he was suc-
ceeded by the Rev. Thomas K. Farley, who served until 1956. Under
the direction of Mr. Farley, the youth program was greatly expanded,
the camping program was enlarged, more thorough officer training
was provided, and a well-organized structure was constructed from the
local level up to that of the Conference. The Rev. Richard Edgar
came as Mr. Farley’s associate in 1952 and after Mr. Farley left con-
tinued in that capacity until 1958. The current director of Youth and
Student Work is Elbert Dow Hoffman, who has served in this office
since 1956.

In charge of the over-all program was Dr. Gerald B. Harvey, the
Executive Secretary of the Board of Education from 1943 to 1956.
Transferring from Wisconsin in 1928, Gerald Harvey worked in
several churches in the Southern California Conference as pastor,
associate pastor, and Director of Christian Education. In 1943, after
two years as Pasadena District Superintendent, he succeeded Jesse
Lee Corley, who had held the position of Executive Secretary for
twenty-four years, pioneering as one of the first educational secre-
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taries in American Methodism. In 1956 Gerald Harvey was elevated
to the national position of Executive Secretary and Field Represen-
tative, Joint Commission on Christian Education for Foreign Fields
of The Methodist Church. In this unique situation he has been at-
tempting to strengthen the Methodist program of Christian educa-
tion in foreign lands. Following Dr. Harvey’s acceptance of this re-
sponsibility, the secretary of the Board of Education was also made a
General Associate Secretary of the Co-ordinating Council.

An outstanding aspect of the Conference Christian educational
program has been continual instruction in and promotion of Meth-
odist Church School Curriculum. The aim has been to have
every church school use the Methodist literature. By the end of 1959
more than 909, of the churches had done this. Laboratory schools
and workshops, offering firsthand observation in the use of these ma-
terials, have continually helped to raise the level of effective teaching.

Of note also has been the activity of the Methodist Youth Fellow-
ship, the national youth organization created in 1940 to replace the
former Epworth League. On the older youth level the Wesley
Foundation has been influential. Numerous college and university
campuses have full-time or part-time Wesley Foundation directors
or are affiliated with the Student Movement. From 1939 to 1956 the
program was under the general direction of Herman N. Beimfohr.
Since then Elbert Hoffman has been in charge of this, with Dr.
Beimfohr responsible only for the program at University of Cali-
fornia at Los Angeles. By 1959 the Conference reached seventeen in-
stitutions of higher learning in southern California and Arizona, min-
istering to more than 10,000 Methodist youth. The Wesley Founda-
tion has worked closely with the University Religious Conference, a
co-operative enterprise among religious groups which offers religious
courses to university students. The Methodist Student Movement
has made a significant contribution to youth work throughout the
Church. During the years 1949-1951 a very complete survey of Meth-
odist work at colleges and universities in Arizona, California, and
Nevada was conducted by Murray H. Leiffer. This produced forty-
three different conclusions and recommendations for developing the
ministry to college youth. Many of these involved the strengthening
of religious ties on the pre-college level, especially since ““the growth
of students into effective leaders is largely determined by their pre-
college life in the home, church, school, and various youth group
relationships.” 26

The program for Junior and Senior High young pcople has like-
wise advanced. “Youth Day at Annual Conference” began in June
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of 1940. Conventions, institutes, retreats, educational seminars—these
have been part of the well-rounded program of the Conference Meth-
odist Youth Fellowship. The Methodist Youth Exchange has sent
work teams to Germany and caravans to Hawaii. In 1955 the pro-
gram was broadened to include the Methodist Service Projects Com-
mission and has included European Seminars and work teams to Ja-
pan and Central America. The Camp Commission, organized in
1944, encouraged the Conference to buy good facilities for camps and
to rent other sites that could not be purchased. Today the Southern
California-Arizona Conference is considered to have more camps than
any other Conference in all Methodism.?” The Conference owns
Arroyo Grande (Arroyo Grande, California), Cedar Glen (Julian,
California), Cisquito (near Saugus, a gift of the late Mr. Don C.
Porter of South Pasadena), Lazy W. (near San Juan Capistrano,
California), Colby (Singing Springs, California), Methodist
Leaders’ Lodge (Wrightwood, California), Mingus Mountain (near
Jerome, Arizona) , Pinery Canyon (southeast of Williams, Arizona),
and Sturtevant (north of Sierra Madre, California). Within two
hour’s drive of any church in the Conference are good facilities for
Christian recreation and family living.

Indicative of the Conference interest in education is the fact that it
has raised or helped to raise several men of exceptional educational
leadership in Methodism. Gerald Harvey has been mentioned. Three
others deserve special attention.

Harold C. Case came to First Church, Pasadena, in 1945 after suc-
cessful pastorates in Illinois, Kansas, and Pennsylvania. In 1951 he
became the fifth President of Boston University, one of Methodism’s
large educational institutions, and seat of Boston University School
of Theology.

Walter G. Muelder, who was a member of the Southern Cali-
fornia Conference and then of the united Conference, became Dean
and Professor of Social Ethics of Boston University School of The-
ology in 1945, following teaching positions at Berea College and
the University of Southern California. He has been an outstanding
leader in the ecumenical movement and has written widely on theo-
logical and ethical problems, including Religion and Economic Re-
sponsibility and Foundations of the Responsible Society.

Murray H. Leiffer entered the Southern California Conference on
trial in 1924 and joined in full connection three years later. Since
1929 he has been on the faculty of Garrett Biblical Institute in the
field of social ethics and is recognized as one of the foremost leaders
and authorities on church survey work within Methodism.
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Methodist Headquarters Building

8. CONFERENCE HEADQUARTERS

When certain tax situations made the Plaza Community Center
untenable as the Conference headquarters, a Headquarters Corpo-
ration was authorized by a special Annual Conference on December
18, 1953, the same Conference which assumed one halt the financial
responsibility for the Arcadia Hospital. The following June, full
authority was given the Corporation to act to secure a new location.
Proposals were received from Wilshire Methodist Church, First
Methodist Church, Los Angeles, Pacific Homes Corporation, and the
Los Angeles Church Federation. After investigation, the proposal
from Pacific Homes Corporation was accepted because of accessibility,
costs, parking, and facilities.

Originally the Headquarters Corporation was authorized to pur-
chase and to hold property, but the contract with Pacific Homes Cor-
poration was on a lease basis. Since the arrangements were very satis-
factory, the Conference ordered the Headquarters Corporation dis-
solved in June, 1956.2% The dedication service was held on Tuesday,
April 10, 1956. The new building at 5244-5250 Santa Monica Boule-
vard has extensive meeting rooms, vast office space, and meal service.
The Cokesbury Book Store occupies most of the first floor.
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9. THE COKESBURY BOOK STORE

The Methodist Book Concern and a book store of the Methodist
Episcopal Church was established in San Francisco in 1852. In south-
ern California a book store was operated for a number of years by
the Board of Education of the Southern California and Southern
California-Arizona Conferences at 125 FEast Sunset Boulevard. In
1943 the Publishing House took this over. In 1956 the Cokesbury
Book Store was moved to the new spacious quarters at 5244 Santa
Monica Boulevard.

10. CommissioN oN PuBrLic RELATIONS

As new channels of communication have developed, Methodism
usually has tried to utilize them. The only church in the Confer-
ence which operated its own radio station was Trinity Methodist
Church, Los Angeles. First Methodist Church, Los Angeles, broad-
casted its morning services beginning in the late 1920’s. In the late
1940’s the television ministry was inaugurated. I'unds have been
allocated yearly to make this aspect of Methodist communication
vital. The Conference itself does not operate any television station.
Many of its ministers periodically have appeared on devotional pro-
grams, while several churches have had their worship services tele-
vised on “Great Churches of the Golden West.”

In 1951 a new chapter began in Conference public relations with
the appointment of a full-time director, the Rev. Crawford Trotter.
His pioneering efforts not only brought The Methodist Church closer
to the newspapers by improving church-press relations but also re-
lated the Conference to the Church’s National Commission on Public
Relations. Meantime a Television, Radio, and Film Commission was
actively engaged in promoting church advancement in these areas.
Experimental pilot films as well as broadcasts of many of Bishop
Kennedy’s addresses have resulted. Of much benefit to the Confer-
ence in this work has been Glenn McMurry, staff member of the de-
partment of cinema at the University of Southern California. Thor-
oughly trained in the field of communications, he has had experience
at home and abroad with the United States government. Until 1958
he served as the Executive Secretary of the Commission. The present
Executive Secretary is Bruce Williams, formerly of the Advo-
cate/Together staff.

In 1958 the Television, Radio, and Film Commission merged
with that of Public Relations under the name Commission on Public
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Relations. It is hoped that the merger will help to co-ordinate these
fields better. Already numerous churches have established local com-
mittees on public relations. The objectives of the Commission are
to present the story of Methodism to the people of the Conference, to
provide them with training and counsel in the use of public rela-
tions techniques, to try to correct misconceptions of the Church, and
to answer criticism of it.2?

11. OuTrEACH TO OTHER RACES AND NATIONALITIES

Since unification the concern evidenced for other races and
nationalities has continued to manifest itself, especially through the
various institutions already discussed. Mention also should be made
at this point of four additional matters.

1. Integration of the California Oriental
Provisional Annual Conference

From time to time in past Methodist history a General Conference
has made it possible “if and when it seemed desirable” for various
Provisional Annual Conferences to integrate with Annual Confer-
ences through which those groups geographically were located. In
1948 General Conference took such action in regard to the following
Provisional Conferences: California Oriental, Latin American, and
Pacific Japanese.

The first step to apply this principle in the Southern California-
Arizona Conference was taken in 1949 when Bishop Baker appointed
a Committee on Integration representing both groups. That commit-
tee reported in 1951 but its recommendation was confined to the Cali-
fornia Oriental Conference. The ministers and laymen adopted the
resolution accepting the appropriate churches and members of the
Provisional Conference into the Annual Conference. By 1952 the
merger had been completed, and thirteen additional ministers re-
ceived their appointments from Bishop Baker.?"

ii. Integration of the Latin American Provisional
Annual Conference

In February, 1953, a special committee representing the Southern
California Conference, the California-Nevada Conference, and the
Latin American Provisional Conference met. A vote taken indicated
that an overwhelming majority of both laymen and ministers favored
integration. Meeting again in May, the group decided that June,
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A delegation to the Japanese Provisional Annual Conference

1956, should be the date for final integration. This would allow time
for the Latin American Conference to raise its minimum salary
schedule and also would allow an adequate period to prepare the
churches for merger. Plans proceeded according to schedule. On June
22,1956, in Executive Session, Bishop Kennedy announced the trans-
fer of twenty-seven ministers and approximately 2,375 members into
the Southern California-Arizona Conference.?!

iti. Japanese Provisional Annual Conference

This Conference, organized in 1940 after forty years as a Mission
Conference, is still independent. Two churches of the Conference
are outside the Western Jurisdiction. It is expected that eventually
integration will occur, but apparently the ministers of this Confer-
ence prefer to remain as a Provisional Conference until all their
churches become self-supporting.??

iv. The Growing Influence of the Negro

In the 1940’s and the 1950’s Negroes continued the westward mi-
gration which had been evident before the time of unification. The
Southern California-Arizona Conference has tried to fulfill the needs
of this racial group by adding new churches. In 1959 there were ten
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active Negro churches with an approximate membership of 6,218.
Holman (membership 1,944) and Wesley (membership 1,367), in
Los Angeles, are the most prominent Negro churches. L. I.. White
has been at Holman since 1947, and E. W. Rakestraw at Wesley
since 1936. Mr. White was elected a delegate to the 1960 General
Conference.

Inter-racial work has proceeded cautiously, yet courageously. A
changing city demands a changing philosophy in church relations
as well as in other areas. By 1959 there were more Negro ministers in
the Conference than there were Negro churches. In 1956 the Rev.
Dan Towler, Negro minister and former member of the Los Angeles
Rams football team, was appointed to the Lincoln Avenue Church
in Pasadena. This church, while predominantly Causasian, had some
Negro members and was close to a large Oriental community. When
Mr. Towler took the pastorate, a few of the Caucasian members left,
but others of the same racial group who believed in integration took
their place. In 1960 this church was continuing a ministry on this
same basis in its transitional neighborhood.

Normandie Avenue was the first all-white congregation to have a
Negro pastor. The Rev. Nelson B. Higgins, Jr., a former Baptist, was
assigned to this church in June, 1957, by Bishop Kennedy after con-
siderable study of changing conditions. The appointment attracted
nation-wide attention.?3 In twenty years the membership of the
church has dwindled from 250 to 43. It was evident that the com-
munity had been in transition for a number of years. Normandie
Avenue Church had maintained a closed door policy with respect to
Negro members except for allowing Negro children to attend the
Church School. With a population of about 20,000 in the area, there
was a great need to keep the church alive. Consequently, Mr. Hig-
gins was appointed as an Approved Supply. Although many mem-
bers left, many new ones joined. Neighboring churches gave much
support, both in morale and physical equipment.

Mr. Higgins was an excellent preacher and had a fine personality
that won many friends for himself and the church in the early
months of the new plan. When it came to administration, however,
Mr. Higgins met difficulty because of his Baptist background. He
was continued as Approved Supply in 1958. When it became appar-
ent that the organization of a Methodist church was not congenial
to him, he resigned and decided to organize a small Baptist Church
in the same community.

In 1959 the Rev. Wilbur Johnson, Methodist minister from Rich-
mond, California, was appointed. The transition has been made and
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the people have rallied to his support. In the near future a building
program is contemplated. The increase in membership from 43 in
1957 to 213 in 1959 vindicated the decision to integrate this church.34

12. UNIVERSITY OF SOUTHERN CALIFORNIA

Unification led some to feel that an independent theological semi-
nary might be established. A Conference Commission decided the
time was not ripe for creating a new School of Religion and com-
mended the graduate School of Religion of the University of South-
ern California as worthy of continued support. In 1949 Dr. Earl
Cranston was appointed Dean of the School of Religion by the Uni-
versity of Southern California. Loyal to both the University and to
The Methodist Church, Dean Cranston guided the school through
years of very critical readjustment.

In November, 1952, the Trustees of the University changed the
Articles of Incorporation, eliminating the provision that a majority of
the trustees must be Methodists. This was done “to eliminate any pos-
sibility of misconception.” 3 Significantly, a week later the trustees
received the first annual gift of $419,000 from the County of Los
Angeles for services through the University’s School of Medicine.36
The following February a committee was appointed by Bishop Ken-
nedy to represent the Conference in negotiations with the University
to clarify the relationship between the Conference and the School of
Religion. When subsequent discussions did not lead to a satisfactory
working agreement, the Conference determined to establish a sepa-
rate school of theology. In January, 1956, a new but continuing
school of theology, authorized by the Southern California-Arizona
Conference in 1955, and wholly independent of the University of
Southern California, was incorporated as a legal organization, known
as Southern California School of Theology, and retaining the entire
faculty and curriculum of the School of Religion. It met at Uni-
versity Methodist Church, across the street from the University, for
one year pending the determination of a permanent home. Invita-
tions were received from several places, from San Diego to Santa
Barbara and as far east as Redlands and Arizona. An official com-
mittee of the Conference, drawing upon experts from across the
country, completed a study and recommended to Annual Conference
that Claremont be the new location. Eighty years previously Charles
Maclay had made possible the Maclay College of Theology through
a magnificent gift. Now another layman, who desired to remain
anonymous, donated well-located and extensive land in Claremont

183



THE HISTORY OF METHODISM IN SOUTHERN CALIFORNIA AND ARIZONA

that the tradition of Maclay might be continued. In the fall of 1957
classes opened in buildings leased from the Associated Colleges of
Claremont while the permanent campus was being readied. It was
occupied early in 1960.

To assess the long history of the Southern California Conference,
and its successor Conference, in its relationship with the University
of Southern California is no easy undertaking. The hopes and dreams
of the early leaders were that a great institution of Christian learn-
ing could be established and cultivated for the people of southern
California. When Maclay College of Theology became a part of the
University, those original desires assumed added significance. Times
changed. The University survived the almost fatal depression of
1888-1894. Even as Los Angeles mushroomed so did the University.
To many connected with the University, as well as no small number
in the Annual Conference, the University seemed to have grown to
be too large for the Conference alone to finance adequately. If every
institution of Methodism that did not receive all the support it felt
entitled to from an Annual Conference were to sever its relationship,
Methodism today would have few, if any, institutions. The leaders of
such schools always have known that funds must be sought elsewhere.
Yet it must be admitted that few schools of Methodism had grown as
large as had the University of Southern California by 1928. Needing a
tremendous endowment, the University then decided to change its
by-laws, and twenty-four years later the last reference to The Method-
ist Church was eliminated from these same by-laws. With this and
subsequent steps a great university, born and nurtured in the Chris-
tian faith and life, became secularized. It had followed a pattern not
unique in the history of American higher education.

A new chapter in the life of the School of Theology is now un-
folding on the Claremont campus. In October, 1957, Dr. Ernest Cad-
man Colwell assumed the Presidency of the seminary. As a well-
known New Testament scholar, able administrator, former president
of the University of Chicago, and former vice-president of Emory
University, Dr. Colwell had already provided outstanding leadership
and guidance. The entering class of 1957 was the largest in the long
history of the institution. The Conference was confident in pledging
strong support to such a school that promised great things for the
future of Methodism and for other denominations as well.

13. CALIFORNIA WESTERN UNIVERSITY

Until the organization of Alaska Methodist University in 1958,
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California Western University in San Diego was the newest Meth-
odist institution of higher learning in America. This school is an-
other aspect of the Conference's concern for education. In 1951 a
committee was set up to negotiate with the University, then known as
Balboa University, regarding the possibility of Conference affilia-
tion. The Annual Conference in 1952 committed itself to accept
the University as a Conference institution if the school by 1957 had
met certain conditions including sufficient endowment, adequate
equipment, and library facilities. By 1956 these had been satisfied, in-
cluding accreditation by the University Senate of The Methodist
Church and by the Western College Association. The Conference
then granted affiliation. Under the leadership of President William
C. Rust, a minister of the Southern California-Arizona Conference,
the University has made progress. Building has proceeded rapidly;
standards of faculty and library excellence have kept pace. In 1961 in
conjunction with the school the Conference expects to enter into
an endowment drive for an additional one million dollars. As the
only Protestant affiliated school of higher education in its county,
California Western appears to have an opportune future.

14. CONTROVERSIES

i. Executive Session

Second, this objection rests on the supposition that all the preachers
will vote alike and all the laymen alike. That is a pretty far-fetched
supposition. We have never seen “rugged individualism’ more ramp-
ant, upon the part of both ministry and laity, than in an Annual
Conference. Methodist polity may not be as independent as that of
Baptists, but Methodist people are about as independent in their
thinking and acting as anybody we know, and have a confirmed habit
of sooner or later breaking up blocks, whether of ministers or laymen,
with complete ruthlessness and happy abandon.37

Thus spoke (in part) the Judicial Council on a most interesting
case originating in the Southern California-Arizona Conference. The
outcome made the executive session an acceptable part of American
Methodist procedure because of the action of the Conference.

At the Uniting Conference the discipline and organization of the
new Church were determined. Section 1V, Article 1, concerned the
matter of passing upon the character of ministerial members. There-
in it was stated that the District Superintendent may answer for each
man, that he may call each man in his district by name in open ses-
sion, or that the Annual Conference Committee on Conference and
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Ministerial Relations may ask each District Superintendent to make
one report to the Annual Conference. Following these three choices
there then appeared this important clause:

Provided, that the Conference may order an executive session of the
Ministerial Members, to consider questions relating to matters ol
ordination, character, and Conlerence relations.3®

On June 22, 1945, during Annual Conference, the ministers of the
Conference held an executive session, without admitting laymen, to
pass on matters of ordination, character, and Conference relations.
The next afternoon Bishop Baker was asked for a ruling on the legal-
ity of the session. No ruling was given, and the same afternoon a
unanimous resolution was passed by Annual Conference to have the
Judicial Council rule on the legality of the session by the ministers
on June 22.39

On May 9, 1946, the Council ruled that no Annual Conference had
authority to request the Judicial Council for a ruling on the con-
stitutionality of an action of General Conference. The case was dis-
missed on the grounds that the Council was without jurisdiction in
the matter.’® Then in June, 1946, the Conference requested the
Council of Bishops to appeal to the Judicial Council to determine
the constitutionality of the clause. The Council of Bishops voted
affirmatively for this appeal.#!

On April 23, 1947, the Judicial Council, with two dissenting, ruled
in favor of the ministerial body of the Southern California-Arizona
Conference. The Council declared that it was constitutional to choose
the closed session for the matter of “ordination, character, and Con-
ference relations,” as provided in the constitution of the U'nited Con-
ference and (in 1947) contained in the latter part of the Discipline.
paragraph 646. The decision was based primarily on two factors: first,
that the rule in the Discipline was imposed not arbitrarily but
rather by choice of ministers and laymen and was the result of an
adoption of a motion subject to debate; and, second, that the Annual
Conference had a right to designate any group to perform for it a
specific item.*? This power was enhanced by paragraph 22 of the
Discipline which stated that “lay members may not vote on matters
of ordination, character, and Conference relations ol ministers.” +2
The Judicial Council continued:

. the specific denial to a group of the right to vote on a given ques-
tion negates any presumption of an inherent right in the members of
that group to be present and participate in the discussion leading up
to such vote .. .44
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The Judicial Council believed that the wording was ambiguous
and should be changed, but to the present time it has remained as
it is.*

In brief, the laymen, who are constitutionally members of the
Conference, felt that the executive session violated their rights since
they were excluded from a group that is part of the Conference.
In 1947, following the ruling, the Annual Conference took action to
allow laymen to sit in the session without a vote. This was exactly
what they were fighting for in the first place. (However, the Disci-
pline is still ambiguous as to the right of laymen even to sit in the
session.) In 1957 by vote of laymen and ministers, laymen are ex-
cluded from the hall only on the question of passage of the character
of ministers. Thus ended an interesting chapter in Methodist consti-
tutional history.

i1. Social Study and Action

In 1942 Bishop Baker, in answer to “What is the Church to do?,”
said:

The Church must recognize the danger within our own borders to
our democratic inheritance, to civil libertics, to the hard-won gains
of labor and social security. She must foster attitudes which can stand
against hatreds which threaten, and the perversions of truth which
always accompany war.

She must stand for fair play to minority groups, to the Negro, to the
Japanese American citizen, and to other citizens who stem through
ancestry from enemy countries.+3

The stand for civil liberties and for a more just social and economic
order by the Conference in the mid-thirties was representative of an
unbroken history of similar stands to the present day by Methodists
of southern California and Arizona. Such Christian witness has been
due in no small part to the direction of Bishop Baker and Bishop
Kennedy. Both have stood unashamedly and unafraid in the appli-
cation of the personal gospel to the social order.

Consistently the Conference has opposed the manufacture, sale,

* 1t may be noted that the request from the Conference to the Council of Bishops (and thus
ultimately to the Judicial Council) was for a ruling on the constitutionality of the paragraph and
not the legality of the session (as the original resolution had). Actually the Conference did not
order the executive session; the ministers just met. Certainly the Journal indicates no such order,
and neither Bishop Baker nor anyone else present can remember such order. Because the
ministers just met, had the resolution requested the legality of the session rather than the
constitutionality of the paragraph, it is perhaps doubtful that an affirmative ruling would have
come; for wording of the decision makes Annual Conference action of so ordering a session the
basis of the final Judicial Council decision!
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purchase, and consumption of alcoholic beverages. Likewise it has
opposed legalized gambling. There has not been one year during
which a slack attitude could be noticed on any such issues as these.

During World War II every Conference session protested the un-
fair treatment of the Japanese-Americans who had been herded into
relocation camps. The youth of the area secured temporary release
of Japanese young people to attend summer Institutes. The Confer-
ence was one of the leading groups that helped to make concrete
plans to rehabilitate these displaced Americans when in 1945 they
returned to a normal life. Local ministers and laymen offered much
guidance during this transition.

Following the pattern set just prior to unification, the united Con-
ference has stood firmly on the ground of the right of the individual
conscience in time of warfare. It has supported wholeheartedly the
General Conference statement that there is not now a common judg-
ment regarding what to do in respect to war. Throughout the second
world conflict and to the present time it has reaffirmed loyalty to the
United States Government and to the President. At the same time it
has been loyal to those men who have registered as Conscientious Ob-
jectors, offering them counsel and moral support.#6 Without varia-
tion the Conference has stood against all campaigns of fear in the
field of civil liberties including investigations and loyalty oaths. In
this critical sphere Bishop Oxnam, formerly of this Conference, has
played a leading role, and the Conference unitedly has supported his
fight as well as its own throughout California.*?

More important than mere pronouncements has been concrete
action. During World War II laymen and ministers served as hos-
pital volunteers and in emergency relief organizations. Churches had
outstanding programs and activities for service men. One Arizona
minister is reported to have conducted courses in English for German
prisoners of war.4s

In 1950 a Board of Social Study and Action was formed to lift the
matter of Christian concern out of mere debate and to put it into
practical effect. In 1956 the name was changed to the Board of Chris-
tian Social Relations. This group has taken the Tead in specific action.
Among other things, it has sponsored seminars on critical problems
and has given valuable suggestions to local churches for facing par-
ticular problems and organizing them for united action.

One of the most encouraging—and interesting—events in this field
involved the Los Angeles Board of Education election of 1957. A
committee of citizens asked Bishop Kennedy to be chairman of the
Committee for Better Schools. He was genuinely interested but felt
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he could not give adequate time to the chairmanship. Frank Wil-
liams, J. Wesley Hole, and Ray Ragsdale urged him to accept it, and
in a moment of enthusiasm the last-named told the bishop, “'If you
will accept the chairmanship, I will be glad to help you!” As a result
Bishop Kennedy became Honorary Chairman and Dr. Ragsdale the
“Working Chairman.” Screening the numerous candidates in the
election, the committee came up with two appropriate coalition
choices, Mrs. Mary Tinglof, wife of an attorney, and Mr. Ralph
Richardson, professor at the University of California at Los Angeles.
Opposed by all of the metropolitan newspapers, the committee never-
theless proceeded carefully and excitedly with its campaign. Publica-
tions from various religious denominations presented the issues. A
leading one was the right to teach about UNESCO (United Nations
Economic, Scientific, and Cultural Organization) in the public
schools. After victory was achieved, Dr. Ragsdale was informed that
it was the first time in more than twenty-five years that a Los Angeles
Times-sponsored candidate for the Board of Education had been
defeated.*?
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Conclusion

Such has heen the history of Methodism in southern California
and Arizona. There have been high moments of triumph and low
periods of defeat. Significantly, however, there has been steady ad-
vance. Perhaps the reason never was stated better than it was in 194 1.
Frank G. H. Stevens, member of the Conference since 1898, spoke
these words to the Annual Conference:

Sometimes when we are tempted to look down, the going is rough;
when we are prone to look within, we see a lack; but looking out,
there is the pressing need; and when we have sense enough to look up,
there is God. And the answer.50

Certain conclusions become evident from this study of Methodism
in the far southwest. The Methodist Episcopal Church was decidedly
the stronger of the two Wesleyan branches in both size and financial
strength; this preponderance allowed many more opportunities for
advancement in significant areas. In education the University of
Southern California was an outstanding accomplishment, while in
the field of social relations the Church of All Nations gained national
prominence. The Southern Church, limited as it was by numbers and
finances, nevertheless also was able to point to achievements. Most
notable perhaps were the Homer Toberman Deaconess Home and
the Tucson Tubercular Hospital.

Both Conferences contributed leaders and ideas to their respec-
tive denominations. Bishops and educators came from each. Trinity
Church of Los Angeles pioneered in the development of the Epworth
League. Robert Shuler, its minister for thirty-four years, was unde-
niably one of the outstanding figures of Southern Methodism in
the country. Edward Locke, Bromley Oxnam, and Frank Stevens
were examples of the high quality of leadership furnished by the
Southern California Conference. In the matters of ministerial pen-
sions, minimum salaries, and high educational standards for the
ministry this Conference of the Methodist Episcopal Church played
an influential role in Methodism as a whole.

Certain issues such as Mormonism and prohibition created an es-
sential degree of unanimity of thought among both Methodist bodies.
Beyond these a diversity could be seen. Whereas both had voiced
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an early opposition to critical, liberal scholarship, by 1925 the South-
ern Church alone spoke out publicly against it. Moreover it did not
yet become embroiled in social controversies as did the Methodist
Episcopal Church. Issues of war and the economic order plagued the
Northern Church for many years. Southern Methodists made few
comments, especially on the latter. Neither denomination escaped a
split in its ranks in southern California, though neither was seriously
hurt. It was rather an injury of a personal nature to the individuals
involved.

Since 1939, drawing upon varied experiences and backgrounds,
the united Conference has continued the forward movement which
has been characteristic of the ministry and laity of the area. Strong
episcopal leadership and obvious group spirit have been vital fac-
tors.

It has been one hundred and ten years since the first Methodist
minister preached in the southern part of California. Courage,
prophetic insight, determination, hard work, abiding faith, a willing-
ness to adapt to new conditions—these have been the instruments
by which Methodist men, women, and youth have forged the achieve-
ments in the far southwest. Accomplishments have not been auto-
matic, and there have been some failures; but the vision and action
have consistently been forward, building upon the past and look-
ing to and planning for the future. In 1960, amidst a tremendously
changing environment, due to technological and social developments
and to the influx of millions of people into southern California and
Arizona, the tasks and challenge seem indeed to be staggering. The
dynamic history of the Conference in meeting all manner of change
appears to promise a continuously successful future.
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The Oldest Church in the Southern California—
Arizona Conference

In recent years, as churches have become more conscious of their
history, the question of which is the oldest church in the Southern
California-Arizona Conference has been raised more than once. The
issue has created a friendly but at times rather spirited rivalry
among those who have felt a claim upon the title. The unavailability
of old Southern Methodist journals has been partially responsible for
the question being as yet unresolved. All of these journals have
been available for this study, and it now seems clear, {from the evi-
dence given below, that First Methodist Church of Los Angeles is
the oldest church.

Four churches have at times contended for the claim: First Meth-
odist, Compton; First Methodist, L.os Angeles; Carpinteria, and St.
Paul’s, San Bernardino. The first two were former Methodist Episco-
pal Churches, Carpinteria was a Southern Methodist, and the present
St. Paul’s is a union of the former San Bernardino Methodist Episco-
pal Church and St. Paul’s Methodist Episcopal Church, South. To
this list the author wishes also to add First (Grace), Santa Barbara,
and San Luis Obispo, both former Methodist Episcopal Churches.

The raising of the following points will help to clarify the ques-
tion and ultimately to resolve it. By the oldest church does one mean:
(1) the place at which the earliest circuit rider worked; (2) the place
at which any historical record states that “a church was organized’;
that is, where an official board (to use a more modern term) was es-
tablished by the minister and laymen;' (3) the place at which the
first Quarterly Conference, the basic structure of a local church, was
held; (4) the place at which there was a continuous ministry; that is,
the place where there was no break in the ministerial work? The six
churches will now be examined one by one.

There is no doubt that Los Angeles was the first place where
Bland, the earliest minister, labored. His presence in Los Angeles is
confirmed by his own letter to Owen and by Anthony. The report to
the Conference in 1854 shows a membership of fifteen and ten pro-
bationers. No records survive by which one can tell if “a church
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was organized” as stated in point two above. At least one other town
—Santa Barbara—was visited by Bland in 1854: “Adam Bland, Pre-

siding Elder . . . held services as early as 1854. The circumstances not
being encouraging, no regular service was attempted until 1867.” 2

From 1858 to 1866 there was no work by the Methodist Episcopal
Church in southern California, and total reorganization, had to take
place in 1867. In the spring of that year the first Quarterly Con-
ference of either denomination ever held in southern California oc-
curred at Los Angeles, and the Rev. Columbus Gillet was appointed
the pastor. With this appointment there begins an unbroken appoint-
ment of ministers to First Church, Los Angeles, substantiated by
every Annual Conference Journal.’

Turning to Compton, the available data indicates that the church
was organized on April 12, 1868.* The first Quarterly Conference was
held on October 23, 1869.5 It is most likely that A. P. Hendon, who
was pastor at Los Angeles station in the fall of 1867, visited the pres-
ent Compton area and was the one who organized the church in
April. It was probably Hendon who held the Quarterly Conference
there in 1869 since he was assigned during that year to the Los
Angeles Circuit (Los Angeles station also was an appointment) . The
name “Compton” does not appear in the list of appointments until
1869. Thereafter it appears without a break of an appointed minister.

At Santa Barbara, after Bland’s departure, occasional services ap-
parently were held without any pastor. The town is listed in the ap-
pointments for 1855 and 1856 “to be supplied,” but no pastor was
sent. In 1867, with the appointment of R. R. Dunlap, Santa Barbara
appears again in the list of appointments and thenceforth without
any break. During 1867, at least, Santa Barbara was part of a large
circuit. The following year the church was organized.¢ Whether or
not it remained part of a circuit is not absolutely clear. In 1874 for
the first time the appointment of ministers lists Santa Barbara and
Santa Barbara Circuit.

San Luis Obispo appears on the list of appointments for the first
time in the fall of 1867. In December of that year the first members
were enrolled, and by the next Conference a fully organized church
with 66 members and 35 probationers was reported.” During these
early years, however, and until about 1876 San Luis Obispo was part
of a circuit which embraced Cayucos, Olmsted, and San Simeon.

At Carpinteria the appearance of the Rev. J. C. Stewart and the
gathering of the first members is established in 1862 from the church
register. This is supported partially at least by Simmons, who states
that the Rev. J. C. Stewart was in the Los Angeles area in 1862-1864,
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although no mention is made of precise localities.® He definitely did
not remain only at Carpinteria because his presence in San Ber-
nardino is a known fact. Carpinteria then, at best, was part of a huge
circuit.? In 1864 Stewart was killed, and the work in southern Cali-
fornia passed to S. W. Davies and in the following year to S. M.
Hogue. Carpinteria, as such, does not appear in the list of Confer-
ence appointments until 1873 and then as a circuit under R. A. Lati-
mer." The church register and the Conference journals seem defi-
nitely to indicate that no work was done, or at least none worth men-
tioning, from 1863 to 1868.

Looking finally at St. Paul’s San Bernardino, the evidence is again
rather hazy. The earliest work in San Bernardino was begun by the
Rev. J. A. Burns in 1858."" Appointments appear to this circuit again
in 1859 and 1860. As mentioned in Chapter Two, the presence of
Stewart in San Bernardino in 1862 or 1863 and the organization of a
church in 1863 definitely is established. The presence of Hogue at San
Bernardino, if he was in southern California, is at least probable in
view of the previous work there. In 1866, the first year in which there
is a record of Hogue's appointment, his name appears opposite Los
Angeles. San Bernardino is not given in the list of appointments. The
following year, 1867, only one appointment in the southern Cali-
fornia area was made: J. E. Miller, to Los Angeles. In 1868 San Ber-
nardino again appears as an appointment, but it is considered a “Mis-
sion,” filled by M. W. Glover. The next year Glover returned to
San Bernardino, this time a station. From the fall of 1868, when San
Bernardino is listed as a Mission, the town appears as a continuous
appointment, though in 1870 it was supplied by the Presiding Elder.

From all of the available evidence, it seems clear that First Church,
Los Angeles, is the oldest church in the present Conference. Cer-
tainly it was the location of the earliest ministerial activity and re-
ported some kind of organization to the 1854 Conference. For the
beginning of a continuous ministry and the first Quarterly Confer-
ence, the fall of 1867 definitely, and the spring of 1867 possibly, can
be established. By the fall of 1868, First Church, Los Angeles, was a
full station appointment because an appointment to Los Angeles
Circuit also appears at that time. Documentation shows that Comp-
ton, San Luis Obispo, and Santa Barbara were organized in 1868
and that a continuous ministry existed thereafter. For a few years
all three were probably on a circuit basis. Carpinteria may have been
formally organized in 1862, but definitely work was most irregular
there, if there was any at all, for the remainder of the war years and
for some time thereaflter. Certainly no regular pastorate can be docu-
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mented there, even on a circuit basis, until late 1868 when Miller
was assigned to Santa Barbara. Conference journals indicate that
most of the coastal region for some years was on a circuit. St. Paul’s
San Bernardino, was organized in 1863, but the war clearly created
breaks in the work and the necessity of reorganization in 1868 as a
mission. It is only from 1868, a year after First Church, Los Angeles,
that the existence of an unbroken ministry can be established.
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Charges of the Former
Methodist Episcopal Church, South

The charges which are given below were all part of the former
Southern Church. At unification, of the 291 charges of the first An-
nual Conference 41 of these were of the former Methodist Episcopal
Church, South, 237 were of the former Methodist Episcopal Church,
and 13 were new charges. All churches in the present Conference
which are not listed below and which were established before 1939
were Methodist Episcopal in background. The reader is referred to
the historical data section of the current Annual Conference Journal
for the names of those former Methodist Episcopal churches, as well
as for the names of those established after 1939 by the united Con-
ference. In the list below circuits (such as “Apache Circuit”) which
have been discontinued are not included.

Churches established during the life of the Los Angeles Conference
(1870-1922) which still exist today:

Bowie, Camp Verde, Carpinteria, Claypool, Downey, Duncan, Holly-
wood (Vine), Liberty, Long Beach (Moore Memorial), Los Angeles
(Trinity), Nogales, Norwalk (First), Parker, Phoenix (Central, Bethel,
Margaret Brooks Memorial), Pomona (Holt Avenue-Westmont,
1948), Prescott, Redlands (merged with Grace 1939—University,
1949), Safford, San Bernardino (St. Paul’s), Santa Ana (Spurgeon
Memorial), Ventura (St. John’s).

Churches established 1922-1939 which still exist today:

Alhambra (Granada Park), Anaheim (Wesley), Avondale, Coolidge,
Eastmont, Glendale (Broadway), Los Angeles (Epworth, Florence
Heights), Peoria, Phoenix (Broadway, Capitol), Reseda, Scottsdale,
Tucson (University—Catalina, Menlo Park, St. John’s), Warren.

Churches established 1870-1939 which were discontinued before
unification:
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Beardsley, Buckeye, Clifton, Cottonwood, Fairbank, Gila Bend, Hum-
bolt, Litchfield, Los Angeles (Marvin Chapel and Woodlawn—merged
with Epworth), McNary, Maricopa, Mayer, Miami, Morenci, San
Diego (University Heights), Superior, Tombstone, Welton.

Churches established 1870-1939 which were discontinued after
unification:

Fort Thomas, Solomonville.
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Delegates to General Conference

One of the important responsibilities of the Annual Confer-
ence is the quadrennial election of delegates to the General Con-
ference. These delegates, elected by and representing their individual
Conference members, help to make all the laws of the Church and
to fulfill any other significant tasks designated under the Constitu-
tion of the Church. Naturally these delegates are chosen from among
the most able leadership and usually represent a good cross section
of the thinking of the Annual Conference.

1. DELEGATES ¥FROM THE L.0OS ANGELES CONFERENCE

During the years of existence of the L.os Angeles Conference, 1870-
1922, thirteen General Conferences of the Methodist Episcopal
Church, South, were held. To these the Los Angeles Confer-
ence elected thirteen clerical and fifteen lay delegates.*

Of the thirteen clerical delegates eleven were elected one time:
T. R. Curtis, H. M. DuBose, J. F. G. Finley, J. E. Harrison, William
B. Kavanaugh, J. J. N. Kenney, R. A. Latimer, Millard ]J. Law,
Robert F. Parker, E. P. Ryland, C. C. Selecman.

Two were elected two times: Abram Adams, Robert Paine Howell.

Of the fifteen lay delegates all fifteen were elected one time:
F. E. Adams, Frank M. Buster, A. H. Davidson, Gideon E. Franklin,
J. B. Glover, E. E. Greenlead, Mrs. R. P. Howell, H. A. Hughes,
Ulrech Knoch, Isaac N. McGuire, M. L. Montgomery, E. B. Moore,
Albert Oglesby, L. D. Palmer, L. M. Wicks.

To the special called General Conference of 1924 to consider unifi-
cation one clerical and one lay delegate were elected. The clerical

* See the “List of Delegates” found in the first section of each General Conference journal.
This applies also to the delegates of the Methodist Episcopal Church. The figures “thirteen”
and “fifteen” for the delegates here, and other figures in the subsequent sections, represent
different men or women, some of whom were elected more than once. In a total count there
have been more clerical delegates than lay delegates in the Methodist Episcopal Church because
laymen were not allowed equal representation until 1900. In the Southern Church equal
representation was granted in 1866. See Nolan B. Harmon, The Organization of The Methodist
Church (New York: Abingdon-Cokesbury Press, 1948), pp. 116-121.
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delegate was J. E. Harrison. The lay delegate was Mrs. R. P. Howell.*

PAciric CONFERENCE

In the period 1922-1939, during which the Southern Methodist
work in Southern California was under the Pacific Conference, four
General Conferences were held. To these the Pacific Conference
elected seven clerical and eight lay delegates.

Of the seven clerical delegates five were elected one time: Charles
D. Bulla, J. A. B. Fry, John R. Kenney, A. T. O'Rear, W. J. Sims.

One was clected three times: Grover C. Emmons.

One was elected four times: Robert P. Shuler.

Of the eight lay delegates six were elected one time: William Glass,
J. B. Rader, C. C. Stephenson, E. M. Sweet, Jr., W. P. Thomas,
Miss Lillian Walton.

Two were elected three times: A. H. Moore, Nathan Newby.

To the special called General Conference of 1924 one clerical and
one lay delegate were elected. The clerical delegate was J. A. B. Fry.
The lay delegate was W. H. Walker.

To the Uniting Conference of 1939 two clerical and two lay dele-
gates were elected. The clerical delegates were ]. R. Kenney and
J. C. McPheeters. The lay delegates were Nathan Newby and E. M.
Sweet, Jr.

3. SOUTHERN CALIFORNIA CONFERENCE

Between 1876, when the Southern California Conference was
organized, and 1936, when the last General Conference of the Meth-
odist Episcopal Church was held, fifteen General Conferences met.
To these the Southern California Conference elected forty-five cler-
ical and fifty-nine lay delegates.

Of the forty-five clerical delegates twenty-seven were elected one
time: Alvah W. Adkinson, Adam Bland, Phineas F. Bresee, Fdwin
W. Caswell, Jesse Lee Corley, Wilbur L. Y. Davis, James E. Dunning,
Robert W. C. Farnsworth, Lincoln A. Ferris, John G. Hill, Edwin
J. Inwood, E. C. Jannush, William A. Knighten, Frank Linder,
Robert Mclntyre, Willsie Martin, Richard N. Merrill, Leonard
Oechsli, John Oliver, Harcourt W. Peck, John L. Pitner, Edwin P.
Ryland, Andrew W. Shamel, Alexander P. Shaw, Roy L. Smith,
Byron H. Wilson, W. Arter Wright.
mltemzucs attended: R. P. Shuler and Mrs. W. J. Sims. Note that this special session
was held two years after the Los Angeles Conference had dissolved, yet it received delegates rep-
resenting this former Conference (in addition to the Pacific Conference). It is not clear today
why this was allowed. The General and Pacific Conference Journals are silent. Dr. Shuler today
does not remember the details. It may have been that because of the recency of dissolvement

of the Conference, it was felt that the members were entitled to representation on such a critical
matter. The Arizona Conference was not allowed any delegates.
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Twelve were elected two times: Walter C. Buckner, George B.
Cliff, John B. Green, Elmer E. Helms, Azahel M. Hough, Matthew
S. Hughes, Alfred Inwood, Franklin D. Mather, Winfield S. Mathew,
A. Ray Moore, G. Bromley Oxnam, Samuel A. Thomson.

Two were elected three times: George F. Bovard, Charles E. Locke.

Three were elected four times: Merle N. Smith, Frank G. H.
Stevens, George A. Warmer.

One was elected five times: Francis M. Larkin.

Of the fifty-nine lay delegates forty-eight were elected one time:
Lydia E. Alexander, Mrs. Belle T. Anderson, Wray Andrew, Grover
C. Bagby, Sr., Belle E. Bodkin, William M. Bowen, Cyrus H. Bradley,
Henry W. Brodbeck, J. Frank Burke, John R. Cain, Charles E.
Carver, Mrs. Margaret L. Coates, Louis A. Copeland, Clarence L.
Crowell, Perry M. Green, George L. Hazzard, Elias Hedrick, A. L.
Hickson, Richard W. Hilmer, Daniel W. Huffman, Claude C.
Jenkins, William H. Johnson, Mrs. Hattie V. King, Benjamin C.
Lockwood, Joseph E. McComas, W. W. Mather, Mrs. Mary Martin
Northrup, Mrs. Z. L. Parmelee, Watson Parrish, James W. Patterson,
Melvin Pettit, Elbert M. Pyle, William T. Randall, Charles F.
Reiche, Mrs. Martha A. R. Reynolds, Egerton Shore, Mrs. Dudley
Snudden, Mrs. Kate W. Sprowls, Arthur Bush Stevens, William R.
Stewart, Edwin J. Swayne, Charles L. Thomas, Stephen Townsend,
John T. Turner, Frank T. Turner, Frank S. Wallace, G. Wiley Wells,
A. M. Wilkinson, Joseph A. Williams.

Nine were elected two times: Winfield S. Allen, Frank H. Ballin-
ger, George E. Hume, Mrs. S. F. Johnson, Harold V. Mather, Hugh
E. Smith, Frank Paul Taggart, Mrs. Charles I'. Van de Water, Rufus
B. von KleinSmid.

Two were elected three times: Alexander M. Drew, Albert ]J.
Wallace.

To the Uniting Conference in 1939 five clerical and five lay dele-
gates were elected. The clerical delegates were Walter C. Buckner,
J. L. Corley, Roy L. Smith, Frank G. H. Stevens, George A. Warmer.
The lay delegates were Wray Andrew, J. Wesley Hole, S. W. Mc-
Culloch, James H. McGiffin, Mrs. Jerome Seymour.

4. Ar1zONA CONFERENCE

During the years of existence of the Arizona Conference four Gen-
eral Conferences were held. To these the Arizona Conference elected
three clerical and four lay delegates.
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Of the three clerical delegates two were elected one time: Walter
L. Barr, H. M. Bruce.

One was elected two times: W. J. Sims.

Of the four lay delegates all were elected one time: L. J. Cox,
L. R. McDonald, John H. Evans, B. F. McGough.

To the Uniting Conference in 1939 one clerical and one lay
delegate were elected. The clerical delegate was William H. Cole-
man. The lay delegate was John H. Evans.

B. THE SOUTHERN CALIFORNIA-ARIZONA CGONFERENCE

Since unification in 1939 six General Conferences have been held.
To these the Southern California-Arizona Conference elected
twenty-five clerical and twenty-eight lay delegates.

Of the twenty-five clerical delegates thirteen were elected one time:
Gordon C. Chapman, Albert E. Day, James E. Dunning, G. C. Em-
mons, Gerald B. Harvey, Will M. Hildebrand, Stanley S. McKee,
Willsie Martin, Edward P. O’Rear, Everett W. Palmer, Edwin E.
Reeves, Frank G. H. Stevens, L. L. White.

Eight were elected two times: Harold C. Case, Charles S. Kendall,
James L. Lyons, Glenn R. Phillips, Roy L. Smith, Donald H. Tippett,
Fred B. Trotter, Frank S. Williams.

Three were elected three times: K. Morgan Edwards, Ray W.
Ragsdale, George A. Warmer.

One was elected five times: Russell E. Clay.

Of the twenty-eight lay delegates twenty were elected one time:
Wray Andrew, Mrs. Wray Andrew, Mrs. Fred Boerner, Mrs. E. R.
Colegrove, Ernest Cadman Colwell, Harold Divelbess, Mrs. E. A.
Ingham, Mrs. Neal D. Ireland, Mrs. Mattis S. Nelson, Nathan Newby,
Hubert Orton, Mrs. R. E. Page, Mrs. Earle K. Scott, James O. Sesson,
Mrs. Jerome Seymour, Mrs. H. J. Stroud, Alvin H. Tolle, Mrs.
Charles A. Trowbridge, Lester Wahrenbrock, Mrs. Arthur Young.

Four were elected two times: James McGifin, Verne Orr, Sr.,
George V. Steed, Mrs. Byron Wilson.

Two were elected three times: Donald A. Odell, Alpheus B. P.
Wood.

One was elected four times: Joe M. Young.

One was elected six times: ]. Wesley Hole.
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Southern Methodism in southern California.

. O. R. Fitzgerald, California Skeiches (4th ed.; Nashville: Southern Method-
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to establish California College, which became the University of California.
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California from 1846 to 1880: H. E. Hogue, A History of Religion in South-
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. “Institutions and Projects within Southern California-Arizona Conference,”

p- 10. (Privately printed.) Cited hereinafter as “Institutions and Projects.”

26. Ibid.

. Southern California Minutes, 1909, p. 95.
. Alexander C. Stevens, “A Dream and The Dreamer,” p. 6. (Privately

printed.)
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41.
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43.

44.
45.
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47.
48.

49.
50.
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Vernon M. McCombs, “Beginnings of the Spanish American Institute,”
p- 1. (Typewritten.)

Latin American Journal, 1920, p. 28.

McCombs, op. cit., p. 8.

Southern California Minutes, 1920, p. 103.

“History of the All Nations Foundation,” p. 1. (Mimeographed.)
Southern California Minutes, 1925, p. 51.

R. A. McKibben, “Children Who Live on Uneasy Street,” The Christian
Advocate, LXXXIL (June 29, 1933), 6.

Southern California Minutes, 1933, p. 71.

Southern California Minutes, 1934, p. 90.

Journal of the Southern California-Arizona Conference, 1956, p. 124.
“Institutions and Projects,” p. 16.

Annual Report of the Woman’s Home Missionary Society Southern Cali-
fornia Conference, 1909 (Los Angeles: California Voice Printing Co., 1909) ,
p. 66.

“Institutions aud Projects,” p. 5.

Annual Report of the Woman’s Home Missionary Society, 1920, p. 71. Ab-
solutely no policy of discrimination began. There was just more of a need
in the area for work among the Caucasions; the [ailure of the Latins to re-
spond since 1913 indicated this.

Ferhandlungen und Berichte der California deutchen Konferenz der
Bischdiflichen Methodisten-Kirche, 1910 (Cincinnati: Cranston und Stone,
1910), pp. 82-83.

John C. Guenther, “The Pacific Home,” p. 1. (Mimeographed.)
“Institutions and Projects,” p. 18.

Frank Butterworth, “Thoburn Terrace, Crossroads of the World,” The
Christian Advocale, CXX (January 11, 1945), 14.

Loofbourow, op. cit., pp. 183, 193.

“History of the Goodwill Industries of Southern California,” p. 1. (Mimeo-
graphed.)

Ibid., p. 3.

Southern California Minutes, 1911, p- 99.

“The Methodist Hospital,” California Chvistian Advocate, LXX (July 7.
1929y, 5.

. Southern California Minutes, 1921, p. 107. “Briel History of the Methodist

Hospital of Southern California,” July, 1955, p. 3. (Typewritten.)

3. “Methodist Hospital of Southern California, Arcadia, California,” June,

1956, p. 1. (Typewritten.) See also Journal of the Southern California-
Arizona Conference, 1954, pp. 27 ff. The author is also indebted to Mrs.
Edwin A. Ingham. former President of the Woman’s Society of the Southern
California-Arizona Conference, for information regarding the hospital de-
velopments.
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12.

14.
15.

16.

17.

Citations for Chapter VI

. Willard L. Sperry, Religion in America (Cambridge: Harvard University

Press, 1946), p. 98.

. Southern California Minules, 1884, pp. 14-15.
. Southern California Minutes, 1892, p. 24.
. Southern California Minutes, 1894, pp. 15, 23. Also see 1. G. Martin,

Dr. P. F. Bresee and the Church He Founded (n. p.: Nazarene Publishing
House, 1937), pp. 8-11. The entire Bresee matter is still somewhat cloudy.
The Conference journals are particularly vague and contain few remarks.
At this writing a history of the Nazarene Church and a biography of Dr.
Bresee are in the early stages of preparation by the Nazarene Publishing
House. However, it does not seem too likely that much additional informa-
tion will be uncovered. The author used every available and known source,
and the Nazarene Publishing House confirmed by letter the findings pre-
sented in this chapter.

. Martin, op. cit., p. 11.

Ibid., p. 12 ff.; Sperry, op. cil., pp. 98-99.

. “Founder of the Nazarene Church Called,” California Christian Advocale,

LXIV (November 25, 1915), 13.

. Southern California Minules, 1903, pp. 62-64.
. Journal of the General Conference, 1904, p. 492. Just which doctrines were

considered “doubtful” are not defined.

Southern California Minutes, 1910, p. 112.

See “Modernism—Well, T Should Think,” Bob Shuler’s Magazine, IV (April,
1925), 41.

“Conscientious Objectors to War,” California Christian  Advocate, LXVI
(September 27, 1917), 5.

. “A Change in the Los Angeles District Superintendency,” Galifornia Chris-

tian Advocate, LXVIT (December 20, 1917), 4.

1hid.

Personal interview with Dr. Roy Smith. former pastor, First Methodist
Church, Los Angeles, June 18, 1957.

“A Change . ..” California Christian Advocate, LXVI (December 20, 1917) .
4.

The students were Albert W. Hamilton and W. Alonzo Reynolds. Sec
Southern California Minutes, 1934, p. 119, and Thacker, op. cit., pp. 284 ff.

. See Thacker, op. cit., pp. 361 ff.

. Southern California Minutes, 1935, p. 140.

. Southern California Minutes, 1934, p. 134.

. Southern California Minutes, 1898, p. 83.

. For example, see Southern California Minutes, 1892, p. 22: 1906, p. 116;

1922, p. 105.

3. Cleland, op. cil., p. 257.
24. See Thacker, op. cil., pp. 178-246.
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27.
28.
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. See Southern California Minutes, 1932, p. 100. [Thacker, op. cit., pp. 74-

148, has very critically examined the general economic picture of this
decade. The intense feeling of the Methodist Episcopal Church offers a
real contrast to that of the Methodist Episcopal Church, South, during these
years. The Pacific Conference never had more than one statement, which
at the most was vague: “We recognize our responsibility and assume our
obligation to secure and maintain justice in the economic and business
world.” Thacker concludes that during the entire period of the depression
not one specific suggestion as Lo how to deal with the problem was brought
forward by the Pacific Conference.]

Southern California Minutes, 1935, p. 120.

Southern California Minutes, 1936, p. 102.

“Southern California Conference,” The Christian Advocate, LXXXVII
(June 16, 1938), 21.
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Citations for Chapter VII

The information concerning all of these men, as well as for Bishop

Kennedy and Bishop Baker in Chapter IX, is taken from various Confer-
ence journals, from bibliographical information furnished to the author by
some of these men, from Frederick DelLand Leete, Methodist Bishops
(Nashville: Parthenon Press, 1948), passim, from Dictionary of Amevican
Biography, and from Who's Who in America.

Recollection of John Gabrielson, one of Bishop Hughes's students at Mac-
lay. Letter to the author, September 28, 1959.

. The first Annual Conference ever attended by this writer was the Southern

California-Arizona Conference in 1950. The poise, kindness, and intelligence
of this fine bishop, who presided over that Conference, still are vivid to one

who had grown up in the South.

. The Upper Room. XXV, No. 4 (September-October, 1959) . i.
. Southern California Minutes, 1892, pp. 53-54.
. Southern California Minutes, 1921, p. 104.
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Citations for Chapter VIII

. Alexander Gilmore, Semi-Centennial Sermon (Camden, New Jersey:

Temperance Gazette Publishing House, 1887), pp. 29-30. Part of this
lengthy sermon by Dr. Gilmore is devoted to his experience in Arizona,
1870-1876.

The tradition is stated in “History of the Arizona Mission of the Methodist
Episcopal Church.” (Typewritten.) This tradition is also mentioned by
Wilbur Fisk, historian of the Arizona Mission. See Southern California
Minutes, 1934, p. 190. A recent letter to the writer from Bishop Glenn R.
Phillips, February 13, 1959, verifies Mr. Dyer’s presence. The Colorado
Annual Conference Minutes for 1869 indicate Dyer to be the Presiding Elder
of the Santa Fe District. Dyer relates in his autobiography. The Snow-Shoe
Itinerant [quoted by Bishop Phillips in his letter], pp. 252 ff, that he left for
Ft. Wingate on March 7, 1870. Thence he went directly to Ft. Defiance.
Mr. Dyer gives no other dates; but the wording does seem to indicate that
it was not too much of a time span since March 7th.

. “History of the Arizona Mission,” p. 5. This source, which is undated and

without an author’s name, gives September 5th, a Monday as the date of
the sermon at Fort Bowie. Fisk, Southern California Minutes, 1934, p- 191,
dates the preaching service on December 4th, a Sunday. It seems
impossible to determine the precise date. It is quite possible, if Fisk is
correct, that Cook and Gilmore preached for the first time on the same
Sunday, December 4th, quite some distance apart. See infra, p. 144, n. 5.

. Mr. Cook’s travels and experiences are told at least in part in the interesting

little book Among the Pimas (Albany, New York: The Ladies Union
Mission School Association, 1895).

. Gilmore, op. cil., p. 28. The exact arrival date or preaching date cannot be

determined. His narrative begins: “It was now the 7th of December. The
first Sunday after my arrival 1 preached in Prescott. . . .”

. Cited by Fisk in Southern California Minutes, 1937, p. 193.
. 1bid., p. 194.
. D. B. Wright, “Letter from Arizona,” California Christian Advocate, XXII1

(September 3, 1874), 1.

Southern California Minules, 1934, p. 202.

Minuies of the Arizona Mission of the Methodist Episcopal Chuich, 1881
(Tucson: Arizona Star Job Printing House, 1881), p. 2. This series cited
hereinafter as Mission Minules.

Southern California Minutes, 1934, pp. 205-206.

2. Mission Minutes, 1883, p. 9.
13.
14.
15.
16.
17.
18.
19.

Mission Minules, 1900, p. 21.

Mission Minutes, 1906, p. 13.

Southern California Minutes, 1920, pp. 162-165.

Mission Minutes, 1895, p. 25.

Mission Minules, 1886, p. 11.

Mission Minutes, 1899, p. 13.

For details of the joining forces see Los Angeles Minutes, 1916, pp. 53-54,
and Southern California Minutes, 1934, p. 207.
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22.
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30.

31.
34.

35.

36.

37.
38.

Southern California Minutes, 1923, p. 83.

Southern California Minutes, 1925, p. 71.

Southern California Minutes, 1926, p. 57.

Southern California Minutes, 1932, p. 57.

DuBose, op. cit., p. 461. James M. Barney MS, 114, Archives, State Capitol,
Phoenix, Arizona, states that the Rev. Franklin McKean arrived in Phoenix
and began religious efforts, but McKean does not appear as a Conference
appointment to Arizona until the fall of 1871. The Barney MS also con-
flicts with the Conference appointments in the statement that Groves
was assigned to Salt River Valley in 1871. The appointments show McKean
to Salt River and Groves Lo Prescott. However, the extensive travelling ol
these men would not definitely rule out Groves's presence in Phoenix dur-
ing 1871-1872; and it is not impossible that McKean was sent to Arizona
after the Conference of 1870.

. Barney MS, 114, p. 120.
. 1bid., p. 119; Sims, op. cit.,, p. 11. The Arizona Daily Gazette, January 1,

1893, p. 12, states that the church was organized in 1871. From the available
evidence it is impossible to ascertain whether or not the organization in
1871 was permanent. This writer is inclined to follow Barney, who was
recognized in his lifetime as one of the outstanding historians of Arizona.

. Lewis T. Hedgpeth was the grandfather of Herschel Hedgpeth, who was

appointed superintendent of the Arizona District of the Southern California-
Arizona Conference in 1955, presumably to hold that office until 1961.

. Barney MS, 114, p. 114.
9. This story, as well as several others, is told by James E. Crutchfield, f(or

many years an active Southern Methodist minister in Arizona. Mr. Crutch-
field died on April 30, 1957, at the age of 84 after 62 years in the ministry.
See Journal of the Arizona Conference of the Methodist Episcopal Church,
South, 1938 (n. p.: n. n, 1938), p. 43. [This series cited hereinafter as
Arizona Journal]. It should be noted that these stories told by Mr. Crutch-
field are personal recollections. According to Mr. Crutchfield, the minister of
this story that is told in the text was the Rev. J. E. McCann of the Virginia
Conference, serving in Tombstone in 1883. A check of the Los Angeles
Minutes indicates that in 1883 McCann was pastor at Phoenix Station and
Presiding Elder of the Arizona District. The 1886 records show that McCann
transferred that year to the North Alabama Conference. The Virginia Con-
ference Journals, 1875-1883 have no record of Mr. McCann.

J. E. Crutchfield, “Leaves from a Presiding Elder’s Diary,” Pacific Method-
ist Advocate [Arizona Edition]. LVI (January 14, 1909), 9-10.

Arizona Journal, 1938, p. 42.

Arizona Jouwrnal, 1922. pp. 35-36.

Arizona Jowrnal, 1929, p. 15. Sims, op. cil., p. 22, calls this year the high
point of Southern Methodism in Arizona, but at least statistically the 1989
reports are better.

Journal of the Southern California-Arizona Conference, 1939 (Temple City,
California: W. C. Botkin, 1939), p. 129.

Arizona Journal, 1926, pp. 43-44.

Arizona Journal, 1928, p. 22.

Arizona Jowrnal, 1932, p. 9. E. Clyde Smith died in 1956 after 33 years in
the ministry. He is remembered as a sincere friend of youth,
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22.
23.
24.

25.
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Citations for Chapter IX

. Journal of the Southern California-Arizona Conference, 1959, p. 304. Cited

hereinafter in this chapter as Journal.

. Interview of the writer with Bishop Baker, October 5, 1957.

1hid.

. See Journal, 1957, p. 294.

See Journal, 1959, p. 304.

. Journal, 1948, p. 95.

. Journal, 1946, p. 100.

. Journal, 1956, p. 282.

. See “Sharing God’s Good News Victory Report” (mimeographed sheet, co-

ordinated mailing) . and The Salvation Army’s The War Cry, December 5,
1959, p. 16.

Journal, 1942, p. 159.

Jowrnal, 1943, p. 147. See also “Except the Lord Build the House,” Report
of the Sanctuary Crusade Commission (privately printed, 1943).

Journal, 1954, pp. 128-131.

Journal, 1958, pp. 138-142. The reader is referred to the journals for the
complete details of the reorganization.

Journal, 1948, p. 123.

Journal, 1952, p. 111.

1957 Fact Book (Chicago: Methodist Church Statistical Office, 1957) , p. 121,
Later Fact Books do not give such a detailed breakdown. The 1960 Fact
Book lists only per capita giving to World Service. The Southern California-
Arizona Conference was thirty-second with $1.36.

Ibid., pp. 200-201.

Journal, 1911, p. 179.

Fact Book, 1957, pp. 200-201.

Cf. The Methodist Woman, XX, No. 1 (September, 1959), pp. 48-51.
Journal, 1940, p. 137.

Journal, 1956, pp. 146-147.

Journal, 1959, p. 163.

It is Frank G. H. Stevens’ recollection that this name was chosen by the
National group from this smaller informal group. Although the author was
unable to verify this from National Headquarters, Dr. Stevens’ recollec-
tions are quite often correct.

Jowrnal, 1941, p. 179.

Leiffer, Murray H., Methodist Student Work at the Colleges and Universities
of Arizona, California, and Nevada (Upland, Indiana: A. D. Freesee and
Sons, 1951), especially pp. 94-107. A recent development in the Conference
program has been an emphasis upon young adults. This has materalized into
recent Conference assemblies, summer retreats, etc.

. See “Methodist Camps and Conferences Grounds, Summer 1956, Division

of Local Churches. Also see “A Methodist Conference Camp Within a Two-
Hour Drive From You” (privately printed, 1956).
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29.
30.
31.
32.

338.

34.

35.
36.
37.

38.

39.
40.
41.
42.
43.

44.
45.
16.
47.

48.
49.

CI. the following Journals: 1954, pp. 157-158; 1955, p. 159; 1956, pp. 170-
172.

See Journal, 1958, pp. 192, 201; Journal, 1959, pp. 189-192.

Journal, 1951, p. 63.

Journal, 1953, pp. 145-148; Journal, 1956, p. 64.

Statement by a minister of that Conference to John Gabrielson. Letter to
the writer, October 20, 1958.

See Long Beach Press Telegram, July 8, 1957, p. A6. See also Ray Rags-
dale, “Memorandum on the Normandie Avenue Methodist Church, July 3,
1957 (mimeographed) .

Letter to the writer from Ray W. Ragsdale, District Superintendent, Los
Angeles District, September 9, 1959. Over the last ten years a [ew other
churches, such as Enterprise Methodist, Compton. under Leland Scott
(1952-1958) , have been cautiously, yet courageously, broadening their min-
istry to include all races.

“Minutes ol Trustees,” 1941-June 1955, p. 756.

1bid., p. 768.

The Methodist Church, Jowrnal of the General Conference, 1952 (New
York: The Methodist Publishing House, 1952), p. 918.

Jowrnal of the Uniting Conference of the Methodist Episcopal Church,
Methodist Episcopal Church, South. Methodist Protestant Church (New
York: Methodist Publishing House, 1939). p. 455.

Jowrnal of the General Conference, 1952, p. 903.

1bid., p. 904.

Ibid., p. 915.

1bid., pp. 916-918.

Doctrines and Discipline of The Methodist Church (New York: Methodist
Publishing House, 1944) . paragraph 22.

Journal of the General Conference, 1952, p. 920.

Journal, 1942, p. 2.

See Jowrnal, 1942, pp. 62-63, 157.

See Journals for following years: 1953, pp. 184-185; 1954, p. 198; 1955, pp.
58-54.

Jowrnal, 1916, p. 73.

Much of this is drawn {rom a personal letter to the author from Ray W.
Ragsdale, September 9. 1959.

. Jowrnal, 1941, p. 105. Concluding remarks of the Pasadena District report

made by the Rev. Frank G. H. Stevens.
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Citations for Appendix A

. Meaning more than a class or society, as occurred at Los Nietos, Southern

Methodist, in 1854. See Chapter II.

. Jesse D. Mason, History of Santa Barbara County, California (Oakland:

Thompson and West, 1883), p. 135.

. The Horizon, p. 12. This history, which is poorly documented, gives no

source for the Gillet appointment. The Conference appointments for 1866-
1867 list Los Angeles “to be supplied.” However, a volume published in
1876 by Benjamin Havyes, J. J. Warner, and J. P. Widney, An Historical
Sketch of Los Angeles County, 89-90, lists “Rev. C. Gillett” as pastor 1866-
1867. This source claims to be indebted to the Methodist Church Record
in the city. This record was subsequently either lost or destroyed. At least
the fall of 1867 can be definitely established since the Conference appoint-
ments list A. P. Hendon.

. Compton News-Tribune, May 17, 1938, p. 4.

I1bid.

. Mason, op. cit., p. 135, and Anthony, op. cil., p. 279.
. Elizabeth Crafts, “Methodism and Its Churches in San Luis Obispo,” 1956,

p. L. (Mimeographed.) : Minutes of the Annual Conferences of the Method-
ist Episcopal Church, 1868, p. 219.

. Simmons, op. cit., p. 165.
. The circuit was the Los Angeles circuit, which reported a membership of

56 and a probationary membership of 39 in 1864 and 1865. Cf. Pacific
Conference journals (handwritten), passim.

. Not J. D. Franklin, as historical data, Southern California-Arizona Con-

fevence Jowrnal, 1956, p. 440, has it. MUCH OF THE DATA ON THESE
EARLY CHURCHES NEEDS REVISION IN LIGHT OF NEW EVI-
DENCE.

. Ingersoll’s Century Annals, p. 409. This is supported by the list of appoint-

ments in the General Minutes, South, 1858, p. 90.
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